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Islamofobi Karsisinda Miisliimanlarin Sorumlulugu
(Oz Elestirel Bir Kimlik ve Kisilik Sorgulamas1)*
Salih Aydemir™

Biittin Kur'an'lar1 yaksak, biitiin
camileri yiksak Avrupalinin goziinde
Osmanliy1z; Osmanli, yani Islam. Karanlik,
tehlikeli, diisman bir y1g1in!

Avrupa  maddeciligine = ragmen
Hristiyan’dir; sagcisiyla, solcusuyla
Hristiyan. Hristiyan icin tek diisman biziz:
Hagli ordularimi  bozgundan bozguna
ugratan korkung ve esrarli kuvvet.

(C. Merig, Umrandan Uygarhiga, 1.)

Ozet

Islam alemi ile Hristiyan diinyasi arasinda Islim’m dogusundan beri farkli
zamanlarda farkli boyutlarda ortaya c¢ikan c¢atisma ve c¢ekismeler olmustur. Bu
anlagsmazliklarn en son sekli BatUnin Islam diinyasma kargi tutumunu Dbelirleyen
“Islamofobi”dir. Giiniimiizde Batililar, islamofobinin Miisliimanlarin terdrist ve zorba
eylemlerinden, siddet yanlisi  oluslarindan, fikir ve  basin  Ozgiirligiine
tahammiuilsiizliiklerinden kaynaklandigimi diistinmektedirler. Buna karsin Miisliimanlar ise
islamofobiyi, Bati'nin Islam’a ve Miisliimanlara kars1 nefretlerinin, &nyargilarinin,
diismanliklarinin ve oOtekilestirmek icin zoraki iirettigi korkularmin bir sonucu olarak
degerlendirmektedir. Karsilikli muhatabini suglama tizerine kurgulanan bu tutum, taraflarca
0z elestiriye tabi tutulup ‘Bizim kabahatimiz veya eksigimiz nedir?’ biciminde yeterince
sorgulanmamaktadir. Bu ¢alismada Miisliimanlar agisindan bu 0Ozelestirel yaklasimin
denemesi yapilmustir.

Anahtar Kelimeler: islamofobi, gliven, siddet, nefret
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Responsibility of Muslims againts Islamophobia

(Self-critical an Identity and Personality Inquiry)

Abstract

Between the Islamic world and the Christian world have been conflicts and
controversies that have arisen in different dimensions at different times since the birth of
Islam. The last of these conflicts is "Islamophobia” which ultimately determines the way the
Western world behaves against the Islamic world. Nowadays, teh Westerners portrays
Islamophobia as the origin of Muslims' tendency to terrorism, tyranny, pro-violence, and
intolerance to freedom of opinion, freedom of the press. Muslims, on the other hand, treat
Islamophobia as fears forcefully produced by the West to reflect its prejudices against Islam
and Muslims as discrimination, racism, alienation, hostility and hatred. This attitude, which
is based on accusation of mutual accusations, is not adequately questioned in the form of our
culpability or lack of reason by subjecting it to self-criticism. In this study, a trial of this self-
critical approach was made for Muslims.

Keywords: Islamophobia, confidence, violence, hatred

Islamofobi, sulh, baris anlamina gelen “Islam” kelimesine Yunanca korku,
irkme anlamina gelen “-phobos” veya “-phobia” kelimesinin eklenmesi ile elde
edilmis galat bir birlesimdir. Psikiyatride irrasyonel korku muhtevali zihni
rahatsizliklari izah etmek i¢in kullanilan -phobia ekinin Islam kelimesine eklenmesi
ile elde edilen bu kavrami, Islim ve/veya Miisliimanlara karsi duyulan irrasyonel
korku big¢iminde tanimlayanlar varsa da bu tanim, bugiin kavrama yiiklenen
manay1 biitiiniiyle ihtiva etmekten ¢ok uzaktir. Islamofobi denince anlagilmast
gereken sudur: Islamofobi, Islam ve/veya Miisliimanlara karst duyulan &nyarg,
nefret, diismanlik ve (yersiz) korku gibi halleri, bu hallerden yola ¢ikarak dile
getirilen asagilayici ve seytanlastiran sdylemi ve ayrimci eylemleri ifade eden bir
kavramdir (Kirman, 2017).

Terminolojik olarak islamofobi kelimesi ilk olarak 1997 yilinda Ingiltere’de
bir diisiince kurulusu olan Runnymede Trust tarafindan, diinyada yiikselen Islam
trendine bagli olarak Islam algisinin, Ozellikle bati kamuoyunda olusturdugu
olumsuz etki {izerine hazirladig1 raporda kullanilmistir.! Ancak yayginlasmas: ve
medyada sik sik yer bulmasi 11 Eyliil 2001 tarihinde Ikiz Kuleler olarak da meghur
olan New York’ta bulunan “Diinya Ticaret Merkezine” el-Kaide tarafindan
yapildig: ileri siiriilen saldir1 ile zirveye ulagmistir. Daha sonra degisik Avrupa
iilkelerinde meydana gelen olaylar, olaymn meydana geldigi iilkenin 11 Eylal'i
olarak degerlendirilmeye baglanmis ve bu degerlendirmelerde bir yandan Islam
siddetle 6zdeslestirilir olmus, bir yandan da Miisliimanlara karsi diismanhk ve

1 http://www.yenisafak.com/yenisafakpazar/dun-barbar-turkler-bugun-islamofobi-2065935 23.03.2017
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nefret koriiklenmistir. Hollanda’da Islam’1 karalamak icin yapilan Itaat (Submission)
isimli kisa filmden sonra filmin yonetmeni Theo Van Gogh'un Fas’l1 bir saldirgan
tarafindan sokak ortasinda hunharca oldiiriilmesi, Fransa’da 7 Ocak 2015 tarihinde
yasanan Charlie Hebdo olayi, Manchester Arena'da 23 Mayis 2017 de yasanan
patlama Bati’da uzun zamandan beri Miisliimanlara karsi var olan korkuyu nefret
ve diismanhiga doniistiirmiistiir. Esasen bu olaylar; olaylarin sebebi olarak
gosterilen eylemler ve olay1 gerceklestirenler tek tek analiz edildiginde, onlar1 Islam
ve Miisliiman kimligi ile biitiinlestirmenin dahi zorlama oldugu goriilmektedir.

Islamofobi her ne kadar 21. yy. baginda ortaya atilmis bir kavram olsa da
kavramin igeriginde bulunan Islam karsithgi, Islam diismanhigi, Islam’t
otekilestirme egilimi, Islam- Hristiyan rekabeti, hagli seferlerinin baglangicina
dayandirilacak bir tutumdur. Tarih boyunca farkli sekillerde tezahiir eden bu
egilimin en belirgin olanlar1 hagli seferleri, oryantalizm ve islamofobi
kavramlarinda tecessiim etmistir (Lean, 2015).

Diinya/insanlik var oldugu giinden beri “esya ziddiyla kaimdir.” prensibi
dogrultusunda varligini ziddiyla, otekiyle birlikte siirdiirmiistiir. Bu dikotomi
manevi diinyamiza iliskin olan diinya-ahiret, seytan-melek, hayir-ser, giinah-sevap
vb. kavramlarda oldugu gibi insan ve toplumsal varligin varolusunda da Habil-
Kabil, Ibrahim-Nemrut, Musa-Firavun gibi ikilemlerde de siirdiirtilmiistiir. Bats,
Ronesans’tan beri siiregelen Aydinlanma ve sonrasinda iyice giin yiiziine ¢ikan
diinyayr Bati merkezli degerlendirme anlayisini yaklasik 16. yiizyildan beri
gelistirerek devam ettirmektedir (Amin, 1993: 457; Wallerstein, 2003; 527).

20. yiizyilin baslarinda Sovyetler Birligi ve Amerika'nin siiper gii¢ olarak
ortaya c¢ikmasiyla birlikte diinya, komiinist-kapitalist/liberal, Varsova-NATO,
Demir Perde-Ozgiir Diinya gibi karsitliklar ile varolusunu siirdiirmiistiir. 1989
yilinda Sovyetler birliginin dagilmasiyla birlikte Amerika merkezli Bati,
karsitsiz/Gtekisiz/diismansiz kalir diistincesi hakim olunca kendisine bir Oteki
yaratma ihtiyact duymus ve bunu Islim/Miisliimanlar olarak belirlemistir.

Bati'nin islamofobi zihniyetini sadece birka¢ siddet olayma sikistirarak
Miisliimanlarin basta fikir ve sanatsal etkinlikler olmak {izere her tiirlii elestiriye
tahammdilsiizliigii gibi algilamak ve degerlendirmek eksik ve yanlis degerlendirme
olacaktir. Zira Bati basta inang¢ Ozgiirliigii olmak iizere temel insan haklar
konusunda oldukga duyarli olmasina kargin, s6z konusu Islam ve Miisliimanlar
oldugu zaman tiim degerlerini bir kenara birakabilmekte veya tutum ve
davrarnuslarini mesrulastiracak ortami hazirlamaktadir. Boyle konulardaki Bati'nin
tutumunu Kadir Canatan ¢ok iyi 6zetlemektedir:

Bu tiir olaylarin basit bir senaryosu bulunmaktadir: Once Islam’a karst
veya Miisliimanlarin duyarli oldugu bir konuda asagilayici bir yaymn
yapilmakta, sonra da Miisliimanlarin gosterdigi tepkiler gerekge gosterilerek
saldirganlar kendi tezlerini ‘kanitlamis’” olmaktadirlar (Canatan’dan aktaran
Ataman-Er, 2008; 760).
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Son c¢eyrek yilizyilda Avrupa iilkelerinden bazilarinda yasanan,
Miisliimanlari saldirgan olarak gosteren olaylara kabaca bakildiginda dahi bu basit
senaryonun hayata gecirildigini takip etmek hig¢ de zor olmayacaktir. Ornegin,
Danimarka’da yasanan ¢irkin karikatiir krizi de, bu karikatiiriin Fransa’da tekrar
yayinlanmas: ve bunun neticesinde Paris’te yasanan Charlie Hebdo olay1 da,
Hollanda’da yasanan Theo Van Gogh'un kisa filmi de bu basit senaryonun
uygulanmasindan bagka bir sey degildir. Ayni sekilde bu olaylardan ¢ok daha 6nce
yasanan Salman Riisti olayr da Miisliimanlarin duyarli oldugu, kutsal saydig:
degerlere hakaret iceren bir olay olmasina ragmen, hakareti fikir 6zgiirliigii olarak
degerlendirmekten geri durmamislardir. Bununla da yetinilmemis Bati’da
islamofobinin siddetlendigi déneme gelindiginde (Haziran 2007) Salman Riisdi’'ye
Ingiliz Hiikiimeti tarafindan sdvalyelik madalyasi verilerek bir yandan Islam’a
hakaret adeta devlet diizeyinde 6diillendirilmis, 6te yandan Miisliimanlar yeniden
tahrik edilerek siddet alamina tesvik edilmistir.2 Isvicre'nin minare ile ilgili
referandumunda kullandig1 tiim afigler Isliam’1 ve Miisliimanlar1 rencide edecek
tiirdendir. Ornegin bir afiste minare bir fiize biciminde, bir baskasinda Isvigre
bayragini pargalayan bir siingii biciminde tasarlanmistir (Cebi, 2015). Bastan asag1
tahrik dolu bu uygulamalar: diisiince 6zgiirliigii, basin 6zgiirliigii gibi kavramlarla
savunmak samimiyetsizlik ve ikiytizliiliiktir.

Bir din ve o dinin mensuplari, genis bir topluluk tarafindan bir tehdit
unsuru olarak algilanip korku ve kaygi yaratiyorsa ¢oziim, muhakkak
bu korkunun sebeplerinin arastirilip bulunmasi ve iizerine gidilmesiyle
bulunacaktir. Avrupa kamuoyu, kurumlari ve medyas: bir biitiin
halinde bu endisenin realitesini sorgulamali ve giderilmesi icin
calismalidir. Ciinkii {ilkelerinde yogunlukla yasayan ve biitiiniin bir
pargasini olusturan Miisliimanlarin tehdit olarak algilanmasi ve
taraflarin bu sebeple tedirgin bir hayat yasamasi, modern, cagdas,
demokratik, hukuku ve insan haklarini énemseyen Avrupa tiilkelerinin
imajin1 zedelemektedir. Peki, ne oldu da bugiin, derin bir kiiltiirel
mirasa sahip Miisliimanlar, Avrupa tarafindan bir tehdit unsuru olarak
goriilmeye basland1 (Degirmenci, 2010).

Bunu sadece Bati'nin tek tarafli belirledigini ve ortaya attigini ifade etmek,
durumun ciddiyetinden ve sorumlulugundan kagmak olacaktir. S6z konusu
dénemde Islam diinyasi/Miisliimanlar da bdylesi bir konumlandirmaya uygun ve
bircok agidan yetersizligi ile edilgen bir durumdaydi. Bu kosullar, Bati'nin
gorevlendirmesi, Islam/Miisliimanlarin da bunu kolaylikla {istlenmesi sonucunu
dogurmustur. Netice olarak, “kendilerinden emin olunamayan toplum/din” rolii
bicildiginde Miislimanlar da adeta inanclari tarafindan bigilen “giiven veren
toplum” roliinii unutmusgasina, karsity, diismani veya Oteki tarafindan yiiklenen
bu vazifeyi iistlenmislerdir.

2 http://www.bbc.co.uk/turkish/news/story/2007/06/070619 rushdi update.shtml ( erigim tarihi,
20.03.2017)
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Oysa Allah’in gonderdigi; elgisinin teblig ettigi bu dinin deyim yerindeyse
her zerresi giiven iizerine insa edilmisti. $oyle ki;

v el- Mii'min: Allah’in isimlerinden birisidir: Giiven veren, emin

kilan, koruyan.

v el- Emin: Rasulullah’in sifatlarinin en basta gelenidir (Atay, 2007);
kendisi heniiz kutsal vazife ile gorevlendirilmeden Oncesinde bile insanlarin
“Muhammedii’l-Emin” diye ¢agirdig1 ve niteledigi bir insandir. Peygamberlik gorevi
verildikten sonra ise, zati ile miicadele igerisinde olup her tiirlii diismanlig:
yapmaktan geri kalmazken bile diismanlari olan miigrikler onun “emin olma”
vasfina hicbir sekilde s6z s6yleyememislerdir. S6z sdylemek sdyle dursun her bir
seylerini emanet etmekte de, aralarinda hakem olarak belirlemekte de hi¢ tereddiit
gostermemislerdir.

v Mii'min: Miisliiman oldugunu ikrar eden kisinin en temel vasfidir
ve giliven anlaminin kokii ile anlamdastir. Yani el-Mii'min’e ve el-Emin’e glivenip
teslim olmus, onlara giivendigi gibi kendisi de giiven veren olmustur.

Hz. Peygamber giiven toplumunu insa babinda;

* o5 4did (e & galiad) s G el
“Miisliiman, diger Miisliimanlarin, elinden ve dilinden emin oldugu kimsedir.”
buyurmaktadir.3

Hz. Peygamber ve giiven toplumu kavramsallastirmasi bu ii¢ noktadan
Allah-giiven ismi, peygamber-giiven sifati, miimin-emin ol(un)an, kendisine giiven
duyulan, inanilan, iman edilen, itimat edilen vb."den olugsmaktadir. Bu iicleme ele
alindiginda “giiven” kavraminin Islam ile 6zdeglesmis, Islam ile biitiinlegmis, giiven
olmazsa Islam olmaz, Islam olmazsa giiven olmaz bir asamaya gelmis kavram
oldugu goriiliir. Hiilasa bu kavram Allah’'in kavramidir, Resulullah’in kavramidir,
[slam’in kavramidir, Miislimamn kavramidir. Hz. Peygamber’in hayatini takip
ettigimizde bu dinin niizuliinden 6nce ve niizulii esnasinda giiven referansls,
gliven esgiidiimiinde ve giiven merkezli insa olundugunu gormekteyiz. Daha
peygamberlik gelmeden Once kendine el-emin diye hitap eden Arap toplumu,
peygamberlik geldikten sonra Resulullah’in karsisinda onun diigman olarak da el-
emin demekten geri kalmamis ve her tiirlii diismanliklarina ragmen ona olan
glivenlerini mal ve canlarin1 emanet ederek fiili olarak da gostermislerdir. Bunun
en carpict Orneklerinden birisine de Hz. Peygamber’in hicreti esnasinda
rastlamaktayiz. Bilindigi iizere Hz. Peygamber, Hicret oncesi aksami Hz. Ali’den
sadece yataginda kendisi yerine yatmasimi istememistir. Ondan aymi zamanda
Mekke miisriklerinin kendisine emanet olarak biraktiklar1 esya ve miilkiin listesini
ve sahiplerini tek tek sayarak onlara teslim edilmesini istemistir.# Buradaki asil

3 Buhar, Sahih, “Iman”, 4, 5 (10, 11); Tirmizl, Siinen “Iman”, 12, (2629)

4 ul\(du‘;‘\.\b ulu&au\dchpLd>> d‘ﬁg-bu& e&\)ga\uuu\\-\uﬁua M.u\ua c.\mwu‘mgmh‘ﬁw‘hﬁ\ my
Gl il (fpaadl) Al (S 1y ¢l sl &8 13 o331 8 530 Al & (il E}-@J\ ALl (Ibn Sa’d, et-Tabaktii’l-
Kiibrd, c. 3, s. 22).
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davranis, sadece Hz. Peygamber’in el-emin vasfinin esi benzeri goriilmeyecek
boyutta olusuyla izah edilebilir. Zira bir tarafta kendisini Oldiirmek iizere
geleceklerin fenaligindan kurtulmak {izere g¢aba sarf ederken, 6te yandan bu
kisilerin kendi iizerinde emaneten bulunan mallarini onlara teslim etmek gibi bir
miikellefiyeti 6ncelemesi tarihte 6rnegi goriilemeyecek bir davranistir.

Resulullah 63 yillik 6émrii boyunca ne soziinde ne diisiincesinde ne de fiil ve
davranislarinda karsisindakilere giiven verici vasfindan zerre kadar bir sey
kaybetmemistir. Bu asama, bizi ¢cok dogru olmasa da soyle bir karsilastirmaya sevk
etmektedir. Bir yanda miisriklerin Hz. Peygamber ve Miisliimanlara kars1 tutumu;
Hz. Peygamber’in onlarin tavir ve davramslarini hi¢ dikkate almadan kendi kisilik,
karakter ve inancinin geregini ne ise o sekilde davranmaktan hi¢ geri kalmamasi;
ote yanda giiniimiiz Bati diinyasiuin Islam’a/Miisliimanlara karsi tutumu,
Miisliimanlarin giiven bakimindan peygamberlerine ne kadar layik olduklar:
dikkate alindiginda islamofobi karsisinda Miisliimanlarin sorumlulugu ¢oziilmesi
gereken devasa bir problem olarak karsimizda durmakta oldugu goriilecektir.
Séyle de denilebilir: Yedinci yiizy1l Arabistan miisriklerinin Islam kargithgmn 20.
ve 21. yy. Bat1 diinyasinin Islam karsithigindan daha az oldugunu sdyleyemeyiz.
Oyleyse bugiin icinde bulundugumuz islamofobik durumdan sadece Bati'y1 ve
Batililar1 suglayarak kurtulamayiz. Bu siirecte biz Miisliimanlarin da ne tiir
katkilarinin oldugunu sorgulamak durumundayiz.

Miisliimanlara dinlerinin temel iki kaynaginda (Kur’an ve hadisler) bigilen
toplumsal iliski ve davranis rolii, islamofobi iireticilerine kolay kolay firsat
vermeyecek tiirdendir:

Iyiligi tavsiye edip kétiiliiklere engel olmak (Al-i Imran 3/104, 110,
114; Tevbe 9/71, 112; Hac 22/41; Lokman 31/17); iyilikte yardimlasma
(Maide 5/2.); iyiligi basa kakmamak (Bakara 2/264; Miiddessir 74/6);
kusurlar1 affetmek (Al-i Imran 3/134, 159; Maide 5/13) fedakarlik yaparak
diger insanlar1 kendi nefsine tercih etmek (Hasr 59/9), kotiiliigii iyilikle ve
glizellikle savmak (Ra’d 13/22; Miimintin 23/96; Kasas 28/54); insanlarla
alay etmemek (Hucurat 49/11; Hiimeze 104/1) fitne ve fesat ¢ikarmamak
(Bakara 2/11, 27; Ra’d 13/25)

Ummetimden miiflis olan o kimsedir ki, kiyamet giinii namazi, orucu
ve zekati oldugu halde gelir. Ancak birine kiifretmis, digerinin kanini
dokmiis, bir bagkasinin da malini yemistir. Bu kisinin iyilikleri, suna, buna,
obtirtine dagitilir. Uzerindeki borglar (haklar) bitmeden iyilikleri tiikenirse,
onlarin (haksizlik yaptigi kimselerin) giinahlarindan alinir, bu kisinin
{izerine yiiklenir ve boylece cehenneme atilir (Miislim, Imaret 118).

Kim (herhangi bir Miisliiman’a cani, mali, 1rz1 yoniinden bir) zarar
verirse Allah da ona zarar verir. Kim (haksiz yere Miisliiman’lara husumet
edip onlara) sikint1 verirse Allah da ona sikint1 ve zorluk verir (Ebi Davud,
Akdiye 31).
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[slam’in temel kaynaklarinda Miisliiman tanimlamasi, Miisliiman ahlaki,
Miisliiman toplumsal iligkileri bu kadar ac¢ik olmasina ragmen, giiniimiiz Bati
toplumlarinda Islam’m bir korku ve nefret nesnesi olarak algilanmasinda
Miisliimanlarin sorumlulugu var midir varsa ne boyuttadir?

Giiniimiiz Miisliimanlarinin yasadig1 fiili durum ile Islam’in emir ve
tavsiyelerinin uyumlu olup olmadigini gozlemledigimiz ve bizzat miisahede eden
taniklarindan dinledigimiz birkag 6rnek iizerinden degerlendirmek istiyorum:

Bundan birkag yil 6nce uzun yillar Amerika’da yasayan bir dostumuz
Tiirkiye'ye  geldiginde Miislimanlarin  oradaki durumlarnt {izerine
degerlendirme yaparken soyle bir anekdot nakletmisti: Amerika'ya gittikten
bir iki y1l sonra ikinci el bir otomobil almak istediginde cevresindeki insanlarin
kendisine Miisliimanlardan degil, gayrimiislimlerden almalarini tavsiye
ettiklerini ve bu tavsiye dogrultusunda bir Amerikalidan aldig1 aracin
saticisinin araci satarken aracin tiim kusurlarmi tek tek saydigini ifade ettiler.
Buna karsi Pakistanli bir Miisliimandan ikinci el arag¢ satin alan bir arkadasinin
Miisliiman saticinin inanciyla ilgili her tiirlii degerleri referans gostererek
yemin ile sattig1 aracinin satis sonrasi birgok kusurunu fark ettiklerini ifade
etmistir.

Diger bir ornekte ise sOyledir: Go¢men Miisliiman kadinlar {izerine bir
arastirma yapmak iizeri Danimarka’ya gittigimizde goriisme yaptigimiz bir kadin
grubunda 82 yasinda ve yaklasik kirk bes yildir Danimarka’da yasayan Usakli bir
kadin miilakat esnasinda soyle bir ifade kullanmistr: “Calistigimiz is yerinde 40 kisi
olsa, 39’u Danimarkal: biri Miisliiman olsa ayni1 yerde o 39 kisiden her biriyle tek basimiza
kalmaktan cekinmeyiz, ama bizim Miisliimanla aym yerde tek basumiza kalmaktan
cekiniriz” demisti. Bu konu en az 5, en fazla 15 kadimin bir arada oldugu 80
yasindan 20 yasina kadar birinci, ikinci ve iglincli kusak olarak Danimarka’da
yasayan farkli goriisme gruplarinda giindeme getirilmis ve hi¢bir cevapta o ilk
bilgiyi veren kadinin sdyledigi ifadenin hilafina bir ifade ortaya ¢ikmamuistir. Ayrica
dolayl olarak giiven vermemekle itham edilen Miisliiman erkek tiplemesi iizerine
analizi derinlestirilmek i¢in s6z konusu erkegin giindelik dini yasayisiyla ilgili de
sorgulama yapilmis; namazin kilan, orucunu tutan ve haramlardan kaginan gibi
degiskenlerle giivensizlik-dindarlik iligkisi basit diizeyde de olsa Oolgiilmeye
calistlmistir. Ancak her haliikdrda sonu¢ degismemis “Miisliiman erkekle yalniz
basimiza bir arada kalmaktan cekiniriz ya da korkariz.” cevabi alinmistir.

Lisanstistli ¢aligsmalarini tamamlamak tizere uzun stiire 1ngiltere’de kalan bir
meslektasim da Miislimanlarin zaman algis1 konusunda sdyle bir vakiay:
nakletmisti. Miisliiman &grenciler herhangi bir etkinlik diizenleyeceklerinde afisin
zamanla ilgili boliimiiniin altima 1srarli bir not olarak her defasinda soyle
yazmaktadirlar: “Liitfen Dikkat: Batili Zamanlamasina Goredir, Miisliiman Zamanlamast
Degil!” Dostumuza bunun ne anlama geldigini sordugumda, “Etkinlik tam
zamanmnda baglayacak, gecikirseniz kagirirsiniz!” demek oldugunu ifade etti. Zaman
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ontolojisini bes vakit namazla saglamaya calisan bir dinin miintesipleri olarak
diismanimiz olduklarini zannettigimiz Batililari, zaman disiplini konusunda 6rnek
almak durumunda kalmamizda Bati'min katkisinin ne oldugunu takdirlerinize
sunmak isterim.

Bat1 {ilkelerinde yasayan Miisliimanlarin kendi aralarinda yasadiklari ve
Batililar soyle dursun kendi aramizda bile inandig1 dinin gerektirdigi giiven verme
vasfina hi¢ de layik olmayan bu gozlem ve anekdotlara ilaveten iilkemizde
yasadigimiz bir tecriibeden de 6rnek vermek isterim:

2006 yilinin Nisan aymin son giinlerinde Sanliurfa’da diizenlenen bir
sempozyuma katilmak iizere gelmis olan emekli bir ilahiyat fakiiltesi profesorii
hocamiz, sabah namazi icin Dergah Camii'ne gittiginde sabahin alaca karanliginda
orta yaglarda birka¢ kadinin tek basina camiye geldigini, o kadinlarin herhangi bir
endise duymaksizin sabahin o saatinde gelebilmelerinin sehrin giivenligi acisindan
gurur verici, giizel bir gosterge olarak ifade etmislerdi. Hocamin bu takdir ve
hayranligini goriince ben “Hocam bunlarmn bir Miisliiman toplumda siradan bir davranis
olmas: gerekmez mi?” diye sordugum soru ile diyalogumuzu baska bir mecrada
devam ettirmistik.

Bu Ornekleri ¢ok daha fazla artirabiliriz. Bunun aksi olarak “islamofobi”
dedigimiz tutumda, Batillarin Islam’a ve Miisliimanlara karsi olumsuz
tutumlariin, 6n yargilariin orneklerini de istemediginiz kadar bulabiliriz. Ancak
[slam ve giiven-giivensizlik meselesinde ister Miisliimanlarin lehinde ister
aleyhinde bu &rneklerin higbirisi giiniimiiz Islam/Miisliiman diinyanin durumunu
hakli cikarmaz ve bu Orneklerle Miisliimanlar Isldm’it temsilden c¢ok uzak
kalmaktadir. Esasen Islam’in oryantalizm, terdr ve fobi kavramlariyla birlikte
anilmast gibi Islim’a yonelik olumsuz algilarda giiniimiiz Miisliimanlarimin
vebalini, Miisliimanlarin Islim’a ters anlayis ve davraniglarini en iyi dzetleyen
tespiti, o ¢ok elestirdigimiz Bati'nin onyargisiz Marksist diisiiniiriinde buluyoruz.
Terry Eagleton, Islam hakkinda su degerlendirmelerde bulunur:

‘Teslim olmak’ anlamina gelen Islém, temel ilkeleri merhamet,
esitlik, sefkat ve yoksullarin koruyuculugu olan Allah’a tiimiiyle
kendini adamay1 gerektirir... Siddet karsitligi, cemaat ve toplumsal
adalet, teolojik spekiilasyona ozellikle kapali olan Islami inang
sisteminin kalbinde yatar... Zamanimizda petrol zengini otokratlarla
kadin taslayicilarinin, fasist kafali mollalarla cani yobazlarin doktrini
haline gelmis olan, aslinda iste bu hayranlik verici inang sistemidir
(Eagleton, 2004; 181).

Sonug olarak, cagdas Miisliimanlarin tipik toplumsal ve kisilik tepkilerinden
olarak, durumlarini izahta siklikla basvurdugu yol olan zitlik {izerinden kendini
tanimlama savunmasinin islamofobiye uygulanmasinin ¢ok dogru olmadig:
kanaatindeyim. Postmodern diisiiniirlerin terminolojisi ile ifade edersek, ikili
karsitlik (binary opposition) lizerinden problemlerimizi izah etmek ve bir savunma
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mekanizmasi gelistirmek maalesef miimkiin olmadig: gibi, ikna edici de degildir.
Dolayisiyla “Nigin bu (giivensiz) haldeyiz?” sorusunun cevabi, alisageldigi sekilde,
“kahrolas1 Bati, Siyonist tuzaklar ve onlarin yerel usaklari yiiziinden.” slogan1 degildir.
(Atay, 2012; 16-18) Bati, elbette bir imaj insast pesindedir ve bunun da gereklerini
yapmaktadir. Islamofobi icadi da bunlardan biridir. Ama bu insada modern ¢agdas
Miisliimanlar olarak bizim katkimiz da hi¢ yadirganmayacak ©olglidedir. Bu
baglamda, hangi Tanr1'ya inandigimizi, nasil bir peygambere tabi oldugumuzu ve
ne tiir bir miimin oldugumuzu yeniden goézden gecirerek bulundugumuz her
ortamda giiven insasinda tizerimize diisen her tiirlii gorevi yapmak durumunda
oldugumuzu vurgulamak isterim. Ismet Ozel'in yerinde tespitiyle “hak” yemenin
“sol elle yemek kadar” dikkat cekmedigi bir {ilkede yasiyorsak, temel suglu karsi
tarafta duran Bati/l1 degil kendimiziz; onlar1 suglamak yerine kendimize bakmak ve
yine Ozel'in ifadesi ile “dislerimiz arasindaki ceset’leri (Ozel, 2016; 227-228)
yoklamak zorundayiz. Bu cesetler bizi “tahrik” etmeli ve kendimize getirmelidir.
(Ozel, 2016; 167-18).

Sonug¢

Tomas Hobbes’in “Insan insamn kurdudur.” Ozdeyisi insan iliskileri kadar
topluluklar arasi iliskileri de iyi 6zetleyen bir sdylemdir. Hristiyan diinyas: ile
[slam diinyasi arasindaki ihtilaflar yiizyillardir siirmektedir. Bu ihtilafi Samuel
Hungtinton'un “medeniyetler catismas1” kavramlastirmasiyla kisaca ifade etmistir.
Bu sOyleme karst her ne kadar “medeniyetler ittifaki” “dinler arasi uzlas1” gibi
sOylemler gelistirilmeye ¢alisilsa da fiiliyatta medeniyetler arasi veya dinler arasi
catisma ya da rekabet gizli ya da aleni devam etmektedir.

Diinyanin en biiyiik dini kitlesini olusturan bu iki topluluk (Hristiyanlar ve
Miisliimanlar) arasindaki ihtilaf, farkli donemlerde farkli bicimlerde ortaya
¢ikmistir. Ancak bunun en sinsi ve en sert olani son ¢eyrek yiizyilda diinya
giindemini isgal eden “islamofobi” olmustur. Islamofobi kabaca bir toplulugun
diger topluluga kars: tasidig1 korku psikolojisine dayansa da sonugcta topluluklar
arasi ¢ok biiyiik bir giiven problemi dogurmustur. Bunda kimin suglu ve sorumlu
oldugu meselesine gelince, giiven karsiliklilik (miitekabiliyet) esasina dayali bir
kavramdir. Hem giiven duyanin hem de kars: tarafa giiven verenin sorumlulugu
ve fedakarligini ihtiva eder.

Son yillarda Bati diinyasmnin Islam’a/Miisliimanlara Kkarst biiyiik bir
giivensizlik igerisinde oldugunu, stz konusu giivensizligin “islamofobi” ad1 alinda
Miisliiman korkusunu asip, Islam ve Miisliiman nefretine dogru evrildigini,
uiziilerek ve endise ile takip etmekteyiz. Bu siirecin temelinde siiphesiz ki yiiz
yillardir siiregelen rekabetin, catismanin, 6nyargilarin, art niyetlerin, kisaca aleni ya
da gizli hesaplarin var oldugunu biliyoruz. Ancak karsilikli iliskinin neticesi olan

5 https://benatalislam.wordpress.com/2016/12/22/husn-u-zan-kalemiz-ne-durumda/ (erisim: 11.04.2017).
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gliven meselesinde, muhatabina giiven vermek miikellefiyeti olan Miisliimanlara
da onemli gorevler diistiigli, ya da soz konusu giivensizlikte Miisliimanlarin
sorumlulugunun da sorgulanmasi, 6z elestiriye tabi tutulmasi gerektigi goz ardi
edilemez. Bu giivensizligin asilabilmesi i¢in: i) Bat1 toplumlarinin yonetici, medya
ve sivil toplum kuruluslarinin tiim toplumsal katmanlarin onyargilarindan
kurtulacak bir sorgulamaya ihtiyact bulunmaktadir. if) Miisliiman toplumlarin 6nce
kendi inanglarina ne kadar baglh olduklarini, inanglarinin gereklerini yerine getirip
getirmediklerini ciddi bir bicimde sorgulamalari, sonra da evrensel insani
degerlerden uzaklasmadan sorunlarini hukuk smirlar igerisinde ¢oziimleyecek bir
bilince erismeleri gerekmektedir.
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Responsibility of Muslims Against Islamophobia
(A Self-Critical Inquiry of Identity and Personality)*

Salih AYDEMIR"

We are Ottomans, or the representative
of Islam, even if we burn all the Qurans and
demolish all mosques. A dark, dangerous mass
of enemies!

Europe is Christian despite materialism;
all right or left-wingers are Christian. We are the
only enemy of Christianism. We are the
fearsome and mysterious power defeating
Crusaders repeatedly.

(C. Meric, Umrandan Uygarliga, 1.)

Abstract

There have been conflicts and controversies, which have arisen at different
dimensions and at different times since the revelation of Islam. The last of these conflicts is
"Islamophobia,” which ultimately determines the way the Western world behaves against the
Islamic world. Nowadays, the Westerners portray Islamophobia as the origin of Muslims'
tendency to terrorism, tyranny, pro-violence, and intolerance to freedom of opinion and
freedom of the press. Muslims, on the other hand, treat Islamophobia as fears forcefully
produced by the West to reflect its prejudices against Islam and Muslims as discrimination,
racism, alienation, hostility and hatred. This attitude, which is based on mutual accusations
toward other sides, is not adequately questioned in the form of accepting culpability or lack
of reason or subjecting the case to self-criticism. This study aimed to reflect a trial of a self-
critical approach for Muslims.
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Islamofobi Karsisinda Miisliimanlarin Sorumlulugu

(Oz Elestirel Bir Kimlik ve Kisilik Sorgulamas1)

Ozet

[slam alemi ile Hristiyan diinyasi arasinda Islam’in dogusundan beri farkh
zamanlarda farkli boyutlarda ortaya c¢ikan c¢atisma ve c¢ekismeler olmustur. Bu
anlagsmazliklarin en son sekli Bat'nin Islim diinyasina karst tutumunu belirleyen
“Islamofobi”dir. Giiniimiizde Batililar, islamofobinin Miisliimanlarin terérist ve zorba
eylemlerinden, siddet yanlisi  oluslarindan,  fikir ve  basin  ozgiirliigiine
tahammiilsiizliiklerinden kaynaklandigini diisiinmektedirler. Buna karsin Miisliimanlar ise
islamofobiyi, Bati'nin [slam’a ve Miisliimanlara karsi nefretlerinin, &nyargilarinin,
diismanliklarinin ve o&tekilestirmek icin zoraki iirettigi korkularmin bir sonucu olarak
degerlendirmektedir. Kargilikli muhatabini su¢lama iizerine kurgulanan bu tutum, taraflarca
0z elestiriye tabi tutulup ‘Bizim kabahatimiz veya eksigimiz nedir?’ biciminde yeterince
sorgulanmamaktadir. Bu ¢alismada Miisliimanlar agisindan bu 0Ozelestirel yaklasimin
denemesi yapilmustir.

Anahtar Kelimeler: islamofobi, gliven, siddet, nefret

Islamophobia is a misconception arising from the combination of “Islam”,
meaning peace, and from the Greek term of “phobos” or “phobia”, meaning fear or
fearing and used to reflect irrational fear-based psychiatric disorders. Islamophobia
is defined by some as the irrational fear felt toward Islam and/or Muslims, but this
definition does not totally cover the meanings attributed to the concept. What
should be understood when Islamophobia is mentioned is as follows: Islamophobia
is a concept reflecting the prejudice, hatred, hostility and (nonsense) fear felt
toward Islam and/or Muslims, insulting and making them sound like an evil, and
indicating a discriminatory context (Kirman, 2017).

Terminologically, Islamophobia was first used by Runnymede Trust, a
philosopher from England, in the report prepared in 1997 in regard to the negative
effects of Islamic perception, which was based on the Islamic trend rising in the
world, among the members of western public.! The concept became popular and
was often included in the media following the 9/11 attacks conducted by al-Qaeda
on World Trade Center in New York, which is also known as Twin Towers, on 11
September 2001. In addition, incidents that occurred in various European countries
were called the 9/11 of the specific country. With these assessments, Islam was
deemed relatable to violence, and hatred and hostility toward Muslims were
promoted. Brutal killing of Theo Van Gogh, the director of the short movie
Submission which was created to blemish Islam in Netherlands, by a Moroccan

://www.yenisafak.com/yenisafakpazar/dun-barbar-turkler-bugun-islamofobi-2065935 23.03.2017
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attacker; Charlie Hebdo incident which occurred in France on 7 January 2015; and
the explosion which occurred in Manchester Arena in 23 May 2017 turned the fear
of western people toward Muslims into hatred and hostility. An extensive analysis
of these incidents, the actions regarded as the reasons for these incidents, and
perpetrators in this regard indicates that these are just nonsense efforts to relate
these to Islam and Muslims.

Although Islamophobia was mentioned first in the early 21 century, the
anti-Islam approach, along with the hostility toward Islam, the orientation of
marginalizing Islam and competition between Islam and Christians in this context,
can be associated with the beginning of Crusades. The most prominent forms of
this orientation, which has shown itself in different ways throughout history, have
been developed with the concepts of orientalism and islamophobia (Lean, 2015).

People have lived with their opponents in line with the principle of “one
exists with one’s opponent” since the day the first human emerged. This dichotomy
has been maintained in the concepts related to our spiritual worlds such as mortal-
eternal world, devil-angel, benevolence-malevolence, sins-good deed etc., and in
the dilemmas regarding the presence of people and society such as Abil-Khabil,
Abraham-Nimrod, or Moses-Pharaoh. Western countries have been maintaining
the approach of assessing the world from the western perspective, which became
obvious after the Age of Enlightenment following the Renaissance, since the 16th
century (Amin, 1993: 457; Wallerstein, 2003; 527).

After the Soviet Union and the United States became superpowers in the
early 20* century, the world kept its presence with opposite concepts or groups
such as communist-capitalist/liberal, Warsaw-NATO, or Iron Curtain-Free World.
After the dissolution of the Soviet Union in 1989, the US-based western ideology
needed to create an opponent for itself in case followers of this ideology might be
left without an opponent or enemy, and this opponent turned out to be Islam and
Muslims.

Justifying the Islamophobic approach of the west through a couple of violent
acts and interpreting Muslims’ reactions as intolerance to ideas and artistic
activities will be wrong and inadequate. Although western countries are sensitive
regarding basic human rights, particularly the freedom of belief, all respected
principles may be put aside when it comes to Islam and Muslims, or the
environment where anti-Islamic acts are justified may be created. Such western
attitudes are briefly but properly assessed by Kadir Canatan as follows:

These approaches have a simple scenario. First, a literary or artistic
work is published or formed to insult Islam or Muslims in a sensitive topic,
and attackers then consider their theses “proven” referring to Muslims’
reactions to these attitudes (Ataman-Er citing from Canatan, 2008; 760).
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The incidents reflecting Muslims as attackers in the last 25 years, which is the
case for certain European countries, indicate that this western scenario has been
fulfilled and followed. For instance, the crisis of awful comics in Denmark, the
republication of these comics in France, relevant incident of Charlie Hebdo from
Paris, and short movie by Theo Van Gogh from the Netherlands are nothing but the
implementation of this simple scenario. Likewise, the Salman Rushti incident, which
took place long before these events, was an insult to the values that Muslims were
sensitive to and considered sacred, but they did not hold back from considering
insults as freedom of opinion. Moreover, the knighthood title was granted to
Salman Riisdi by the English Government when Islamophobia was a controversial
topic in the West (June 2007), so insults to Islam were governmentally rewarded,
and Muslims were triggered once again to commit violent acts.? All brochures used
in the Swiss referendum related to minarets aim to insult Islam and Muslims. For
instance, a minaret was depicted as a missile in a brochure while another one
reflected a minaret as a bayonet tearing the Swiss flag apart (Cebi, 2015). Defending
these practices full of insults under the idea of ideological freedom or freedom of
the press is nothing but insincerity and hypocrisy.

If a religion and its followers are perceived as a threat element and
source of fear and concern by a large group of people, the reasons for
such fears should be examined and reviewed to reach a solution.
European public, institutions and media should question the reasons
and reality behind these concerns and make efforts to overcome their
fears. Perception of Muslims, who live as large groups and constitute a
part of the unity in European countries, as a danger and living a life
with concerns due to this perception blemish the image of European
countries that value modern, contemporary and democratic laws and
human rights. Well, what happened today is that Muslims with a deep
cultural heritage are being viewed as a threat to Europe (Miller, 2010).

Stating that this is nothing but a prejudiced, one-sided approach by western
countries would mean nothing but running away from the severity and
responsibility of the case. Islamic world/Muslims had suited such positioning and
been insufficient and passive for a period. These conditions resulted in western
imputations and acceptance by Islam/Muslims. In conclusion, Muslims welcomed
such imputations and roles assigned by their opponents, rivals or others as they
forgot their essential characteristic, which is “the reliable society”, when they were
considered as a dishonorable group of people.

However, this religion revealed by God and declared by the Prophet is
totally based on the concept of trust. Following concepts would help perceive the
case better;

2 http://www.bbc.co.uk/turkish/news/story/2007/06/070619_rushdi update.shtml (date accessed:
20.03.2017)
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v al-Mumin: One of God’s names: Confidential, making others sure,
protecting.
v al-Amin: The primary title of the Prophet (Atay, 2007); he was a

person called Muhammadu al-Amin” even before he was assigned the duty of
Prophecy. After he was assigned as the Prophet, his enemies could not blemish this
title, although they fought with him and did not hesitate to do anything malevolent
toward him. Let alone making a negative statement; they agreed to entrust their
goods to him or determine him as a judge for a conflict between them.

4 Mumin: This is the most basic quality of one who declared that one
is a Muslim, and it has the same meaning with the base of the term “amin”. In other
words, people trusted the Prophet, considering his characteristics called al-Mumin
and al-Amin, and he did not disappoint in this regard.

The Prophet ordered the following to form a society of trust:
* oy 4l (e ¢ salladll Al G AL *
“A Muslim is a person whose actions and statements are trusted by others.”?

The Prophet’s conception regarding the society of trust consists of these
points, which are al-Mumin, al-Amin, mumin, or the one trusted, believed,
followed or obeyed. The concept of “trust” among these titles is specific or
associated to Islam, the religion integral to the concept of trust. Moreover, the
ideology that trust is integral to Islam is also adopted. This title belongs to God,
Prophet, Islam or Muslims. The Prophet’s life indicates that the adoption of Islam
and his attitudes before or during the revelation process are based on the concept of
trust or in coordination with trust. The Arabic society called him al-Amin before the
duty of Prophecy. After the revelation of the divine role, his enemies continued
calling him al-Amin and showed their actual trust to him by entrusting their lives
and properties to the Prophet. One of the most significant examples in this regard
can be seen during the Hijra of the Prophet. As known to all, the Prophet did not
only order Ali to lay on Prophet’s bed the night before the Hijra. He also told him to
prepare a list of goods and properties disbelievers from Mecca entrusted him and to
issue a list of owners, and he ordered him to deliver the goods and properties back
to their owners.* The main attitude in this regard can only be explained with the
Prophet’s unique characteristic called al-amin. He made efforts to save himself and
others from the malevolence of his opponents who were planning to kill him, but
he prioritized the responsibility of delivering the goods and properties of these
people to them, which is second to none in the history of humanity.

The Prophet had lost nothing from his trustworthy characteristics regarding
his actions throughout his 63 years of life. This case directs us to the following

3 al-Bukhari, Sahih, “Iman”, 4, 5 (10, 11); at-Tirmidhi, Sunan “Iman”, 12, (2629).
4JL4 u—lﬁuc th/J‘:_//wAU/.LucLJ‘: M.u/uc ‘.\aa..au.r‘w/.uc‘ru.la ‘)‘.cu.r/Lu.u/ « ‘_,.!/r,.lujm.lcm/‘fl.au/_jjﬁucﬁ L
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comparison despite not being true: Disbelievers’ attitudes toward the Prophet and
Muslims on the one hand, and Prophet’s attitude and the principle of following his
own characteristics and beliefs without paying attention to disbelievers’ attitudes
and behaviors on the other hand. Considering the attitude of western countries
toward Islam and Muslims and thinking how well Muslims represent their Prophet
about the concept of trust, Muslims’ responsibility in terms of Islamophobia is a
great issue to be solved. In other words, anti-Islamic approaches of disbelievers
from Arabia during the seventh century were less severe than the anti-Islamic
ideology of the Muslims from the 20t and 21t centuries. In other words, we cannot
overcome Islamophobia by blaming the west and western people. We must
question what sort of contributions Muslims make to this process.

The social and behavioral roles to be adopted by Muslims and reflected in
two basic sources of Islam (Quran and hadiths) do not actually let Islamophobia
inventors improve and develop their concepts:

Recommending benevolence and preventing malevolence (Ali ‘Imran
3/104, 110, 114; at-Tawbah 9/71, 112; ak-Haj 22/41; Lugman 31/17);
cooperation in benevolent acts (al-Maidah 5/2.); avoiding from exaggerating
benevolent acts (al-Baqarah 2/264; al-Muddaththir 74/6); forgiving mistakes
(Ali ‘Imran 3/134, 159; al-Maidah 5/13); making sacrifices and prioritizing
others over the self (al-Hashr 59/9); overcoming malevolence through
benevolence and kindness (ar-Ra’d 13/22; al-Mu’minun 23/96; al-Qasas
28/54); avoiding from making fun of people (al-Hujurat 49/11; al-Humazah
104/1); and avoiding from causing disorder and corruption (al-Baqarah
2/11, 27; ar-Ra’d 13/25).

There are certain people from my ummah who may consider their
prayers, fasting and alms when Judgment Day is mentioned, but if they
insult somebody else, kill or injure others, or steal goods of others, their
benevolent acts are distributed to others as a good deed. If their benevolent
acts end before they pay their debts (or fulfill responsibilities assigned to
them), sins of the creditor or beneficiary are transferred to them and
therefore, they will go to hell (Muslim, Imarat 118).

Whoever gives harm (to a Muslim’s life, property or honor) will be
harmed by God. Whoever causes trouble (by showing hostility against
Muslims for no reason) will see problems and difficulties from God (Abu
Dawud, Akdiya 31).

Although the definition of a Muslim, and Muslims’ morals and social
relationships are clearly reflected in the basic sources of Islam, do Muslims have a
responsibility in terms of the perceptions toward Islam as a fear and hatred object?
If they do, what is the level of this responsibility?
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This study reviews whether the actual state of the current Muslims match the
orders and recommendations of Islam through a couple of examples observed and
listened from the witnesses in this regard:

A friend of mine who lived in the US for a long time came to Turkey a
couple of years ago and noted this anecdote while assessing the state of
Muslims there: When my friend wanted to buy a second-hand car a couple of
years after moving to the US, people around recommended purchasing from
non-Muslims. When he/she found An American seller, the seller mentioned
about the deficits of the vehicle. However, he/she stated that another friend
bought a second-hand vehicle from a Pakistani Muslim considering the seller’s
swears regarding the car, and that friend found many deficits following the
purchase upon different oaths.

Another example is as follows: When we went to Denmark to perform a
study on the states of migrant Muslim females, a woman who was from Usak,
Turkey, who was 82 years old and had lived in Denmark for approximately 45
years, stated the following: “If there were 40 people in our workplace, and if there were 39
Danish and a Muslim among them, we would have no problem staying with any of those
Danish people, but we would be concerned staying with the Muslim in the same place. ”
This topic was brought to attention in different interviews conducted with first,
second and third-generation Danish people who included at least five or maximum
fifteen women and whose ages ranged from 20 to 80, and no answers from them
opposed the afore-noted statement. Moreover, questionings in this regard were
deepened in terms of the daily lives of Muslim males who are indirectly accused of
causing distrust, and efforts were made to measure the relationship between the
concepts of distrust and religiousness along with the variables of praying or fasting
men or those who avoid from sinners. However, the result did not change, and the
statement “We are concerned or fear of staying with a Muslim man alone.” was received.

Another colleague of mine who stayed in England for a long period to
complete the master’s studies conveyed such an anecdote regarding the time-wise
perceptions of Muslims. When Muslim students plan to conduct an activity, they
insistently add the following note under the time-wise section of the brochure:
“Please Note: This activity is based on western timing, rather than Muslim timing!” When
we asked our friend what this meant, they said, “The activity will start on time. If you
are late, you will miss it!” As the followers of a religion that aims to ensure the time-
wise ontology through five-time prayers, you can imagine the contributions of the
West when we take their punctuality as an exemplary character.

In addition to these observations and anecdotes indicating that we do not
reflect the Islamic characteristic of providing trust let alone the issues and matters
between the Muslims in the west and western people, there is another example that
occurred in Turkey:
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A retired professor from a faculty of divinity who came to Sanliurfa in the
last days of April 2006 to participate in a conference stated that when he went to
Dargah Mosque for the morning prayer, he saw a middle-aged old woman who
also came to the mosque alone in dawn and that it was a nice indication of the city
in regard to its safety, seeing that women could come to mosques alone in dawn
without having any concerns. Hearing this appreciation and nice words from him, I
asked, “Sir, should not this be natural for a Muslim society?” and we kept talking in
another environment.

The number of these examples can be increased. However, as an opposite
attitude, when we mention “islamophobia”, the number of negative attitudes and
prejudices against Islam and Muslims is more than you wish. However, any of
these examples, regardless of whether they support or do not support Muslims in
the issue of Islam and trust-distrust, do not justify the state of Islam/Muslims.
Moreover, Muslims are far away from representing Islam through these examples.
Terry Eagleton, the Marxist philosopher of the West who we criticize a lot, properly
indicates the role of modern Muslims about calling Islam along with the concepts of
orientalism, terror and phobia, and reflects Muslims’ attitudes and approaches
contradicting Islam:

Islam, meaning ‘bowing down’, has the main principles of mercy,
equality, compassion and guardianship toward the poor, and it requires
total obedience to God... Anti-violence is at the core of Islam, which
particularly prohibits congregational and social justice and theological
speculations... This fascinating theological system is what has turned
into the doctrine of rich autocrats from the oil sector, critics of females,
fascist mollahs and villain zealots (Eagleton, 2004; 181).

In conclusion, this study reflects that it is not correct to implement the idea of
defending the self to Islam through the oppositional approach used by modern
Muslims to explain their states as a typical social and personal reaction. In the
terminology of postmodern philosophers, explaining our problems through binary
opposition and developing a defense mechanism are not possible and persuasive.
Therefore, the answer to the question “Why are we regarded as so (unreliable)?” is not
the traditional motto “due to the western, Zionist tricks and their local pawns”. (Atay,
2012; 16-18) The west certainly aims to build an identity and does whatever is
needed for this purpose. Islamophobia is one of those. However, our contribution
to this process as contemporary Muslims cannot be neglected. Accordingly, the
God we believe, the Prophet we follow, and the believer we are should be
reexamined, and it should be stressed that we must do whatever is necessary to
build the environment of trust. As noted by Ismet Ozel, we are living in a country
where being unfair does not catch attention as much as eating with the left hand,>

5 https://benatalislam.wordpress.com/2016/12/22/husn-u-zan-kalemiz-ne-durumda/ (date accessed:
11.04.2017).
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so the guilty side here is us instead of westerns. Instead of blaming them, we must
know our own faults, and in Ozel’s words, we have to check “the dead bodies
between our teeth” (Ozel, 2016; 227-228). These bodies should “trigger” us and
awaken our minds. (Ozel, 2016; 167-18).

Conclusion

The statement of Tomas Hobbes “One is an enemy of the other (homo homini
lupus)” properly and briefly reflects the relationship between the societies as much
as the ties between people. The conflicts between the Christian and Islamic worlds
have been continuing for centuries. This conflict was briefly reflected by Samuel
Huntington through the concept of “conflict of civilizations”. Although efforts were
made to develop discourses such as "alliance of civilizations” or “agreement
between religions” against this discourse, the conflicts or competition between the
civilizations or religions still continue secretly or obviously.

The conflict between these two groups (Christians and Muslims) forming the
greatest religious sections of the world emerged in different periods in different
forms. However, the most sneaky and severe form of these conflicts has been
Islamophobia, occupying the global agenda in the latest century. Although
Islamophobia is briefly based on the phobia of a group regarding another group, a
great problem of trust still emerged between the societies. Regarding the issue of
who is guilty and responsible, the concept of trust is based on mutuality. It includes
the responsibility and sacrifices of whoever trusts and is trusted.

Western countries have not been trusting Islam/Muslims in recent years, and
this distrust and fear called Islamophobia toward Muslims exceeded the limits and
turned into the hatred toward Islam and Muslims, which is upsetting and
concerning. This period is based on the competition, conflicts, prejudices and
malevolent acts, or obvious or hidden plans which have been lasting for centuries.
However, it should be noted that Muslims, who are to give confidence and trust to
their addressee in this regard, have important responsibilities, and that Muslims'
responsibility in this issue should be questioned and criticized. To overcome this
issue: i) Administrators, media and non-governmental organizations of western
countries need a questioning which will be free of the prejudices from all social
sections. i7) Muslim societies need to seriously question how committed they are to
their own cultures and whether they fulfill their religious responsibilities, and they
must achieve awareness to solve their issues within legal borders without deviating
from the universal human values.
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Islamofobi Karsisinda Miisliimanlarin Sorumlulugu

(Oz Elestirel Bir Kimlik ve Kisilik Sorgulamas1)
Ozet

Islam alemi ile Hristiyan diinyas1 arasinda Islam’in dogusundan beri farkli zamanlarda
farkli boyutlarda ortaya ¢ikan catisma ve gekismeler olmustur, Bu anlagsmazliklarin en son
sekli Bati'min Islam diinyasina karsi tutumunu belirleyen “Islamofobi”dir. Giiniimiizde
Batililar, islamofobinin Miisliimanlarin terdrist ve zorba eylemlerinden, siddet yanlisi
oluslarindan, fikir ve basin o&zgiirliigiine tahammiilsiizliiklerinden kaynaklandigini
diistinmektedirler. Buna karsin Miislimanlar ise islamofobiyi, Bati'min Islam’a ve
Miisliimanlara karsi nefretlerinin, ényargilarmin, diismanliklarinin ve &tekilestirmek icin
zoraki tirettigi korkularinin bir sonucu olarak degerlendirmektedir. Karsilikli muhatabini
suglama {izerine kurgulanan bu tutum, taraflarca 6z elestiriye tabi tutulup ‘Bizim
kabahatimiz veya eksigimiz nedir?’ bi¢ciminde yeterince sorgulanmamaktadir. Bu ¢alismada
Miisliimanlar agisindan bu 6zelestirel yaklasimin denemesi yapilmistir.

Anahtar Kelimeler: Islamofobi, giiven, siddet, nefret

Responsibility of Muslims Againts Islamophobia
(Self-critical an Identity and Personality Inquiry)
Abstract

Between the Islamic world and the Christian world have been conflicts and controversies
that have arisen in different dimensions at different times since the birth of Islam. The last of
these conflicts is "Islamophobia” which ultimately determines the way the Western world
behaves against the Islamic world. Nowadays, teh Westerners portrays Islamophobia as the
origin of Muslims' tendency to terrorism, tyranny, pro-violence, and intolerance to freedom of
opinion, freedom of the press. Muslims, on the other hand, treat Islamophobia as fears
forcefully produced by the West to reflect its prejudices against Islam and Muslims as
discrimination, racism, alienation, hostility and hatred. This attitude, which is based on
accusation of mutual accusations, is not adequately questioned in the form of our culpability
or lack of reason by subjecting it to self-criticism. In this study, a trial of this selfcritical
approach was made for Muslims.

Keywords: Islamophobia, confidence, violence, hatred
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