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Oz

Kur’an’i bir kavram olan tovbe kelimesi, bireyin irtikap ettigi giinah ve hatay:
terk etmesi, pisman olarak bir daha donmemeye azmetmesi anlamlarina gelmektedir.
Tovbe hem diinya hem de ahiretle ilgili bir meseledir. Diger ibadetlerin miikafatlar:
ahirette verilecekken tovbenin karsilig1 olan miikafat diinyadayken kula verilmektedir.
Bu miikafat kulun iizerinden i¢ sikintistnin veya psikolojik agirli§in kaldirilmas:
olarak ortaya c¢ikmaktadir. Tovbe kelimesinin  Kur'an- Kerimde ¢ok defa
tekrarlanmasimn hikmeti Allah Tedld’ nun, kulun isledigi giinahlardan vazgecmesi ve
tovbeyle ahdine donmesini hatirlatmasidir. Calismada Kur’an'da gecen (-b) fiil

kokiinden tiiretilmis kelimelerin kullanimlar: ve semantik incelemesi ele alinmigtir.
Islam literatiirde bu kelime icin kullamilan manalar iizerinde durulmustur. Diger
inang sistemlerinde de var olan tévbe kavraminn Islam inancinda nereye tekabiil
ettigi Kur'an ayetleriyle izah edilmistir. Kiginin eceli gelmeden nce tovbe etmesinin
onemine deginilmistir. Kimler igin tévbenin gerektigi ve ne zaman ve nerede tovbenin
yapilabilecegi konulart irdelenmistir.

Anahtar Kelimeler: Kur'an-1 Kerim, Arap Dili ve Belagati, Semantik,
Tevbe, Zikir.

Abstract

The word repentance, which is a Qur'anic concept, means that the individual
abandons the sin and mistake he has committed, and is determined not to return with
regret. Repentance is a matter of both the world and the hereafter. While the rewards
for other acts of worship will be given in the hereafter, the reward for repentance is
given to the servant in this world. This reward appears as the removal of inner distress
or psychological weight from the servant. The reason why the word repentance is
repeated many times in the Qur’an is that Allah reminds the servant to give up his
sins and to return to his covenant with repentance. In the study, the usage and

semantic analysis of the words derived from the verb root (<) in the Qur’an are
discussed. The meanings used for this word in Islamic literature are emphasized.
Where the concept of repentance, which is also present in other belief systems,
corresponds to the Islamic belief is explained with the verses of the Qur’an. The
importance of one’s repentance before the time comes, has been mentioned. For whom
repentance is required, when and where repentance can be made are discussed.

Keywords: The Holy Quran, Arabic Language and Rhetoric, Semantics,
Tawbah, Dhikr.

Extended Summary

The word tawbah “repentance”, which is a Qur'anic concept, means the
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individual's abandonment of mistakes and sins, regretting and never
returning to them. Tawbah is a twofold issue that concerns both the world
and the hereafter. While the rewards of other acts of worship will be given in
the hereafter, the reward for tawbah is given to the servant in the world. This
reward appears as the removal of material and spiritual troubles from the
servant. The word tawbah is mentioned in eighty-eight verses of the Holy
Qur'an. Thirty-five of these verses are attributed to Allah and the remaining
53 are attributed to human beings. The reason why the word tawbah is
repeated many times in the Qur'an is that Allah reminds the servant to
renounce his sins and return to his covenant with tawbah.

The concept of tawbah, which is present in all religions and belief
systems, has been an important means of cleansing from sins for mankind in
every period of life. When it comes to tawbah, the deeds (sins) that require
tawbah are also in question. By creation, every individual tends to good and
evil. Violation of the limits set by the Creator in religion can cause some
spiritual and psychological changes in the individual. Both the individual's
conscience, which prompts him/her to do good, and his/her unblunted
natural feelings lead him/her to seek forgiveness and reparation.

Islamic scholars have given different definitions of the term tawbah.
The usage and semantic analysis of the words derived from the verb root (--t)

in the Qur'an are discussed. When an individual commits a sin, he is not
completely expelled from the mercy of Allah. The Qur'anic verses state that
the door of tawbah has been left open for Adam to enter at any time until the
end of his life. Allah created human beings with a different status from the
angels and with the ability to do good and evil. The Prophet (peace be upon
him) reported that Allah rejoices in the state of the repentant servant, using
the example of the man who lost his camel in the desert and then found it.

Tawbah is an act of worship that requires sincerity and can be done by
the individual himself. The importance of repenting before one's death is
emphasized. When an individual sin, he is not completely expelled from the
mercy of Allah. The Qur'anic verses state that the door of tawbah has been
left open for Adam to enter at any time until the end of his life. The issues of
who needs to repent and when and where tawbah can be practiced have been
discussed. There is no need for a special time and place for this.

As soon as the servant remembers his mistake, he should turn to his
Lord and repent. Otherwise, the deed that requires tawbah may be forgotten,
never to be remembered again. However, as a result of the tawbah made after
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the pilgrimage, the perception that the individual cannot return to his old bad
habits has become established in society. In addition to this function of
tawbah, it should not be forgotten that tawbah has an important role in
getting rid of emotional states such as guilt, psychological traumas and
inability to forgive oneself.

The word tawbah is an infinitive derived from a verb. It means both
the acceptance of Allah and the tawbah of the servant to Allah. The Qur'an
has both usages. In this article, the forms derived from this word in the Qur'an
are examined and exemplified. The types of tawbah are exemplified with
verses.

The connection of tawbah with dhikr is discussed and the necessity of
tawbah is emphasized for the salvation of those who turn away from the
dhikr expressed in the Qur'an and what will happen to them in the world and
the hereafter.

It is well known that all the prophets mentioned in the Qur'an have
expressed how to turn back from error either through examples from their
own lives or through parables. Some of the verses describe the turning of
Allah to His servants, some describe the turning of a prophet to his people,
and some describe the turning of a servant to his Lord after a mistake. For the
individual who violates the commandments and prohibitions, the ways of
returning are taught through the parables of the prophets, examples from
previous nations and examples from among the companions. Therefore, it is
understood that not only us, the last ummah, but all Adamic beings are
addressed to this.

In addition, the perspectives on tawbah in other religions living today
are also included. Christianity and Jewish beliefs are included in the
application forms of tawbah.

Introduction:

The concept of tawbah, which is present in all religions and belief
systems, has been an important means of purification for the son of Adam in
every period of life. Of course, when it comes to tawbah, there are deeds (sins)
that require tawbah. As a nature, every individual has a tendency towards
good and evil'. Violation of the limits set by the rule maker in the religion to
which one is followed may cause some psychological and psychological
changes in the individual. Both the conscience of the individual, which guides

t Sems, 91/8




¢ Kur'ani Bir ifade Olarak "Tevbe" Kelimesinin Semantik Analizi

him to the good, and his unblind natural feelings? lead him to get rid of his
mistakes and search for compensation.

The purpose of semantic analysis of Qur’anic expressions is to reveal
the Qur’anic worldview3. For this reason, Islamic scholars have offered
different definitions of the term repentance. For example, while Ghazali
defines it as "replacing the inner restlessness caused by past mistakes and bad
habits with good ones™, Ibn Arabi defines it as "giving up the attitudes that
are against Allah Ta'ala and restoring what he has the power to do">. Ibn Hajar
describes it as "to abandon the sinful thing because it is ugly, to regret the
wrongdoing, to strive not to repeat it, and to give the oppressed party its
due"s. According to “Elmalili Hamdi Yazir”, if the word tawbah is used for a
servant, it means leaving the accidental state of sin and returning to the
original state of righteousness, and if it is compared to Allah, it means
returning from the secondary wrath to the original evil eye”.

When an individual commits a sin, he is not completely expelled from
the mercy of Allah. It is stated in the verses of the Qur’an that he enters the
door of tawbah, which was left open for the son of Adam, at any time until
his doomsday. Allah Almighty created man in a different status from angels,
capable of good and evil. This truth St. The Prophet pbuh states: “If you had
never sinned, Allah would have created a community that sinned in your place and
then repented and would have forgiven thems.” From this it can be understood
that every individual can fall into sin. However, Allah commands man, whom
He created in the most beautiful form, to refrain from acts contrary to the
orders and prohibitions of religion. And those who fall into ugly deeds:

“...Leave the sin open and hidden...”” “...if you avoid major sins, we will

2 Engin Gengtan, Psikanaliz ve Sonrasi, (Ankara: Remzi Kitabevi, 1998) 33.

3 Toshihiko Izutsu, Kur'dn’da Allah ve Insan, (Ankara: Ankara Hahiyat Fakiiltesi Yaynlari, 1975),
, 5. 15-18, 26-32, 44-46.

4 Ebu Hamid Muhammed Gazzali, fhyﬁu Ulumi’d-Din, trc: A. Serdaroglu, (Istanbul: 1974), c. 1V,
10.

S Muhyiddin Ibn Arabi, el-Futiihdtii Mekkiyye, Thk: Osman Yahya, (Kahire: 1988), c. X111, 298.

6 Ibn Hacer el-Askalani, Sihabuddin Ahmed b Ali, Fethu'l-Bari bi Serhi'l Buhiri, (Kahire: 1987), c.
X1, 106.

7 Elmahl Hamdi Yazir, Hak Dini Kur’an Dili, (Istanbul: Yeni Dogan Yayin Dagitim, 2001) c. 1, s.
280; Rasim Efendi, Seyyid Mustafa, Istilahat-1 Insan-1 Kémil, Haz. Thsan Kara, Tasavouf Sozliigii,
(Istanbul: Insan Yayinlari, 2008) s. 343; Ibrahim Celik, “imam Gazalinin 1hya—u Uliimi’d-Din
Adl Eserinde Tevbe Kavramina Yaklasimi”, JASSS, 25/1, (2014), 447.

8 Miislim, Ebu’l-Hiiseyin Miislim b. El-Haccac. el-Camiu’s-Sahih. “Tovbe”, 9, 10, 11, 45., nsr.
Muhammed Fuad Abdiilbaki (Kahire: ts.)

9 En’am 6/120.
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cover your minor sins..."?” he calls to tawbah. The Prophet said, “All people
can make mistakes, but the best of those who make mistakes are those who
repent.””” he commands. The Prophet said that Allah was pleased with the
tawbah of the servant. The Prophet pbuh exemplifies the situation of a man
who lost his camel in the desert and then found it.12

Tawbah is an act of worship that requires sincerity that an individual
can do himself. Sincerity, which forms the basis of worship, comes from
within the individual. The individual who turns to tawbah remains in the line
of servitude that Allah wants from the servant to the extent of his sincerity??.
As a result of the tawbah made after the pilgrimage, the perception that the
individual cannot return to his old bad habits has settled in the society. In
addition to this function of tawbah, it should not be forgotten that it has an
important role in getting rid of emotional situations such as guilt,
psychological trauma and inability to forgive oneself, which are likely to be
experienced by the individual who has fallen into sin.

According to Mevlana, the way to avoid sin is to keep in mind the
covenant given in the prayer of alast. He summarizes the troubles that will
come to you if this is forgotten: "If you break your contract, the mental illness will
not go away, friend!'*”. In this regard, Hz. The Prophet pbuh says: “Shall I tell
you about your problem and its cure? Be careful! Your troubles are sins and
your cure is forgiveness’5.” Tawbah is an obligatory act of worship that must
be performed without delay for each individual'¢. They have been agreed

upon by Islamic scholars on its obligation!”.

10 Nisa 4/31

11 Ebu Isa Muhammed b.isa b.Sevre Tirmizi,, Siinenii 't-Tirmizi, “Kiyémet”, 49/2499, (istanbul:
Cagri Yayinlari, 1981); Muhammed b.Yezid Ibn Mace, es-Siinen, “Ziihd”, 30, Nsr: M.Fuad
Abdiibaki, (istanbul: Cagr1 Yaynlari, 1981).

12 Ebu Abdurrahman Muhammed b.Ismail Buhari, el-Camiu’s-Sahih, “Deavat” 4, (istanbul: Cagn
Yayinlari, 1981); Miislim, “Tevbe” 3; Ebu Isa Muhammed b.isa b. Sevre Tirmizi, Siinenii 't
Tirmizi, “Kiyame” 49 (istanbul: Cagr1 Yayinlari, 1981); Muhammed b.Yezid Ibn Mace, es-Siinen,
“Ziihd” 3, Nsr: M.Fuad Abdiibaki, (istanbul: Cagr1 Yayinlari, 1981).

13 Ali Riza Aydin. "Inanma Thtiyaci ve Dini Ritiiellerin Psikolojik Degeri”. Dinbilimleri Akademik
Aragtirma Dergisi 9 / 2 (Nisan 2009): .94 87-100

14 Sefik Can, Divin-1-Kebir'den Se¢meler, (Istanbul: Otiiken Yayinlari, 2006) c. 1, 5.251.

15 Hakim en-Nisabtri, el-Miistedrek, s. 603 (Beyrut: Déru’l—Kﬁtﬁbﬁ’l—Hmiyye, 2002); Ahmed
Ziyaeddin Giimiishanevi, Ramiizu’l-Ehddis, 5.6 (Istanbul: Pamuk Yay. 1980)

1 Jbn Teymiye, Ahmed b. Abd el-Halim, Mecmiiu'l- Fetdva, c. 10, s. 309 (Beyrut: Daru’l-
Kiitiibi'I-[lmiyye, 2015).

7 Gazzali, [hya, (Istanbul: 1974) c. 4, s. 20; Muhammed b. Ali Sevkan, Fethu’l-Kadir, (Kahire,
1994), c.1, s. 654; [smail Hakki Bursevi, Rithu’l-Beyin, (istanbul: Erkam Yay. 2005) .3, 5.51.
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1. Etymological Analysis of the Tawbah:

The word tawbahh (w5 (ks &§) is an infinitive word derived from
the verb (&s:-2b). In the use of infinitives, it is permissible to drop the last
letter (3), as in the example (34) J:6s) 8. In use as plural (< s) is brought as?.
This word, which has a two-way usage, means that the servant repents to
Allah when the letter () is used with “cer”, and Allah accepts the servant's
tawbahh when the letter (_J) is used with “cer”. Zamakhshari "The servant's

tawbahh to Allah for his sin, Allah's acceptance of the servant's tawbahh"2
describes as. Ibn Manzur "turning away from sin", referring to a hadith of the
Prophet pbuh?! define as. The word (%) is used both by the person who

repents (&5 =) and Allah The name exaggerated as (&5 4s) is expressed

with the pattern of perpetrator. The name (<L) is the word perpetrator, cami
muzakkar (0s56), cami muannas (&t). The word (&) means to offer

tawbahbh to the sinner?2. The verb () is used to express a situation between
the individual and Allah. The verbs (sém—ls Or jdw—,dzel) are used for the

behaviors of individuals regarding disagreement among themselves or the
right of usage?.

The word tawbah is mentioned in eighty-eight verses of the Qur'an. 35
of them are attributed to Allah, and the remaining 53 are attributed to human
beings?*.

2. The Verbal Usage of the Word Tawbah in the Qur'an:
The verb (&b) is used in the past form in thirty-nine places.?> “Whoever
repents” in seven places (<t ), “tawbahh to Allah” in three places (ll <b),

“God accepted tawbahh” in ten places (s <U), in one place (Lt o}) in two

18 Mii’min 40/3

1 Muhammed Murtaza Ez-Zebidi, Tdcii'l-Ariis, (Kuveyt: Matbaatii Hukimetii'l-Kuveyt 1986) c.
11, 78.

20 Ebu’l-Kasim ez-Zemahseri, Esdsii’l-beli¢a, (Beyrut: Déru’l—Kﬁtﬁbi’l—Hmiyye, 1998), c.1, 98

21 Ebu’l-Fazl Cemaliiddin Ibn Manzr, Lisinii’l-Arab, (Kahire: Darii’l-Mearif) 454.

22 Ez-Zebidi, Tacii’l-Ariis, c. I1, 78.

23 et-Tevbe 9/94; en-Nir 24/22

24 Mahmut Canga, Kur’an-1 Kerim Liigati, (istanbul: 2016), 117.

% Hud /112; Meryem /60; Taha /82, 122; Furkan /70, 71; Kasas /67; Tevbe /117; Maide /39; Tevbe
/8; Furkan /70; Maide /71; En’am /54; Tevbe /117, 118; Miicadele /13; Bakara 2/37,54,187; Maide
/39, 71; Miizzemmil / 20.
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places (1»6 0)), in two places (x5 ) "if they repent”, in two places (s <t £), in
three places (;» <t ), in two places (J| &) "I repent", in five places (it .4

"repent" those”.

“God accepts tawbahh” in twenty-three places (e —sx) “tawbahh to
God” in three places (!l —s), “they repent from ...” in four places (:» O ¢),
in one place (45 0}) in the form of deuteronomy, somewhere ( Js < 57) "T accept

the tawbahh of the servant." in one place (!»254), in another place the negative
mudari (0xsx: Y) "do not repent, in another place (Lle &5) "accept our tawbahh".

In some of the verses, the usage forms of which are given above, it is
explained that a servant turns to his Lord after a mistake in some, a prophet's
people in some, and a prophet in some. For the individual who violates the
orders and prohibitions, the ways of returning are taught with the stories of
the prophets?¢, examples from previous nations and examples from among
his companions?’. These can be grouped under the following headings:

2.1. Allah's Most Forgiving;:

(...Llg & 4=5)..) In the verse "They used to find Allah very forgiving”,

the door of tawbahh is open for the servant, regardless of the size of the sin.
Allah, the Exalted, promises that he will implicitly accept the tawbahh of
those who sincerely repent by reminding him of the name "Tawab", which
means the one who forgives a lot and accepts tawbah constantly?. In twelve
places, the word (<!y) is used together with the name (..~J) meaning "God
who accepts tawbahh a lot". The name perpetrator (c's) used for a servant in

one place is referred to as "those who repent".

(oot Il 52 @) de Ol wLS™. L) “He repented to his Lord with some
words from his Lord. He is the one who accepts tawbahh and is very
forgiving.” It is used together with the word (+->)). Adam (pbuh) was the first

prophet to teach tawbahh to his generation. He repented with the words that
Allah had taught him and was cleansed of his mistake. However, according

26 Bakara2/37,54; Hud11/112

2 Tevbe 9/117,118.

28 Hayrettin Karaman vd. Kur'an Yolu Tefsiri, (Ankara: Diyanet Isleri Bagkanlig1 Yayinlari, 2012)
c4,s.56
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to the Islamic belief, no one bears the sin of anyone®. The mistake, sin and
crime committed by the person is individual. The negative understanding
about women in Judaic and Christian sources, that is, the issues such as "the
devil of woman that caused Adam to be taken out of heaven by being
deceived by the devil, and the need to stay away from him" are contrary to
the content of the Qur'an. In the Qur'an, Adam and his wife are mentioned in
deuteronomy (dual) form. They have been addressed together with Allah's
warnings and the devil's deception. In the verses, men and women are
considered equal in worldly life.%.

2.2. Returning From Persecution And Sin:
In the verses that continue in the form of (=lsly <t ), the situations

and rewards of people who first fall into sin and wrong deeds and then repent
are discussed.

Tawbah is a voluntary renunciation operation brought about by the
regret that arises as a result of the conscience of the servant. It expresses the
determination not to make the same mistakes again. In the verses expressing
turning, turning from unbelief is by believing, and turning back from
mistakes is by doing good and good deeds instead. Since it is possible to do
virtuous works if the person comes from within, Hz. The Prophet (pbuh) said,
"Tawbabh is to regret a sin and ask for forgiveness." has commanded?'.

(oo ool 5wl an o OB e.n.) Tt is understood from the outward

appearance of the verse "Whoever repents from this unjust behavior and
corrects his condition..." that if a thief regrets what he has done and repents,
his hand will not be cut off. However, this issue is a contentious issue among
the ulama. According to some jurists, tawbah does not reduce the punishment
of hadd3?. Because the hadd is the reward for the crime. Tawbah, on the other
hand, is asking Allah for forgiveness for committing a deed that Allah has
forbidden®.

2.3. Those Who Correct Their Situation:
(.. Jsboly 166 -, d1...) Those who "correct their condition and hold fast to

religion", those who repent and make up their minds, and those who convey

29 Fatir 35/18.

30 Bakara 2/228; Ahzab 33/35; Hucurat 49/13

3t Miisned, VI, 264; Ibn Mace, “Ziihd”, 30.

32 {pn Asur, Muhammed Tabhir. Tefsirii’t-Tahr'ir ve't-Tenvir, (Tunus: 2008) c. 4, 5.193; Siileyman
Ates, Kur’an-1 Kerim Tefsiri. c. 2, s.524.(Istanbul: Milliyet Yayinlar1: 1995).

33 Karaman vd., Kuran Yolu, c. 2, s. 269-271.
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divine truths to people without bending them, Allah will forgive them3+. In
Islam, sinners are not seen as excluded. In this verse, it is stated that no matter
how great the crime committed by the servant, he will be forgiven unless
there is denial and shirk. Opening the door of tawbah to those who commit
major sins does not mean that the sinners manifest tawbah. In the verse, “But
those who repent after this and correct themselves are different...3>” With this
expression, the servants are asked to show their tawbah with virtuous
behavior. It is not correct to expect only the forgiveness of people for crimes
committed in matters concerning social life. However, he must fulfill his
duties and fulfill the necessary apologies and expiation.

2.4. Acceptable and Sincere Tawbah:
(- Wt o) Oshony ) 3,631..) "Those who fall into sin unknowingly and

then immediately repent..." ¢ It is emphasized in this verse that the one who
makes a mistake without knowing the tawbah that Allah will accept and then
immediately turns to tawbah is the tawbah. It is necessary to distinguish
between the tawbah of those who believe in the true religion of Islam and the
tawbah of those who deny it. The tawbah of the unbelievers is to enter into
faith. The tawbah of believers is to turn to Allah by repenting from the sin
committed.

(sl g badmy 0 196 & Sl Jae . 01L) “L L those who repent and believe

after committing evil deeds...” A narration from Ibn Atiyya®® states that
repentance from disbelief requires faith before it is acceptable. However, in
this verse, the word faith is mentioned after the word tawbah. Since tawbah
is mentioned before faith in this verse, it is understood that tawbah from
denial is meant, not tawbah from sin. The tawbah of an unbeliever means that
he turns from his denial and comes to faith®’.

2.5. Giving Up and Abandoning:

(o pSdsal ool oS 025 0)...) “If you return, your principal is yours.” In this
verse, the tribe of Sakif in Taif used to deal with interest. He had money from
many people, too. Upon the prohibition of interest, it was reported that their
principal money belonged to them?. Likewise, when this verse was revealed,
Hz. The Prophet delivered a sermon and said, “The first interest I raised is

34 Al-i Imran 3/89-90.

35 Al-i Imréan 3/89

36 Ibn Atiyye, el-Veciz fi Tefsiri el-Kitabi'l-Aziz, (Daru’l-Kiitiibii'l-ilmiyye, ts.) .8, 5.170.
37 Karaman vd., c. 2, s.597.

38 Taberi, ¢.3, s. 107.
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that of my uncle Abbas*.” he commanded.

(oo 2* 548 025 0)...) “If you repent, it is for your own good.” This verse
in the chapter of tawbah can be considered as an opportunity given by the
Muslims to the unbelievers. It was not easy for Muslims to make such a
statement to the deniers. The injustices and persecutions they have been
subjected to since the first day of Islam are described in detail in the sources
of siyer. However, it should not be easy for an individual with human
weaknesses to give such an opportunity to deniers after he has acquired such
power. However, the Qur'an demands that such human weaknesses be set
aside and the other party be given the opportunity to repent.

3. Using the Word Tawbah as an Infinitive:

The word (&53) is mentioned in seven places, (&53) in one place, (<)
in three places. In the verse of the chapter of Mu'min (w3l JUs sl jLe),

Allah's adjectives, which are both hopeful and frightening, forgive sins,
accept tawbah, punish severely, and be gracious are mentioned together.

(253 L& s») “He accepts tawbah.” In the verse, it is addressed to those

who wonder whether there is a right to tawbah, and to those who have not
yet repented, and it is emphasized that only Allah will accept tawbah. It has
been reported that those who expect help from other than Allah will be
disappointed. While it is stated that Allah will forgive all sins except the right
of the servant, Hz. The Prophet (pbuh) states that those who commit sins
related to the right of the servant should be halal*.

(s 45)4 "sincere tawbah" came as an adjective in this verse that
expresses how tawbah should be. The expression (\-s) means "sincere, pure,

pure, corrective, repairing, giving advice".According to Zamakhshari's®
expression, this word, which is a metaphorical attribution, means "to make a
maximum effort not to return to that job with full regret”. In translations, it is
given the meaning of "with a heart, with determination". In Islamic literature,
this operation is called tawbe-i nastih.

39 Ebu Davut es-Sicistani, es-Siinen, “Hac”, 57, (Riyad: Mektebetii'l Mearif, 1997); Cemaleddin
Ebu’l-Ferec ibnii’l-Cevzi, Zadii'l-mesir fi [lmi’t-Tefsir, I, 332, (Beyrut: Daru’l-Kitabii'l-Arabi,
2001).

40 Miislim, “Birr”, 15.

41 Tahrim 66/8

42 Zemahseri, el-Kessdf, , (Riyad: Mektebetii Abikan, 1998) c. 6, s. 162.
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(Lks)83 this deed is praised and it is emphasized that it is a great door of

forgiveness for salvation. According to Zamahshari; Whoever abandons sins
and sets out to do good deeds by repenting for them, this person will have
fully repented by being contented. In this way, mistakes are forgiven and
good deeds are attained. That is, this person turns to Allah, Who knows best
the reward of the person who repents, and loves those who repent and are
cleansed. Zamakhshari adds the following Arabic parable in the
interpretation of this verse: “For Allah, the servant's tawbah is more pleasing
than the discovery of the lost, the thirst for water, the joy of giving birth to a
childless person.#.”

4. The Connection between Tawbah and Dhikr

In the dictionary, the word ($3) in plural (J$31 %) means

"remembrance, glory, honor, admonition, voice, prayer, praise". As the
opposite of forgetting, it also means "to pronounce, to memorize something,
to remember something forgotten with the heart and tongue">. The word
"dhikr" can also refer to something coming to the heart or the words spoken.

Therefore, Raghip al-Isfahani (d. 503/1109) states that the word " s3" has two

parts that are done with the tongue and heart. Stating that these are divided
into two, he explains them as reciting/remembering what is forgotten and
reciting what continues to exist in memory*.

The word (53) means praising Allah with the tongue in the form of praise,

Qlorification and takbir; remembering His blessings upon us, feeling them in the heart
and contemplating them; fulfilling the requirements of servitude with the mind, body
and wealth;praying and asking forgiveness, and contemplating the revelations of the
universe, as well as the Qur’an, the previous holy books, the Levh-i mahfiiz,
revelation, knowledge, news, declaration, warning, advice, honor, shame, and the

opposite of forgetting*’.

"And whoever ignores the remembrance of the Most Merciful, We will

43 Furkan 25/71

4 Zemabhseri, c.4, s.372-373

% Cemaluddin Muhammed b. Miikrim b. Manzir, “Zikr”, Lisdnii’l-Arab (Beyrat: Daru’l-Fikr,
1414/ 1994) 11/27.

4 Ragib el-Isfahani, el- Miifredat fi garibi’l Kur’an, trc. Abdulbaki Giines - Mehmet Yolcu
(Istanbul: Cira Yayinlari, 2012), 398

47 Regat Ongoren, “Zikir”, Tiirkiye Diyanet Vakfi Islam Ansiklopedisi (Ankara: TDV yaynlari,
2013), 44/419; Cihad Tung, “Islam Dininde Zikir ve Dua”, Erciyes Universitesi llahiyat Fakiiltesi
Dergisi, 6/5 (Ocak 1988), 37.
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set a devil over him. He is his inseparable companion®." "Because he led me
astray from the remembrance (of the Qur’an) after it came to me. And Satan
is the one who leaves man 'alone and helpless." "And whoever turns away
from the remembrance of Me, he will surely have a troubled life, and We will
raise him blind on the Day of Resurrection®."

It is clear from the verses that the reward for being away from
remembrance in this world is a narrow livelihood and demon possession,
while the reward in the Hereafter is to be gathered blind>'. As can be seen,
turning away from the remembrance of the Most Merciful means committing
a sin. Therefore, it requires tawbah. The removal of the devils from the human
body, which are expressed by the word "karin">2 in the verse and which have
permission to haunt, will be possible through tawbah as dhikr.

Satan's influence on man is related to his lifestyle and the choices he
makes with his free will, whether they are close to the satanic line or not. That
is to say, the first action was from the human being, and then the devil was
able to influence the human being. Just as matter released from a height is bound
to fall to the ground, it is inevitable that a person who turns away from the truth will
fall into the trap of the devil who is waiting for him with his mouth open®. In a sense,
Satan is a source of reinforcement for the realization of evil>‘. In order to
escape from this vortex, the human being must embrace the rope of tawbah
and sincerely fulfill the conditions of nasuh tawbah by paying the expiation
for his mistake.

The lack of remembrance of Allah causes the person to be under the
influence of Satan. "Satan surrounded them and took them under his
influence and made them forget the remembrance of Allah."* This influence

48 ez-Zuhruf 43/36.

49 el- Furkan 25/29.

50 et-Tah4 20/124.

51 Eb(i Abdillah Muhammed b. Ahmed Kurtubi, el-Cidmi'li-ahkidmi’l-Kur’an, Thk. Abdullah b.
Abdulmubhsin et-Tiirki, (Beyrut: Miiessesetii'r-Risale, 1427/2007), 19/46.

52 Muhammed Fuad Abdu’l-Baki, “Karin”, el-Mu cemii’l-miifehres li-elfizi’l-Kur’dni’l-Kerim, 389.;
Kurtubi, el-Cami’li-ahkdmi’l-Kur’an, 19/46.; Elmalili Muhammed Hamdi Yazir, Hak Dini Kur'in
Dili (Istanbul: Eser Negriyat, 1979), 8/553.

53 fbrahim Hilmi Karsl, Kur’an-1 Kerim’e Gére Seytan ve Insanla Olan Iliskisi, (Ankara: Ankara
Universitesi, Yiiksek Lisans Tezi, 1993), 97.

s4 Zeynep Kaplan, “Zuhruf Siiresi 36. Ayet Baglaminda, Rahman’i Zikretmenin Seytanin
Tasallutuna Karst Koyucu Ozelligi [Protection from Evils Attack by Remembering Rahman: In
Case of Surah Zuhruf Verse 36]”. Kilis 7 Aralik Universitesi Ilahiyat Fakiiltesi Dergisi- Journal of the
Faculty of Theology 6/11 (Aralik/December 2019): 1043-1064.

% el-Miicadele 58/19.
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eventually results in the servant forgetting the remembrance of Allah
altogether. The Prophet warned his ummah about the insidious enemy,
saying, "Satan moves in man like blood moves in blood.5"

5. Use in Other Religions
According to Christianity, man is born sinful. Even that's why (Isa)

(pbuh) was crucified. Therefore, it is not possible for the individual to be freed
from this sin alone. He must confess his sin in the presence of a clergyman
and perform the confession. This process should happen in a cliché. While the
clergy can forgive the sins they want, they can excommunicate the ones they
don't want.

If the person committing the sin is a Jew, the judgment is executed
according to the Leviticus section of the Torah. The individual confesses his
sin in front of the congregation. In fact, all Jews confess their sins one day of
the year. At the end of the ritual, the rabbi says that the sins are transferred to
an animal, and this animal is sacrificed. Only in this way can God forgive sins,
according to their own beliefs.5”.

Conclusion

The word (<6) includes all the meanings of turning to Allah, turning

away from sin, repenting, leaving the things that are blamed and turning to
the things that are praised. As a process, tawbah refers to the transformation
from one state to another. The only condition for an acceptable tawbah is to
regret the sin committed, to give up and not to return. Tawbabh, as a religious
obligation, means renewing the promise made by the servant to his Lord in
alast-weary, and returning to the line of nature in creation. Tawbah means
standing firm in the line of belief that Allah requires from believing servants.
It is an important element for getting rid of the guilt that the individual has
fallen into due to the sin he has committed.

Tawbah is a way to get rid of sins committed in the time period that
covers the past, future and present moment of human life. It is inevitable for
each individual to have deeds in need of tawbah. After the deed that requires
tawbah is determined, it is necessary to repent without delay. No individual
belonging to the religion of Islam is barred from tawbah. There is no need for
a certain intermediary personality, place or time for this deed. Since the death
is a secret, it is necessary to commit the act of tawbah as soon as possible.

56 Miislim, “Selam”, 23-25.
57 Ziya Kazicy, “Islam, Giinah ve Tevbe”, Islam medeniyeti, 3/33 (Temmuz 1973) s. 12.
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It is not right for an individual who fulfills the conditions of tawbah to
have unfounded thoughts about whether his tawbah is accepted or not.
Because tawbah is commanded in the scriptures. It's not about accepting
tawbah. It is possible that the person who has undertaken this operation has
also committed a separate sin. It is wrong to think that tawbah is only
otherworldly. The compensation of the rights related to the law of third
parties in the worldly dimension and the payment of expiation are among the
requirements of tawbah.

In the Qur’an, Allah introduces Satan to Adam with all his
characteristics in a clear and precise manner. By recognizing one's enemy
correctly, one can take precautions. Satan's influence on Adam is directly
proportional to weakness in servitude and weak will. The Qur’an emphasizes
that the servants of ihlas are protected from the approach of Satan (al-Hijr
15/40). In verses 26/221-223 of Surat al-Shu'ara, Allah informs us who are
those who listen to him: "Shall I inform you to whom the devils will descend?
They descend on every sinful liar. These also listen to the devils. Most of them
are liars."

In all monotheistic religions, it is seen that there is a way to get rid of
the mistake committed. This internal state is performed with different rituals.
The religion of Islam differs from other religions in some aspects related to
tawbah. In today's Christianity, a person is born sinful, but in Islam, a person
is born sinless on the nature of Islam. In other religions, someone else's sin
can be attributed to a person or an animal. However, in Islam, no one takes
the blame for anyone. While in other belief systems, a special place and other
mediator is needed for purification, there is no need for a mediator or a place
in the Islamic faith.
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