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Vahiy Cesitleri Tartismalarinda Kudsi Hadis Meselesi*

Isa AKALIN**

Oz

Kudsi hadis, manasi yiice Allah’a, lafz1 ise Peygamber’e (s.a.v.) ait olan hadis olarak
tanimlanmaktadir. Kudsi hadis olarak adlandirilan rivayetlerin, vahyin hangi tiiriine dahil
oldugu, Kur’an-1 Kerim’den ve diger nebevi hadislerden farkli olarak ne gibi ozelliklere
sahip oldugu tartisilagelmistir. Kudsi hadis ve onunla baglantili diisiiniilen kudsi hadis-
vahiy iligkisi vb. tartismalar; kudsi hadis teriminin, hadis ustiliinde yerinin olup olmadigina
bakilmaksizin siirdiiriilmesi nedeniyle, hadis wusfilii agisindan herhangi bir zemine
oturmamaktadir.

Anahtar Kelimeler: Kudsi hadis, hadis ustlii, vahiy, Kur’an-1 Kerim.

The Issue of Qudsi Hadith in the Discussion of the Types
of Revelation

Abstract

Kudsi hadith is defined as the hadith the meaning of which belongs to Allah
Almighty, and the expression of which belongs to the Prophet (s.a.v.). It has been discussed
what kind of revelation the narrations called Kudsi hadith belong to, and what features they
have different from Qur'an and other prose hadiths. Discussions, such as Kudsi hadith and
its relation to revelation, do not have any ground in terms of the hadith method as they do
not take whether the term Kudsi hadith have a place in hadith method into consideration.

Keywords: Qudsi hadith, hadith technique, revelation, Qur’an.

Giris
Kudsi hadisler, Yiice Allah’a nispet edildiklerinden -hadis tasnif doneminden

sonraki donemlerde- kimi miielliflerce Kur’an-1 Kerim ayetlerine yakin ilahi bir
mahiyette oldugu diisiiniilerek, diger nebevi hadislerden ayri bir kategoride
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degerlendirilmek istenmis ve bu simiflamadan yola cikilarak vahiy-kudsi hadis
iligskisi, kudsi hadislerin vahyin hangi ¢esidi oldugu, kudsi hadislerin Kur’an-1
Kerim ile diger nebevi hadislerle karsilastirilmasi ele alinmis ve bu alanlarda
birtakim tartismalar yapilagelmistir.

Kudsi hadislerin, midnast yiice Allah’a, lafzi ise Peygamber’e (s.a.v.) ait olan
hadistir seklinde tanimlanmasinin, hadis Ogretiminin lisans ve lisansiistii
seviyelerinde yapildig1 egitim kurumlarinda ve informel hadis Ogretiminin
yapildigr yerlerde de bir anlam ve kavram kargasasina neden oldugu
goriilmektedir. Hatta s6z konusu anlam ve kavram kargasasinin hadis 6gretiminin
ortadgretim seviyesinde yapildig1 egitim kurumlarinda da gozlemlendigi yapilan
alan arastirmalarinda ortaya konmustur.!

Hadis 1stilahlar1 ve ilgili tartisma konulari, hadis usGlii edebiyatinin
olusumundan itibaren hadis ustilii kitaplarinda ele alinmistir. Hadis ustlii
kitaplarinda kudsi/ilahi/rabbini hadis adlariyla herhangi bir 1stilah bulunmamasina
ragmen sO0z konusu tartismalarin boyle bir istilah varmiscasina siirdiiriilmesi,
dikkat ¢eken bir durumdur. Kudsi hadisi, hadis 1stilahi olarak sunma ¢abalarinin
bir sonucu olarak ayrilmaz bir parcas: gibi diisiiniilen vahiy - kudsi hadis iliskisi ile
kudsi hadislerin Kur’an-1 Kerim'le ve diger nebevi hadislerle karsilastirilmas: gibi
tartismalarin -hadis usflii kitaplarindan ve hadis tarihinden bagimsiz olarak- hadis
ilimleri agisindan herhangi bir zemine oturtulmadan farazi meseleler olarak ele
alindigy goriilmektedir.

1.  Kudsi Hadis Kavrami ve Ortaya Cikis1

Muhtevasinda Yiice Allah’a izafe edilen sozler ve fiiller yer aldigindan kuds?
hadis diye isimlendirilen rivayetler, miitekaddim{n ve miiteahhir(in dénem hadis
usalii kitaplarinda, bir hadis gesidi olarak ele alinmamistir. Miitekaddim{in ve
miiteahhirtin donem hadis usfilii kitaplarinda bdyle bir tasnifin bulunmamasi,
hadis ustilii kavramlarina sonradan eklenmis (deyim yerindeyse bid'at, muhdes,
iiretilmis) bir 1stilah oldugunu gostermektedir. Bundan dolay1 kudsi hadis tabiri;
galat-1 meshiir, liigat-1 fasthden evlddir deyiminin yerinde bir Ornegidir. Biz de
calismamizda s6z konusu bu galat-1 meshuru oldugu gibi kullandik.

Kudsi hadis kavraminin ortaya ¢ikisi ve ilk olarak hangi tarih/ler/de kim/ler
tarafindan kullanilmaya baslandigina dair -ne yazik ki- ¢ok net ve kesin bilgilere
sahip degiliz. Kudsi hadis kavramiyla ilgili arastirmalarda ve kudsi hadis igeren
derleme eserlerin giris yazilarinda, bu konuyla ilgili sunulan bilgilerin birbirinin
tekrar1 oldugu goriilmektedir.

1 Bk. Recep Ertugay, “Imam Hatip Liseleri Hadis Ders Kitabiun Hadis [Imi Agisindan
Degerlendirilmesi”, Kafkas Universitesi Ilahiyat Fakiiltesi Dergisi 4/ 8 (2017): 167 v.dgr.
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Seyyid Serif el-Ciircani (816/1413), et-Taifit'ta kudsi hadisi sOyle tarif
etmektedir:2 “Kudsl hadis, manasi yoniiyle Allah Tedld'ya, lafz1 yoniinden
Restillah’a (s.a.v.) aittir. O, Allah’in nebisine ilham veya riiya yoluyla haber verdigi
ve nebinin de (s.a.v.) bu manay1 kendi ifadesiyle bildirdigidir. Ancak Kur’an kudsi
hadisden iistiindiir, zira Kur’an'in ayn sekilde lafz1 da miinezzeldir.”

el-Miinavi (1031/1622), et-Tevkif ‘ald Miihimmati’t-Tedrif adl1 eserinde kudsi
hadisi soyle tarif etmektedir:* “Kudsi hadis, Allah’in nebisine ilham veya riiya

yoluyla haber verdigi ve nebinin de bunu kendi ifadesiyle bildirdigidir. Ancak
Kur’an, lafziyla inzal edildiginden kudsi hadisden {istiindiir.”

Abdullah Aydinh ise kudsi hadis hakkinda su agiklamalar1 yapmaktadir:
“Kudsi Hadis, ytlice Allah’a Kur’an-1 Kerim disinda nisbet edilen s6z ve is; manasi
Yiice Allah’a, lafz1 Hz. Peygamber’e (s.a.v.) ait oldugu soylenen sozdiir. Kudsi
hadis, sened ve metninin durumuna gore sahth, hasen, zaif veya mevz{i‘ olabilir. Bu
hadise, el-hadis’l-ildhi ve el-hadis’r-rabbini de denildig gibi el-Hadis’l-Kudsiyye, el-
hadis’l-ildhi veya el-hadis’r-rabbini de denir” 4

Kudsi hadis/ o3 &t kavrami karsihiginda Zebidimin (1205/1791) Tacu'l-
‘Ariis’'unda el-kelimatii ’l—kudsiyye/ou&i\ 3:.‘:;.@5\ kavramin ku]lan1ld1g1
goriilmektedir.5 Tdcu’l-‘Ariis, Firizabadi'nin (817/1415) el-Kdmiisu’l-Muhit'inin serhi
olmasina ragmen Zebidi'nin kullandig1 el-kelimatii’l-kudsiyye kavrami ve konuyla
ilgili hadis Ornekleri el-Kdmiisu’l-Muhit'te yoktur. Zebidi'nin, kudsi hadis
karsihiginda kullandigy el-kelimdtii’l-kudsiyye kavramiyla iki yerde karsilasmaktayiz:
_2¢ maddesinde /jz+%)| ism-i failine 6rnek olarak (s-s L;k;}j/f L3 o) 1 il ol g
sl ) 3 Y 0 Lasts ol s2d o Sy g Sste pasl oIl e Bas 58 501 Cads 2aRS
e Jo a8 BUSE, 01, kudst hadisini isnadim ve kaynagin belirtmeksizin zikreder.
Yine &, maddesinde C’j cemi ism-i failine 6rnek olarak C.ii' o RTE Bl LS 3y
o ol S ol B Sy &8 olially kudsi hadisini isnadmi ve kaynagmi

belirtmeksizin zikreder.

2 Ebii'l-Hasen Ali b. Muhammed b. Ali es-Seyyid es-Serif el-Ciircani el-Hanef, et-Ta7ifit (Beyrut: Darii'l-
Kiitiibi'l-[lmiyye, 1403/1983), 8.

3 Muhammed Abdurratif el-Miinavi, et-Tevkif ‘ald Miihimmati’t-Te‘drif, thk. M. Ridvan ed-Daye (Beyrut:
Daru’l-Fikri’l-Muasir-Daru’l-Fikr, 1410), 271.

¢ Abdullah Aydinly, Hadis Istilahlar Soz1iigii (istanbul: [FAV Yayinlari, 2009), 152-251.

5 Kudsi hadis kavrami karsiiginda kimi kaynaklarda el-kelimatii'l-kudsiyye kavraminin kullanilisina
ornek: Ebii’'l-Feyz Muhammed el-Murtaza b. Muhammed b. Muhammed b. Abdirrezzak el-Bilgrami el-
Hiiseyni ez-Zebidi, “ 2-¢ ve &7 Tdcu’l-Ariis, thk. Ibrahim Terzi (Beyrut: Daru 1hyai't-Tﬁrasi’1—Arabi,
1975), 18/465, 21/60.
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“Kudsi hadis, nebinin (s.a.v.) Rabb’inden Kur'an disinda O’'na isnad edip
O'ndan rivayet ettigidir.”s

“Kudsi olarak isimlendirilmesinin sebebi, temiz anlamina gelen el-kuds’e
nispet edilmesi ve her seyden miinezzeh Zat-1 Kudsi'ye izafe edilmesindendir.
Kudsi hadis, mensei ve manasi Allah katindan miinzel, lafzi ise Restilullah’a (s.a.v.)
ait olan hadistir.” 7

Buhari’nin Kitdbii'l-Ilm boliimiindeki 4. babin tercemesinde hadis rivayet
lafizlarina dair yaptig1 aciklama, basta Buhari olmak tizere biitiin hadiscilerin ¢ok
sonraki donemlerde kuds? hadis olarak nitelendirilen rivayetlere bakis acisini ortaya
koymaktadir. Buhari, s6z konusu tercemede yer verdigi L ol g ede & Lo oI e

sade B o ) e s BT JBs (g 5oy o8 wen e s ade B o e ST B a e s
ler ile daha sonraki hadisrivayet lafizlartyla, merfi’ nebevi 81> 5 ;¢ oK o5 45z (obe

donemlerde kudsi hadis olarak adlandirilmis olan hadislerin de kaynagimnin ilahi
oldugunu kastetmis olsa gerektir.

Kudsi hadis kavramuyla ilgili gerek akademik calismalarda ve hadis
aragtirmalarinda gerek kudsi hadis iceren derleme eserlerin giris yazilarinda
gerekse ders kitabi mahiyetinde hazirlanmis hadis ustlii eserlerinde, kavramin
ortaya cikisi ve ilk olarak kullanimina dair ya ilk kudsi hadis kitabi olarak
gosterilen Sehhami'nin (533/1138) eserinin adiyla veya kudsi hadisin tanimini ilk
defa yaptig1 sdylenen Tibi'nin (743/1342) tarifiyle karsilagilmaktadir.

Hicri sekizinci asir miielliflerinden Ibn Teymiyye (728/1328), eserlerinde kudsi
hadis/ od) &pad kavrami karsihiginda sahih kudst hadis/mea)l i) coudl kavramin

kullandig1® gibi, sahih nitelemesi olmaksizin da kullanmaktadir.!® fbn Teymiyye'nin,

6 Hasan Muhammed Makbili el-Ehdel, Mustalahu’l-Hadis ve Riciluh (San‘a’: Mektebetii’l1-Cili’'l-Cedid,
1410/1990), 13.

7 el-Ehdel, Mustalahu’l-Hadis ve Ricdluh, 14; Seyyid Abdiilmacid el-Gavri, Mu cemu’l-Mustalahi’l-Hadis
(Beyrut: Daru Ibn Kesir, 1428/2007), 307.

8 Ebi Abdullah Muhammed b. Ismail el-Buhari, el-Cdmi‘u’s- sahih, (Istanbul: Cagri Yayinlari, 1992/1413),
“Tlim”, 4.

9 Ebii'l-Abbas Takiyyiiddin Ahmed b. Abdilhalim b. Mecdiddin Abdisselam el-Harrani ibn Teymiyye,
Iktizail's-Sirdti’l-Miistakim li-Muhdlefeti Ashabi'l-Cahim, thk. Muhammed Hamid el-Faki (Beyrut:
Matbaatii’s-Stinneti'l-Muhammediyye, 1369/1950) 409. (o Js ol cua~ ) climlesiyle baglayan hadis:
Ebii'l-Hiiseyn Miislim b. el-Haccac Miislim, el-Cami‘u’s-Sahih (Istanbul: Cagri Yayinlari, 1992/1413),
“Birr”, 55.

10 fbn Teymiyye, Mecmii‘u’l-Fetdvd, haz. Enver Baz Amir Cezzar (Riyad: Mektebetii’l-Ubeykan,
1997/1418), 1/53. (e iny sn 8l wend climlesiyle baglayan hadis: Miislim, “Ezan”, 40; Eb(t Abdillah
Ahmed b. Muhammed b. Hanbel es-Seybani Ahmed b. Hanbel, el-Miisned, thk. Subhi es-Samerrai
(Riyad: Mektebetu’l-Mearif, 1407/1987) 2/241, 285, 460; a.mlf., Mecmii‘u’l-Fetdvd, 2/386. ( <& Ixé ) )&

Lel)3 )l climlesiyle baslayan hadis: el-Buhari, “Tevhid” 15, 50; Miislim, “Zikr”, 2, 21, 22; Eb(i Abdillah
Muhammed b. Yezid Mace el-Kazvini Ibn Mace, “Edeb”, 10, 58; Ahmed b. Hanbel, el-Miisned, 2/251, 480,
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eserlerinde kudsi hadis kavrami karsihiginda ildhi hadis/ 4 < d) kavramini tekilt

ve ¢ogul olarak™ kullandig1 goriilmektedir. Ancak Ibn Teymiyye'nin, bu kavramlari
kullanmasina karsin kudsi hadisin ne olduguna dair herhangi bir tanimi tespit
edilememistir.

Ebu’l-Beka el-Kefevi (1094/1683), el-Kiilliyyat adli eserinde kudsi hadisi
miistakil bir baslik altinda degil, Kur’dn-1 Kerim maddesinin iginde {ii¢ kisa
paragrafta agiklamistir. Ebu’l-Bekda, Kur’an-1 Kerim ile kudsi hadis arasindaki farki
sOyle ifade etmektedir: “Kur’an-1 Kerim, lafz1 ve manasi agik, bir vahiy yoluyla
Allah katindan olandir. Kudsi hadis ise lafz1 Restilullah’in (s.a.v.) ménasi ilham
veya riiya (menam) yoluyla Allah katindan olandir. Bazilarina gore ise, Kur'an-1
Kerim mu’ciz lafiz olup Cibrilvasitasiyla indirilmis olandir. Kudsi hadis ise mu‘ciz
olmayip vasitasiz olandir ki, ilahi ve rabbani olarak da isimlendirilmektedir.

Ebu’l-Beka, daha sonra Kur’an-1 Kerim ile kudsi hadis arasindaki farka dair
et-Tibt’den (743/1342) sunlar1 nakletmektedir: “Kur’an-1 Kerim, Cibrilile nebiye
(s.a.v.) inzal edilmis lafizdir. Kudsi hadis ise, yiice Allah’in, manasim ilham veya
riiya (menam) yoluyla ihbari olup nebinin (s.a.v.) onu kendisine ait ifadeyle
iimmetine haber vermesidir. Ancak Nebi (s.a.v.), geriye kalan hadisleri yiice Allah’a
izafe etmemis ve O’'ndan rivayet etmemistir.”1?

Ebu’l-Bekd, ilhdm maddesinde ise kudsi hadis ile ilgili olarak sunlar
sOylemektedir: “TlhAm, tam bir istidlal ve ser1 hiiccet bakisi olmaksizin kendisiyle
amele davet eden, ilim olarak kalbe konulan sey olup bazen kesf yoluyla, bazen
melek aracilifi disinda 6zel bir yolla ortaya cikar. Vahiy ise melek araciliyla
meydana gelir ve Kelamullah’tan olmasma ragmen kudsi hadisler vahiy olarak
isimlendirilmez.” 4

et-Tehanevi (1158/1745), Kessdfu Istildhati’l-Fiiniin ve’l-‘Uliim adl1 eserinde el-
Hadis bashiginda hadisin nebevi ve ilahi ile sahih, hasen ve zayif olarak iki ayr1
taksimine isaret etmektedir. Tehanevi, Ibn Hacer el-Heytemi'nin (974/1567) el-
Fethu’l-Miibin adli kitabindan uzunca, Katip Celebi'nin (1067/1657) Hdasiyetii't-
Telvil’inden ise kisa bir alint1 yapmaktadir: “Hadis ya nebevi ya da ilahi olur ve
kudst hadis olarak da isimlendirilir. Kudsi hadis, nebinin (s.a.v.) Rabb’inden rivayet

509; a.mlf., el-Miisned, 3/122, 127, 130, 272, 5/153, 169); a.mlf, Mecmii‘u’l-Fetdvd, 11/358. ( s rUi-J\ S )
& climlesiyle baglayan kudsi hadisin (Miislim, “Birr”, 55) bir kismi)

11 fbn Teymiyye, er-Redd ale’l-Mantikiyyin, thk. Refik el-Acem (Beyrut: Daru’l-Fikri’l-Liibnani, 1993) 157;
a.mlf., Mecmii‘u’l-Fetdvd, 1/213, 8/443, 510, 17/110, 2023.

12 fbn Teymiyye, Mecmii‘u’l-Fetdvd, 12/78.

13 Ebu’l-Beka el-Kefevi, el-Kiilliyydt Mu‘cemun fi'l-Mustalahat ve'l-Furiiki'l-Liigaviyye, thk. Muhammed el-
Misri Adnan Dervis, (Beyrut: Miiessesetii'r-Risale, 1413/1993) 722. el-Kasimi de Kavd‘idu’t-Tahdis'inde
yukaridaki bilgileri Ebu’l-Beka’nin el-Kiilliyydt' indan aynen iktibas etmistir. (Muhammed Cemaliiddin b.
Muhammed Said b. Kasim ed-Dimagki, Kavd‘idu't-Tahdis, thk. Behget Baytar (Beyrut: Darii'n-Nefais,
1414/1993), 66.

14 el-Kefevi, el-Kiilliyyat, 144.
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ettigidir. Nebevi olan ise boyle degildir. Ibn Hacer el-Heyteminin el-Fethu'l-
Miibin’de’> bulunan yirmi dordiincii hadisin serhindeki ifadesinden bdyle
anlasilmaktadir.

Katip Celebi, Hdsiyetii't-Telvih’te Kur'anin manasmi acikladigi birinci
riikiinde; 11ahi hadisler, Allah Teala’nin nebiye (s.a.v.) Mi‘rAc gecesinde vahyettigi
seyler olup vahyin sirlar1 (esrarii’l-vahy) olarak da isimlendirilmistir, der.

Ibn Hacer el-Heytemi, sdzlerine devamla sdyle der: Metliiv vahiy -ki o
Kur’an’dir- ile onun (s.a.v.) Rabb’inden rivayet ettigi (vahy-i mervi) arasindaki farki
aciklamak gerekirse; o, ilahi hadislerden gelen ve kudsi olarak isimlendirilen
seylerdir. Bu hadisler yiizii agkin sayida olup hadiscilerden bunlar1 biiyiik bir
clizde toplayanlar vardir.”

ibn Hacer el-Heytemi, yiice Allah’a izafe edilen kelamin Kur’an-1 Kerim,
(tebdil ve tagyir edilmeden onceki halleriyle) nebilerin kitaplar: ve kudsi hadisler
olarak {i¢ kisma ayrildigini soylece agiklamaktadir: “Bil ki yiice Allah’a izafe edilen
kelam ii¢ kisma ayrilmaktadir. Ilki ve en gereflisi, diger kitaplara nazarla i‘caz1 ve
(zamanin akisina ragmen) mucizeligi devam eden, tagyir ve tebdilden korunmus
olan kitap Kur’an olup abdestsiz kimsenin ona dokunmasi, ciintipken onu okumasi,
onun manayla rivayet edilmesi veya manayla rivayet edilen seklinin namazda
okunmas1 ve bunun Kur’an olarak isimlendirilmesi, yine manayla rivayet edilen
seklinin her harfine on sevap oldugunun sdylenmesi caiz degildir. Ayn1 zamanda
Kur'an'in alimip satilmas: bize gore mekrith, ancak Ahmed b. Hanbel'in bir
rivayetine gore caiz degildir. Kur’an disindaki diger ilahi kitaplar ve kudsi hadisler
icin bu ozellikler s6z konusu degildir. Zira bu kitaplara abdestsiz dokunulmasi,
okunmasi ve manayla rivayeti caiz olup namazda okunmalari durumunda ise
bunun kiraat yerine ge¢meyecegi gibi, namazi da gegersiz kilmaktadir. Bunlar
Kur’an olarak isimlendirilmez ve okuyanin her harfine on sevap verilmez ve onun
higbir parcalar: da Kur’an diye isimlendirilemez. Yiice Allah’a izafe edilen kelamin
ikincisi tebdil ve tagyir edilmeden 6nceki halleriyle nebilere vahyedilmis olan ilahi
kitaplardir. Yiice Allah’a izafe edilen kelamin iiglinciisii ise geriye kalan kudsi
hadislerdir. Onlar da bize isnadiyla nebiden (s.a.v.) ahad ve Rabb’inin keldmindan
olarak ve ¢ogu kere O'na izafe edilerek nakledilenlerdir. Bu sozlerin Allah’a insal
olarak nispet edilmesi, sdyleyenin O olmasindandir. Nebiye (s.a.v.) izafe edilmesi
ise o sozleri haber veren olmasindandir. Ancak Kur’an ise dogrudan Allah’a izafe

edildiginden, kudsi hadislerden farklidir. Zira Kur’dn-1 Kerim dogrudan & Ju
cimlesiyle aktarilmigken; kudsi hadisler, «, ;= @sp b o 5 ade & o Jsu, JG gibi

ciimlelerle rivayet edilmiglerdir. Kudsi hadisler disindaki siinnetin tamaminin
vahiyle olup olmadiginda ihtilaf edilmistir. Necm Stiresi 3. ayeti ile ‘Bana kitab ve

15 Ebii’l-Abbas Sihabiiddin Ahmed b. Muhammed b. Muhammed el-Heytemi es-Sa’di, el-Fethu'lI-Miibin
Serhu’'l-Erba‘ine’n-Neveviyye (Cidde: Daru’l-Minhac, 1432/2011), 432-433.
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beraberinde benzeri/misli verilmistir''¢ hadisi, kudsi hadisler disindaki stinnetin
tamaminin vahiyle oldugunu teyid etmektedir.”?”

Muhammed b. Cafer el-Kettani'in (1345/1927), hadis ilimleri kitaplarim
tanittig1 er-Risdletii’l-Miistatrafe’sinde kudsi, ildhi, rabbini hadis kitaplar: isimli
bagliginda ti¢ kelimeyi birlikte kullanmakta ve kudsi hadis kavramini, [} su.di: 2

b)) o dy 6l a5 e e U AW & (Kudsi hadisler) i'cdz kastedilmeksizin,

O’'nun keldmindan kilinmak suretiyle yiice Allah’a isndd edilerek rivdyet edilen hadislerdir
seklinde diger tanimlarinda oldugu gibi herhangi bir kaynaga ve miiellife nispet
etmeksizin vermektedir.1s

Kettani’nin er-Risdletii’l-Miistatrafe’sini, ¢ok sayida bibliyografik kiinye
ekleyip er-Risdle’yi dort kat1 hacmine gikararak, Hadis Literatiirii adiyla Tiirkce'ye
terciime eden Yusuf Ozbek, Kettani'nin yukarida verilen kudsi hadis tanimini,
Bunlarda irdd edilen hadislerde rivdyetin Resiilullah’dan (s.a.v.) sonra Allah Tedld'ya ref”
edilmekle keldm-1 mervi, dolayisiyla O'na (c.c.) nisbet edilmis olmaktadir'® seklinde vermis
olup miitercimin, yukaridaki ctimleyi bu sekilde nasil terciime ettigi veya
terclimedeki kudsi hadis tanimini nereden aldig1 bilinememistir.

1.1. Buhari’'nin ve Diger Hadiscilerin Kudsi Hadis’e Bakis1

Buhéari’'nin de aralarinda bulundugu gerek hadis tarihinin klasik ¢ag1 olan
hicri III. Asir, gerekse hicri I. ve II. asir muhaddislerinin ¢ok ge¢ donemlerde kudsi
hadis olarak isimlendirilmis olan rivayetleri; merf(’, mevkif ve makti’ rivayetlerle
bir arada nakletmis olmalari, kudsi hadis anlayislarini ortaya koymaktadir.

Buhari, (256/870) tahammii’l-ilm, tahammii’l-hadis, tahammiil ve edd? bagliklar
altinda incelenmis olan hadis ustlii konularinin temellerini, Sahih’indeki Kitibii'l-
[lm’de?! ortaya koymustur. Buhari’nin rivayet lafizlarma dair bu degerlendirmesi
aymi1 zamanda ¢ok sonraki donemlerde kuds? hadis diye isimlendirilmis olan
hadislere bakis agisini ortaya koymaktadir. Buhari, Kitabii'l-llm'deki 4. babin
tercemesinde hadis rivayet lafizlarina dair su degerlendirmeyi yapmaktadar:

16 Ahmed b. Hanbel, el-Miisned, 4/130; Eb(i Davad Siileyman b. el-Es‘as b. Ishak es-Sicistani el-Ezdi,
Siinenu Ebi Ddviid (Istanbul: Cagr1 Yayinlar, 1992/1413) “Siinnet”, 6.

17 Muhammed A‘la b. Ali b. Muhammed Hamid et-Tehanevi el-Far(ki, Kessifu Istildhati’l-Fiiniin ve’'l-
‘Uliim, tah. Ali Dehriic (Beyrut: Mektebetii Litbnan, 1996), 1/629-631.

18 Muhammed b. Cafer el-Kettani, er-Risdletii’l-Miistatrafe (istanbul, Daru Kahraman, 1986) 81; a.mlf.,
Hadis Literatiirii er-Risdletii’l-Miistatrafe, cev. Yusuf Ozbek (istanbul: iz Yaymnailik, 1994), 120.

19 el-Kettani, er-Risdletii'l-Miistatrafe, 120.

20 Hadis ustliinin bu kavramlar i¢in bk. Babanzade Ahmed Naim, “Mukaddime”, Sahih-i Buhiri
Mubhtasar: Tecrid-i Sarih Tercemesi ve Serhi (Ankara: TDV Yayinlari, 1987), 399-449; Talat Kogyigit, Hadis
Usillii (Ankara: Ankara Universitesi Hahiyat Fakiiltesi Yayinlari, 1993), 59-70; Ismail Liitfi Cakan, Hadis
Usillii (Istanbul: IFAV Yayinlari, 1991), 54-63.

21 ¢]-Buhari, “ilm”, 4.
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Buhari, bu bab baghginda Wis (33 (L@ G lafizlanmin muhaddislerce

kullanimlarina, el-Humeydi'nin (219/834) Siifyin b. Uyeyne'ye (198/814) gore
(yukaridaki dort lafiz) aymdir soziinii 6rnek vermektedir. Buhari, bu lafizlarin sahabe
tarafindan ayni1 anlamda kullanildiklarini; Abdullah b. Mes‘Gd’un (32/652) B ve

Cag lafizlartyla, Huzeyfe'nin (36/656) ise cibs de; <le B 61«4 & sty Es lafziyla
hadis nakletletmis olmalarini 6rnek olarak gostermektedir.

Buhari, daha sonra sahabeden Ibn Abbas, Enes b. Malik ve Ebi Hureyre'nin
rivayet ettikleri kudsi hadislerdeki rivayet lafizlarina sdyle isaret etmektedir:

fbn Abbas'tan (68/687): <5 2 sy et s e 81 o (31 22 e 31 e 3 if G5
Enes b. Malik'ten (90/709): 855 % <5 3 w7 slos < 40 Joo R 255 Jss
EbG Hureyre’den (58/676): ;=35 {..JQ) G g (i’»} £le y s*j' 52 5k gl UGy
Buhari, bu bab bashig1 altinda bir tek hadis rivayet etmistir:
JB ae o) oo s o A e o dar oy sle] Wi 2 Lo
D (L o oLl e ]y Wby iy Y it et e O)) gl 5 e 1 Lo 0 ey U
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Buhari, rivayet lafizlarina isaret ettigi bu giristen sonra Ibn Omer’in (73/693)

Peygamber’den (s.a.v.) rivayet ettigi ve miisliimanin hurma agacina benzetildigi
hadiste ifade edilen Restlulllah’mn (s.a.v.), Oyleyse Bana onun hangi aga¢ oldugunu

tahdis ediniz/soyleyiniz! climlesindeki dj:w lafzin1 drnek olarak zikrettikten sonra,
ayni hadisin son ciimlesi olan sahabenin, (Bilemedik) ya Restilallah, bize onun ne
oldugunu anlatiniz soziindeki emir kipiyle ifade edilen Wi~ kelimesini bagka bir

Ornek olarak ifade etmistir.

Buhari, s6z konusu bu bab baghgindaki degerlendirmesiyle, ¢ok sonraki
donemlerde kudsi/iléhi/rabbini hadis olarak isimlendirilmeye baglanan rivayetler ile

22 ¢]-Buhard, “ilim”, 4.
23 e]-Buhar, “Ilim”, 4.
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merf(’ nebevi rivayetler arasinda rivayet ilimleri agisindan bir fark olmadigini, her
iki tiir rivayetlerin de aymn1 hadis ustilii kriterlerine tabi olduklarini ifade etmistir.

Buhari, bu bab basliginda ortaya koydugu kanaatiyle, ayn1 zamanda merf&’
nebevi hadisler ile sonraki yiizyillarda kudsi hadis olarak isimlendirilmis hadislerin
mense degerinin ayni; yani her iki gruptaki hadislerin de kaynaginin ildhi
olduguna isaret etmek istedigini soylemek de zorlama bir yorum olmayacaktir.

Buhéri’'nin kudsi hadise dair degerlendirmeleri Sahil’inin Kitibii't-Tevhid
boliimiinde de yer almaktadir. Buhari’nin, kudsi hadis anlayisina isaret eden
ifadeleri Kitabii’t-Tevhid’ boliimiinde dort ayri bab bashginda kullandigim
gormekteyiz:

2t o o o 0987 b T 2 slyg plis e 0 Lo D 5

Derleme kudsi hadis kitaplarinin telif edilmeye baslandig: hicri VI. asir ve
sonraki donemlerde (bu hadis kitablarim1 hazirlamig olan miiellifler dahil olmak

tizere) biitiin muhaddislerin konuyu ele alis tarzlarinin ayni oldugunun en énemli
kanitlarindan biri, derleme kudsi hadis kitab sahibi hadiscilerin boyle bir 1stildha
hadis ustlii kitaplarinda yer vermemis olmalaridir.

Kudsi hadisi ilk tanimlayan hadisgi olarak gosterilen? Tibi'nin (743/1342) sz
konusu tanimuni, el-Huldsa fi Usiili’l-Hadis adli hadis ustlii kitabinda degil de, hadis
serhi kitab1 olan el-Kdsif an Hakdiki’s-Siinen Serhu’t-Tibi ald Miskiti’l-Mesdbih’de yer
vermis olmasy,® hadiscilerin kudsi hadisi ayr1 bir hadis ¢esidi olarak
incelemediklerinin en dnemli gostergelerindendir.

Bu durum sadece Tibi'ye has bir anlayis olmayip diger hadiscilerin de aymn
anlayis ve tavirla eser telif ettikleri goriilmektedir. Ciircani'nin (816/1413) Muhtasar
f1 Usiili’l-Hadis®® adl1 hadis usflii kitabinda, kudsi hadis tanimina yer vermeyip bu
tanimi et-Ta7ifdt adli terimler sozliiglinde vermis olmas1,®! hadisgilerin soziinii
ettigimiz anlayisinin bir tezahiirtidiir.

2 el-Buhari, “Tevhid”, 33.

25 el-Buhari, “Tevhid”, 36.

26 e]-Buhari, “Tevhid”, 50.

27 el-Buhari, “Tevhid”, 38.

28 Hayati Yilmaz, “Kudsi Hadis”, TDV Islim Ansiklopedisi (Istanbul: Tiirkiye Diyanet Vakfi Yaynlari,
2002), 26/318.

2 Hiiseyin b. Muhammed et-Tibi, el-Kdsif an Hakdiki’s-Siinen Serhu’t-Tibi ald Miskiti'l-Mesibth, thk. el-
Miifti Abdiilgaffar v.dgr (Karagi: Idaretii’l-Kur’an ve’l-Ultimi’l-Islamiyye, 1413/1992), 1/148-149.

% Seyyid Serif el-Ciircani, Fennu Usiili Mustalahi’l-Hadis, thk. Ahmed Kasim et-Tahtavi (Kahire: Darii'l-
Fazilet, 2003)

31 el-Ciircani, et-Ta 7ifdt (Beyrut: Darir’1-Kiitiibi'l-Ilmiyye, 1403/1983), 8.
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Gerek miitekaddim@in doénem hadis ustlii kitaplarinda ve gerekse
miiteahhirin donem hadis wustlii kitaplarimin®  klasik tarzda telif edilmis
olanlarinin®  hicbirinde kuds? hadis ile ilgili bir bashk ve bilgi tespit edemedik.
Hadis wusalii  kitab1 telif etmis hadiscilerin, bir hadis 1stilah1 olarak
kudsi/ilahi/rabbani hadisi eserlerinde tanimlamamis olmalar1 dikkat ¢ekicidir.

Diger taraftan bu miielliflerin, kudsi hadis kavramini hadis usalii
kitaplarinda degil de serh kitaplarinda ele almis olmalari, ayrica iizerinde
durulmas: gereken dikkatlerden kag¢mis bir ayrinti ve Onemli bir konudur.
Incelemis oldugumuz gerek miitekaddimtin ve gerekse miiteahhirtin dénemi hadis
ustlii kitaplariin higbirinde, kudsi hadis konusunun neden ayr1 bir baslik altinda
bir hadis gesidi olarak ele alinmadigina iligskin bir degerlendirme tespit edemedik.

Kudsi hadisi, bir hadis gesidi olarak ele almis olan son yiizyildaki hadis
ustlii kitaplari, bu tasniflerinde Cemaluddin el-Kasimi'nin (1332/1914) Kavd‘idii’t-
Tahdis’ine® atifta bulunmaktadirlar. Ancak s6z konusu kitaplarin miellifleri, kudsi
hadis kavraminin daha 6nceki hadis usflii kitaplarinda neden miistakil bir hadis
cesidi olarak ele alinmadigina dair bir tahlil yapmamaktadirlar.

Kudsi hadisle ilgili ¢alismalarin tamaminda kudsi hadisin tanimina yonelik
kendisine atifta bulunulan hadis¢i Tib1'dir (743/1342). Ancak Tibi'nin kudsi hadise
dair degerlendirmeleri el-Huldsa fi Usili’l-Hadis** adli hadis usGlii kitabinda
gecmemektedir. Kudsi hadise dair bilgilerin izlerini hadis serhi kitaplarinda
arastirip Tibi'nin el-Kdsif an Hakdiki’s-Stinen (Serhu’t-Tibi ald Miskdti’l-Mesdbih)®¢ adli
eserine miiracaat ettigimizde, kudsi hadise dair degerlendirmelerinin burada yer
aldigini tespit ettik.” Tibi, el-Kdsif adli Miskdt serhinin girisinde hadis ustlii
konularini ana hatlariyla anlattig1 halde el-Huldsa fi Usiili’l-Hadis kitabinda oldugu
gibi kudsi hadise dair herhangi bir bilgi vermemekte, herhangi bir
degerlendirmede bulunmamaktadir.

Kudsi hadisin tanimi konusunda tiim arastirmacilarin ilk kaynak olarak
gosterdigi Tibi ile ilgili bu ayrinti, ne yazik ki gozlerden ka¢mistir. Tiirkce hadis
literatiirinde kudsi hadis konusunda referans gosterilen (TDV  Islim
Ansiklopedisi'ndeki (DIA) “kudsi hadis” maddesinin yazari) Hayati Yilmaz, kudsi
hadisle ilgili et-Tibi’den yaptig1 alintilar igin Ebu’l-Beka'nin el-Kiilliyydt'mna atifta

% Hadis ustlii kaynaklarinin, miitekaddim{in ve miiteahhirin dénemleri olarak ele aliisindaki temel
ol¢ii, hadis ustlii bilgilerinin senedle rivayet edilip edilmemesidir. el-Hatib el-Bagdadi’den (463/1071)
sonra hadis usfilii bilgilerinin senedle rivayet edilmesi gelenegi terk edilmistir. Detayh bilgi igin bk.
Ismail Liitfii Cakan, Hadis Edebiyat: (Istanbul: IFAV Yayinlari, 1989), 175-192; a.mlf., Hadis Usiilii, 16-20.

3 “Klasik tarzda telif edilmis olanlar”dan kasit, kendinden sonraki hadis usfilii kitaplarinin tamaminin
telifte/tasnifte/tebvibte esas aldif1 Ibnu’s-Salah’in (643/1245) Mukaddime (Ulfimu’l-Hadis) adli eserinin
etkisinde yazilmis olan hadis usflii kitaplaridir. Bk. Cakan, Hadis Edebiyat:, 184.

3 el-Kasimi, Kavd‘id'i, “Onceki eserlerden yapilan segmelerle meydana getirmis ve bu mahiyetine ragmen
se¢medeki basarisi dolayisiyla miistakil bir ustil eseri gibi itibar gormiistiir”. Bk. Cakan, Hadis Usillii, 19.
3 et-Tibi, el-Huldsa fi Ustili’'l-Hadis, thk. Subhi Samerrai (Beyrut: Alemiv’1-Kiitiib, 1985)

3 et-Tibi, el-Kasif, 1/148-149.

%7 et-Tibi, el-Kasif, 1/148-149.
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bulunmakta ve sunlari sdylemektedir: “et-Tibi'nin el-Hulasa fi Usuli’l-Hadis adli
eserinde kudsi hadisle ilgili herhangi bir bilgi bulunmamaktadir. Onun bu
konudaki ifadeleri Ebu’l-Beka tarafindan nakledilmektedir.”38

Tibi'nin kudsi hadise dair anlayisinin ve telif tarzinin bir benzerini, ibn Hacer
el-Askalani’de de (856/1448) oldugunu gormekteyiz. Ibn Hacer, hadis usfilii
kitaplarindan ne Nuhbetii’l-Fiker'de ne de serhi olan Niizhetii’n-Nazar’da kudsi hadis
ile ilgili herhangi bir bilgi vermeyip degerlendirmede bulunmamasina ragmen,
Buharl serhi Fethu'l-Biri’de kudsi hadislerin gectigi yerlerde agiklamalarda
bulundugu goriilmektedir.®

Hadis us@lii kitabr miiellifleri olan Tibi’nin ve ibn Hacer el-Askalani'nin,
kudsi hadis tanimini ustl kitaplarinda degil de, hadis serhi kitaplarinda yapmis
olmalar1 dikkat ¢ekicidir. Boyle davranmalarinin sebebi, hadis usflii geleneginde
kudsi hadisin ayr1 bir baslik altinda degil de, merf(i* hadis icinde degerlendirilmis
olmasi ve kendilerinin de bu kanaate sahip olmalarindandar.

1.2. Kur'an Disinda Vahyin imkéani1 ve Vahiy-Kudsi Hadis iliskisi

Vahiy, Allah ile nebi arasindaki bir hdlet® oldugundan vahyin gelis sekilleri,
miktar1 ve igerigi vb. konular ancak vahye muhatab olanin, yani Peygamber’in
(s.a.v.) bildirmesiyle 6grenilebilecek seylerdir. Bu durum, Allah’in Peygamber’ine
(s.a.v.) vahyettigi hem Kur’an-1 Kerim, hem de Kur’an-1 Kerim disindaki vahiy i¢in
gecerlidir. Peygamber’in (s.a.v.) vahiy alip almadigi, aldig1 vahiylerin igerigi ve
miktari, insanlara Kur’an-1 Kerim olarak teblig ettigi icerigin vahiy olup olmadigy,
sadece O'nun (s.a.v.) bildirmesiyle/insanlara ilan etmesiyle 6grenilen bir seydir.

Insanlar, Peygamber’e (s.a.v.) Kur'an-1 Kerim vahyedildikce, onun sunlar
Kur’dn-1 Kerim’dendir/ Kur’dn-1 Kerim'dir/ Kur’dn-1 Kerim'in su silreleridir veya su
siirelerin dyetleridir vb. sozlerindeki tebligiyle Kur'an vahyine vakif olabilmislerdir.
En nihayetinde bu vukufiyet bir iman meselesidir/kabuliidiir. Kur’an vahyini ve
Kur'an-1 Kerim digindaki diger vahiyleri, Allah’a isnad ederek insanlara teblig
etmis olan Peygamber’in (s.a.v.) bu isnadini higbir insan test edemez. O (s.a.v.),
Kur'an vahyini ve Kur'an-1 Kerim disindaki diger vahiyleri Allah’tan aldigin
sOylityorsa bu hakikat itirazsiz kabul edilir. Aksi bir durum/anlayis kabul edilemez.
Zira vahye Imanin temeli Peygamber’e (s.a.v.) imandir. Vahyin cesidi/gelis niteligi*
ne olursa olsun, Allah’in vahyini insanlara aktarma gorevinin muhatabr biz

3 Yilmaz, Hadis Iminde Kudsi Hadisler, 17; a.mlf. “Kudsi Hadis”, TDV Islém Ansiklopedisi (Istanbul:
Tiirkiye Diyanet Vakfi Yayinlar, 2002), 26/ 319.

3 el-Buhari, “Rikak”, 31; a.mlf., “Tevhid”, 50; Ebii'l-Fazl Sihdbiiddin Ahmed b. Ali b. Muhammed el-
Askalani, Fethu'l-Bari, thk. Abdiilaziz b. Abdillah b. Baz (Kahire: Darii'l-Hadis, 2004), 13/120-128

40 Bekir Topaloglu, “Islim’'da Peygamber Inanct Sempozyumu’ndaki Tebli¢ Miizakeresi (Istanbul: Ensar
Negriyat, 2009), 159.

41 eg-S0ira, 42/51.
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olmadigimiz i¢in, s6z konusu vahyin Allah’tan olup olmadigim, ancak ve ancak
el¢inin (s.a.v.) bildirmesiyle bilebiliriz*2. Peygamber’e (s.a.v.) imdn ettikten sonra O’nun
(s.a.v.) herhangi bir sekilde vahiy aldiguun beyanmini dogru kabul etmekten baska yol
yoktur.®

badetlerin yapilisina dair detay bilgilerin Peygamber’e (s.a.v.) Allah
konularda acik bir sekilde Kur'an disi vahye isaret eden rivayetlerin (kudsi
hadislerin, fiten-melahim vb. haberlerin) disarida tutulmasi, istisna kabul edilmesi
veya bu tiir rivayetlerin tereddiitle karsilanmasi, {istelik bu rivayetlerden
sahih/hasen isnadli olanlar igin bile Kitdb-1 Mukaddes'ten kaynak arayisinda
olunmasi veya bu rivayetlerin uydurma kabul edilmesi yaklasimi kendisiyle gelisen
bir yaklagimdir. Ehl-i Kitap ile miisliimanlar arasinda bir¢ok konuda kurulan
benzerliklerden hareketle bir kisim inan¢ ve uygulamalarin ehl-i kitaptan
devsirildigine dair iddialar, bu gruplar arasindaki benzer terminoloji, hatta pek ¢ok
konuda Ibrahimi din ve gelenege vurgu yapmak suretiyle ortak kiiltiir mirasmin
varisleri olduklar1 hatirlatmasin1 yapan Peygamber'in®# (s.a.v.) mesajlarinin
gormezden gelinerek ilm1 ve tarihi gerceklere uymayan iddialardir.

Buhari, kitabinin Ilim boliimiiniin 4. babinda siraladig ¢ Gis« Gl ol
‘:x:;g,;g;;;;L;c;ru,x_).c.&\y;g;mg;(3;3;-;5:;;,&&;;&54?&&\&;%;}\9;

a3 e (,_fv) G5 wgi phey ads & Lo s*j‘ N alt1 ayr1 rivayet lafzinin rivayet
degerlerinin ayni olduguna iligskin ortaya koydugu kanaatle, bir yoniiyle de merfdi’
nebevi hadisler ile daha sonraki yiizyillarda kudsi hadis olarak adlandirilmis olan
hadislerin menseindeki degerinin ayni, bir diger deyisle her iki tiirdeki hadislerin
de kaynaginin ilahi olarak diistiniilebilecegini ortaya koymustur.

Hatib el-Bagdadi (463/1071) Serefu Ashdbi’l-Hadis adli eserinde sl 05

U tpdy il aglaid oy ade ) Lo Jgu i el coudd baghign altinda, hadisin Cebrail
vasitasiyla Allah tarafindan Resfilullah’a (s.a.v.) tahdis edildigini sOylece dile
getirmektedir: s jo &l o e S 1 ooy ade B Lo B Jom) Jsiag 4,

Peygamber’e (s.a.v.) Kur’an-1 Kerim metni disinda vahiy verilmis olduguna,
Kur’an-1 Kerim’de birkag kez acik¢a isaret edilmektedir:#

4 Mustafa Geng, Siinnet-Vahiy fligkisi (istanbul: Kitabi Yayinlar1,2009), 176.

43 Ebu’l-A’la Mevdadi, Siinnetin Anayasal Niteligi, ev. Ahmet Asrar (Istanbul: Bengisu Yayinlari, 1997),
105-106.

“ Ali Akyliz, Yasayan Kur'dn Hz. Peygamber (Istanbul: Ragbet Yayinlari, 2016), 379.

45 e]-Buhari, “ilim”, 4.

46 Ebi Bekr Ahmed b. Ali b. Sabit el-Bagdadi, Serefu Ashdbi’l-Hadis, thk. M. Said Hatiboglu (Ankara:
Ankara Universitesi flahiyat Fakiiltesi Yaymlari, 1972), 1/96.

47 Mustafa Ertiirk, Metin Tenkidi (Gayb ve Fiten Hadisleri Ornegi) (Ankara: Fecr Yayinlari, 2005), 189-204.
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1. IsrA ve mi’tdc mucizesinde Peygamber’e (s.a.v.) gosterildigi
belirtilen ayetlerin neler oldugu ve gosterilen riiyanin igerigi
anlatilmamigtir.*8

2. Hudeybiye Musalahasinin ardindan, mii'minlerin Mekke’ye
girecekleri miijjdesini haber veren riiyanin igerigi Kur'an-1 Kerim’'de
anlatilmamistir.®

3. Peygamberin (s.a.v.) esi Hafsa'ya soyledigi sirr1, Hafsa’'min
bagkalarina agtigini ytiice Allah peygamberine (s.a.v.) bildirmistir.5 Ancak bu
bilgilendirme Kur’an-1 Kerim’de yer almamuistir.

4. Zeyd b. Harise’'nin Zeyneb bint Cahs’dan (20/641) bosanmasinin
ardindan vahyedilen adyette,5! Peygamber’in (s.a.v.) insanlardan gizledigi
bilginin (evlatligin bosandig1 karisiyla evlenebilecegi) ne oldugu Kur’an-1
Kerim’de anlatilmamustir.

5. Yiice Allah'in Bedr Savasi’'nda, mi’minleri bin melekle
destekleyecegine dair s6zii Kur’an-1 Kerim’de bulunmamaktadir.>?

6. Bedr Savasi oncesinde Peygamber’e (s.a.v.) miisriklerin sayica az
gosterildigi rityanin igerigi Kur’an-1 Kerim’de anlatilmamistir.>

7. Bedir Savasi oncesinde Peygamber’e (s.a.v.) Mekkeli miisriklerin iki
grubundan birinin mii'minlere vad edildigine isaret edilmis, ancak bu ilahi
va‘d Kur’an-1 Kerim’de anlatilmamaigtir.>

8. Restilullah’in (s.a.v.), Hz. Osman b. Affan’la (35/656) evlendirdigi
kizi Rukiyye'nin (2/624) vefatindan sonra, diger kizi Ummii Giilsiim'ii
(9/630) Cebrail vasitasiyla Allah’tan vahiyle nikahladigina dair asagida
bulunan rivayet,% Kur’an-1 Kerim disindaki vahyin siradan bir olay i¢in bile
miimkiin oldugunu gostermektedir:

Lo oo sy Olae G LB W o Olete o e L 03 o o de WA
ngﬁrb}%kmy«f\)\dyj Ofcéﬁjméiyccjf—@‘ycgifc;\&)\ dV‘J’uJ\J)!
oo e pstlSTol Slemgy 08 3] 1 g e W e d Jsk e s cOleze b s W el O e
LIV J:» ‘}9} ¢Ady Sy Lo

48 el-Tsra 17/1, 60.

49 el-Fetih 48/27.

50 et-Tahrim 66/3.

51 el-Ahzab 33/37.

52 e]-Enfal 8/9.

53 el-Enfal 8/43.

54 e]-Enfal 8/7.

55 Ahmed b. Hanbel, Fezdilu's-Sahdbe (Beyrut: Miiessesetii'r-Risale, 1403/1983), 1/520 (no: 858).
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Hadis kitaplarindaki (gerek kudsi hadislerdeki gerekse diger rivayetlerdeki)
Peygamber’in (s.a.v.) Kur’an-1 Kerim disinda vahiy aldigini belirten bilgilerin de
vahiy olup olmadig, sadece O'nun (s.a.v.), bildirmesiyle 6grenilebilecek bir seydir.
Rivayet teknigi agisindan Kur’an-1 Kerim’in miitevatir, sz konusu rivayetlerin ise
ahad olmasi her iki tiirtin de vahiy olmasina engel degildir. Zira Kur’an-1 Kerim’in
veya Kur’'an-1 Kerim digsindaki bilgilerin vahiy olup olmadiginin, Peygamber'in
(s.a.v.) bildirmesi disindaki bagka bir yolla 6grenilmesi veya test edilmesi miimkiin
degildir.

Kudsi hadis olarak tanimlanan ahad haber metinlerinden Peygamber (s.a.v.)
tarafindan telaffuz edilenler sahih veya hasen isnadl iseler, Allah’a yapilan s6z
konusu izafeler (iman geregi) Peygamber’in (s.a.v.) ylice Allah’tan aldig1 vahiy
olarak degerlendirilmesi gerekmektedir.

Suyati (911/1505) el-Itkin fi “Ulfimi’l-Kur'dn’'mda%, Ciiveyni’nin (478/1085)
ilahi kelamin iki gesit olduguna dair sozlerini, onun konuyla ilgili benzetmeleriyle
birlikte su sekilde aktarir: “Kelamullah iki kisim olup ilkinde durum soyledir;
Allah, Cibril’e Kendisine elgilik yaptigin nebiye (s.a.v.), ‘Allah sdyle soyle yap diyor
ve sunu emrediyor de’ der ve Cibril hemen Rabb’inin kendisine ne dedigini anlayip
kavradiktan sonra o nebiye (s.a.v.) gelerek Rabb’inin kendisine dediklerini nebiye
sOyler. Burada (Cibril'in nebiye getirdigi) ifade bu ifade degildir. Bu, bir
hiikiimdarin giivendigi birine, ‘filana git ve hiikiimdar hizmete devam etmeni ve
savas icin orduyu toplamani emrediyor’ diye talimat verdigi halde o el¢inin de o
sahsa gidip, ‘bana senin i¢in hizmette gevseklik gostermesin, askerin dagilmasina
izin vermesin ve onlar1 ¢arpismaya tesvik etsin denildi’” demesine benzer ki bu
olayda el¢inin yalan soyledigi ve el¢ilik gorevinde kusurlu davrandig1 sdylenemez.

Kelamullah'in ikinci kismi ise, Allah'mn Cibril’e, ‘bu kitabi nebiye oku!
demesi iizerine Cibril'in Allah’dan aldigi s6zii hicbir degisiklik yapmaksizin
Peygamber’e (s.a.v.) getirdigidir. Bu ise, yine hiikiimdarin bir mektup yazdiktan
sonra onu giivenilir birine teslim edip ‘Bu mektubu filana oku’ demesi gibi olup
elcinin mektuptaki hicbir kelimeyi ve harfi degistirmesi gibidir.”%”

Suyfti, Cliveyni’den yaptig1 naklin ardindan Kur’an'in, Kelamulladh’in ikinci
kismi oldugunu; birinci kisminin ise Siinnet oldugunu, Cibril’in Kur’an-1 Kerim'i
Yiice Allah’tan alip nebiye (s.a.v.) inzal ettigi gibi slinneti de inzal ettigini
belirtmekte, ancak Cibril’in siinneti yiice Allah’tan alip nebiye (s.a.v.) manayla eda
etmis /iletmis olmasi nedeniyle siinnetin manayla rivayetinin caiz, (lafizla eda
edilmis olmasi nedeniyle) Kur'anim manayla edasinin caiz olmadiginm

5 Ebii’l-Fazl Celaliiddin Abdurrahman b. Ebi Bekr b. Muhammed el-Hudayri es-Siiy(iti es-Safii, el-Itkin
fi ‘Ulfimi’l-Kur’an (Beyrut: Darii’1-Kiit{ibi’l-Ilmiyye, 1407/1987), 1/97; a.mlf., Kur'dn ilimleri Ansiklopedisi el-
Itkan fi “Uliimi’l-Kur’n, gev. Sakip Yildiz - Hiiseyin Avni Celik (Istanbul: Madve Yayinlar, ts.), 1/104. el-
Itkdn’y Tiirkge'ye ¢eviren adi gegen miitercimler, tefsiri-hikai ve hatta eksik-yanlis terciime
yaptiklarindan; yukarida es-Suyfiti’den iktibas ettigimiz metnin terciimesinde mevzubahis terciimeye
bagli kalmadan, ama metne bagl bir ¢eviri yapmaya calistik.

57 es-Suyti, el-Itkdn, 1/97-98.
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belirtmektedir.®® Tbn Kesir (774/1373) el-Fustil fi Sireti’r-Resiil adl1 eserinde Siinnet-
vahiy iligkisini, O'nun yiice Allah’dan isittikleri olarak ifade etmekte ve kudsi
hadisleri bu ¢ercevede degerlendirmektedir.?

M. Abdiilazim Ziirkani (1367/1948), Mendhilii'l-Irfin fi Ulfimi’l-Kur'dn adli
eserinde Ciiveyni ve Suylti’nin kelamulldha olan ikili tasnifine, bir {igiincii gesit
olarak kudsi hadisi eklemekte ve kudsi hadisi, nebinin (s.a.v.) Allah’tan alip hikaye
ettigini, bunun da bu haliyle aynen kelamulldh oldugunu, ancak Kur’an-1 Kerim’i
diger biitiin sozlerden seckin kilan ozelliklerin kudsi hadiste bulunmadigim
belirtmektedir.6 Ziirkani'nin, Ciiveyni ve Suyti’den aktardigi Stinnetin vahiy eseri
olup olmadigiyla ilgili tartismalar giincelligini hala devam korumaktadir.

Mehmet Erdogan, Vahiy-Akil Dengesi Acisindan Siinnet adli ¢alismasinda
siinnet - vahiy iliskisiyle ilgili olarak ¢ok sayida ilim adami ve arastirmacinin
konuyla ilgili goriislerini bir araya getirmeye ¢alismissa da, gerek yaptig: iktibaslar
arasindaki kopukluklar ve gerekse arastirma sonunda ulastifi kanaati tam
anlamiyla ifade edememis olmasi sebebiyle siinnetin vahiy karsisindaki
konumunun ne olmas: gerektigini, okuyucunun zihninde canlandirmada basaril
oldugu soylenemez. Mehmet Erdogan, Niibiivvetin mahiyeti alt baghginda Arent Jan
Wensinsck’in (1939) Isldm Ansiklopedisindeki Vahiy maddesinden®! yaptig1 alintinin
ardindan daha once velayet kavramindan bahsetmedigi halde Ismail Fenni
Ertugrul’un (1365/1946) Hakikat Nurlar: adli eserinden,®? Rasulullah’in sahip oldugu
bu veldyet, Cibrilvasitastyla aldigr vahiyden bagka dogrudan dogruya vahiy alma imkdni da
verir. Kuds? hadisler bu kabildendir ctimlesini iktibas etmistir.®* Mehmet Erdogan, bu
iktibasin bulundugu sayfanin devamunda Siinnetin okunmayan wvahiy olusu alt
basliginda, Halid Abdurrahman el-Ak adli bir yazarin Usilu’t-tefsir ve kavdiduhu
adl1 kitabindan bu gériise dayalr olarak vahiy, vahy-i metluv ve vahy-i gayri metluv olmak
iizere ikiye ayrilir. Benzer bir ayrim da, Vahyi celi (ki bu Kur’an olmaktadir) ile vahyi hafi
(kudsi ve nebevt hadisler bu kissmdandir) seklindedir ifadesini iktibas etmistir.

Mehmet Erdogan’in, kitabinin adinin Vahiy-Akil Dengesi Acisindan Siinnet
olmasina ragmen, yukaridaki iktibas climlesindeki kuds? kelimesine diistiigii
dipnotta isaret ettigi kaynaktan Ozetledigi ve hicbir ilmi tenkide tabi tutmadig:
alintistyla, gerek vahyin ve gerekse kudsi hadisin ne oldugu noktasinda zihni bir
berrakliga ulag(a)mamis oldugunu gozler oniine sermektedir.

5 es-Suyti, el-Itkdn, 1/97-98.

5% Ebir'l-Fidd’ Imadiiddin Ismail b. Sihabiddin Omer b. Kesir b. Dav’ b. Kesir el-Kaysi el-Kuresi el-
Busravi ed-Dimaski es-$afii, el-Fusill fi Sireti’r-Resiill (s.a.v.), thk. Muhyiddin Mist(i, M. el-1d el-Hatravi
(Beyrut: Daru’bni Kesir, 1413/1992), 271-275.

60 M. Abdiilazim ez-Ziirkani, Menéhilii'I-Irfan fi Uliimi'l-Kur'dn (Kahire: Daru Thyai'l-Kiitiibi'l-Arabiyye,
1362/1943), 1/43-44.

o1 Arent Jan Wensinsck’in, “Vahiy”, Islam Ansiklopedisi (istanbul: MEB Devlet Kitaplari, 1986), 13/145.

62 fsmail Fenni Ertugrul, Hakikat Nurlar (Istanbul: Cemiyet-i Tedrisiye-i Islamiye, 1949), 294

63 Mehmet Erdogan, Vahiy-Akil Dengesi A¢tsindan Siinnet (Istanbul: IFAV Yayinlari, 1996), 70.
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Muhammed Hamidullah (1423/2002), Kur’dn-1 Kerim Tarihi adl1 eserinde® ve
Aziz Kur’dn adiyla Tiirkge’ye terciime edilerek® yayinlanan mealinin bas tarafinda
Kur’dn ve Hadis (yahut siinnet) bashigl altinda Peygamber’in (s.a.v.) siinnetinin,
“Islam camiast igin ebedi bir hukuk kaynagi ve kaidesi oldugunu” belirtmektedir.

Hamidullah, vahyin iki ¢esit oldugunu soOyle aciklar: “Vahiy, bizzat
Restilullah (s.a.v.) tarafindan gayet acik bir sekilde iki smifa ayrilmis olup bazi
durumlarda O'nun (s.a.v.), ‘Bu Allah katindandir; onu yaz ile tespit edin,
ezberleyin ve namazlarimizin belli yerlerinde tilavet edin.” tarzindaki sozleridir ki
O'nun (s.a.v.) isaret ettigi bu durum Kur’an-1 Kerim ¢ercevesine girer. Diger bazi
durumlarda ise O (s.a.v.); ‘Bunu soyle yapin’ diyor veya bazen hicbir soz
sarfetmeksizin kendisinden bir takim belli basli hareketler tezahiir ediyor ve biitiin
bu gibi durumlarin yaz ile tesbit emrini vermiyordu.”

Hamidullah daha sonra metluv ve gayri metluv vahiy ayrimini soylece ifade
eder: “Iste bu halde karsimiza, vahy-i metl@iv (onunla tilavette bulunulan vahiy) ile
vahy-i gayri metltv farki ¢ikar ki, bunlardan ikinci gruba girenler umtimiyetle
Peygamber’in (s.a.v.) hareket, is ve tutumlarina (hatta O'nun 6zel hayatindaki
davranislarina) dair anlatilanlar olup hadis yahut bundan farkli bir méana tasimayan
siinnet seklinde adlandirilir.”

Hamidullah, vahyin cesitlerine dair bu agiklamalarinin ardindan hadis ve
siinnet kavramlariin anlamlarini vermekte ve (herhangi bir kitap ve miiellife atifta
bulunmadan) kudsi hadisle ilgili kisa bir agiklama yapmaktadir: “Maamafih
hadisin 6zel bir diger ¢esidi de vardir; bazen Peygamber (s.a.v.) ‘Allah diyor ki...’
diye baslayarak bir s6z sOyler ve bununla beraber onun Kur'an metnine dahil
edilmesini emretmezdi. Iste bu hadis cesidine hadis-i kudsi, yani Allah tarafindan
gelen, mukaddes Hadis ad1 verilir.”6

1.3. Kudsi Hadislerin Kur’an-1 Kerim’le Karsilastirilmasi ve ilahi Kelomin
Uclii Tasnifi

1.3.1. Kudsi Hadislerin Kur’an-1 Kerim’le Karsilastirilmasi

Kudsi hadislerin Kur’an-1 Kerim’le karsilagtirilmas: ameliyesinin ilk olarak
ne zaman ve kim tarafindan, hangi saikle yapildigini tespit edemedik. Ancak bu
karsilastirma ameliyesinin (hadis serhi kitaplarinda tespit ettigimiz bilgilerden

¢4 Muhammed Hamidullah, Kur'dn-1 Kerim Tarihi, gev. Salih Tug (Istanbul: IFAV Yayinlari, 1993) Vahiy
ve kudsi hadis konusuyla ilgili Hamidullah’tan yaptigimiz iktibaslari, “Aziz Kur'dn” cevirisinden degil
de Salih Tug'un mezk{r terciimesinden yaptik.

05 Muhammed Hamidullah, Aziz Kur’dn -Ceviri ve Agiklama-, ¢ev. Abdiilaziz Hatip - Mahmut Kanik
(Istanbul: Beyan Yayinlari, 2000)

% Muhammed Hamidullah, Kur’dn-1 Kerim Tarihi, gev. Salih Tug (1stanbu1: IFAV Yayinlari, 1993), 15-16:
Yukaridaki son climle Aziz Kur’dn cevirisinde “Kudsi Hadis”, yani “Kutsal s6z’” olarak verilmistir.
(a.mlf., Aziz Kur’dn, 20)
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hareketle) hadis serh edebiyatinin oldugu muahhar doénemlerde basladigim
sOyleyebiliriz.

Kudsi hadislerin Kur’an-1 Kerim ile karsilastirilmasi ameliyesi, bir ihtiyag
sonucu olarak mi, yoksa fikri/zihni/soyut bir degerlendirme olarak mi ortaya
gkmistir? Miitevatir ve ilahi bir metin olan Kur’an-1 Kerim ile dhad haber olan
kudsi hadisler neden ve nasil biribiriyle karsilagtirilabilir? Bu karsilastirma
yapilirken Kur’an-1 Kerlm okumanin ibadet oldugu ve namazda okunmasi
yonlerine vurgu yapilip kudsi hadisler icin boyle durumun s6z konusu
olamayacagina deginmenin mantig1 nedir? Bu konuyu ele alip tartisan bilginler,
karsilagtiklar1 birtakim 06zel durumlar veya yanlis anlayislar nedeniyle mi
kendilerini bu konuyu irdelemek zorunda hissetmislerdir? vb. sorulara dogruau
tam ve doyurucu cevap verebilecek bilgilere ulasamadik.

Kudsi hadislerin Kur'an-1 Kerim ile karsilastirilmasi ameliyesinin serh
kitaplarinda yer almasmin ardindan, yakin donem derleme hadis ustli
kitaplarinda ve neredeyse artik telif/terciime tiim hadis usilii kitaplarinda, kudsi
hadis meselesinin 6nemli bir boyutu gibi ele alinmaya baslanmuistir.

Tibi (743/1343) ve Kirmani (786/1384) , Ayni (855/1451), Buhari'nin eserinin
Savm bolimiiniin 2. babindaki,
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kudsi hadisinin serhinde, Kur’an-1 Kerim ile kudsi hadisler arasinda
mukayese yapmiglardir.

bn Teymiyye (728/1328), 4 »9S; T3 (3 556 baghg1 altinda Kur’an’m mahlik
olup olmadigiyla ilgili tartismalar1®” degerlendirirken®® Ahmed b. Hanbel'in
(241/855) Imdnin mahlitk oldugunu iddia etmekten men ettigine ve Kelime-i Tevhid'in
Kur’'an’dan olduguna dair soziiniin ardindan, Kur'an-1 Kerim, Kelime-i Tevhid,
Tevrat ve Incil icin mahlik denilemeyecegi gibi, ilahi hadisler i¢in de mahliik
denilemeyecegini vurgulamakta ve & [ Jb)l cu> 4] climlesiyle baglayan kudsi
hadisi 6rnek olarak sunduktan sonra Allah kelaminin kimi zaman Kur’an’dan, kimi
zaman da Kurdn disindan (vahyedilmis) olabilecegini belirtmektedir. ibn

o7 Kur'an’m “mahltik” olup olmadigiyla ilgili tartismalar ve dzet bir degerlendirme i¢in bk. Yusuf Sevki
Yavuz, “Halku’l-Kur’an”, TDV Islim Ansiklopedisi (Ankara: Tiirkiye Diyanet Vakfi Yayinlari, 1997), 5/371-
375.

6 Tbn Teymiyye, Mecmil‘u’l-Fetdvd'min 12. cildinin tamarminda Kur’an’in “mahltik” olup olmadigiyla ilgili
tartismalari ele almaktadir.
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Teymiyye, daha sonra namazin ancak Kur’an ile kilinmasmin caiz ve sahih
olabilecegini ve istisnasiz Allah keldminin hi¢birinin mahlik olmadigini
soylemektedir: Ibn Teymiyye namazin sadece Kur'an kirdatiyle caiz ve sahih
olabilecegine dair son ciimlesinde, namazda Kur’an disinda baska bir seyin kiraat
edilemeyecegini soylemektedir.® Ibn Teymiyye bu soziiyle Tevrat ve Incili mi
yoksa bagka bir seyi (kudsi hadisi) mi kastettigini acikca yazmamigsa da, ctimlenin
akisindan Tevrat ve Incil’i kastettigi anlagilmaktadir.

Konuyu Kur’dn-1 Kerim ile kudsi hadis arasindaki farklar bashigi altinda ele alan
sonraki miielliflerin, namazin yalnizca Kur’an kirdatiyle caiz ve sahih olabilecegi ve
namazda kudsi hadisin kirdat edilemeyecegi seklinde goriisiin kaynaklarindan (en
azindan) birinin Ibn Teymiyye oldugu sdylenebilir.

Suyfiti (911/1505), Kur’an-1 Kerim ile kudsi ve nebevi hadis arasindaki farklar
sadedinde; miinezzel Kelamullah'in mu’‘ciz, bunun disindakilerin ise timmetin
yilikiinii hafifletmek hikmeti geregi manayla rivayetinin sahih, ciiniip kimsenin
okuyup dokunbabilecegi ve tasiyabilecegi gibi birtakim o6zellikler sebebiyle gayr-i
mu’ciz kiindigimi ifade etmektedir. Suyiti, Kur’an ile kudsi ve nebevi hadis
arasindaki farklar olarak ilave olarak; Kur'an’in Yiice Allah’dan lafizlariyla
vahyedildigi konusunda Islam bilginlerinin goriis birliginde olduklarini
sOylemektedir.”0 Ziirkani (1367/1948), kudsi hadisin lafizlarinin ve nebevi hadisin
(Hz. Peygamber’in ictihad ettigi konular hari¢) manalarinin yiice Allah tarafindan
vahyedildigi; ancak lafizlarinin Hz. Peygamber’e ait oldugu noktasinda yaygin bir
kaanatin var oldugunu; Kur’an'in i‘caz, (okunmasiyla) ibadet, lafziyla eda edilerek
muhafazasinin vacip olmasi gibi 0Ozelliklerinin kudsi ve nebevi hadislerde
bulunmadigini ifade etmektedir. 7!

Ibn Hacer el-Heytemi (974/1567), Nevevi'nin (676/1277) meshur Kirk Hadis
derlemesinin serhi olan el-Fethu'l-Miibin adli eserinde, EbGi Zer'in (32/653 ) rivayet
etmis oldugu 24. hadis olan & Js )l cu>~ 3] 2ls b hadisinin? gerhinde, kudsi
hadis ile Kur'an-1 Kerim arasindaki farklar1 izah ederken bdyle bir agiklama
yapmasinin gerekgesine isaret etmeden konuyu ele almistir.”?

N@h b. Mustafa el-Konevi'nin (1070/1660) er-Risdle fi’l-fark beyne’l-Hadisi’l-
Kudsi ve’l-Kur’dn ve’l-Hadisi’n-Nebevi’* adl1 risalesinde Heytemi'nin kisaca degindigi
farklar1 biraz daha detaylandirarak vermistir.

¢ Tbn Teymiyye, Mecmil‘u’l-Fetdvd, 12/78.

70 es-Suyti, el-Itkdn, 1/97-98; a.mlf., Kur'én Ilimleri Ansiklopedisi el—ftkﬁnﬁ ‘Ultimi’l-Kur'dn, 1/105-106.

7 ez-Ziirkani, Mendhilii'I-Irfin, 1/43-44.

72 Ma‘mer b. Rasid, el-Cimi‘, thk. Habiburrahman el-A’zami (Beyrut: el-Meclisii'l-ilmi, el-Meclisﬁ'l-Hrni),
11/182-183 (no: 20272); el-Buhari, el-Edebu’lI-Miifred, thk. M. Fuad Abdulbaki (Beyrut: Daru’l-Besairi'l-
1slﬁmiyye, 1409/1989) (no: 490); Miislim, “Birr”, 55; Ahmed b. Hanbel, el-Miisned, 5/172.

73 ibn Hacer el-Heytemi, el-Fethu’l-Miibin, 432-433.

74 Ntith b. Mustafa el-Konevi, “er-Risale fi'l-fark beyne’l-Hadisi'l-Kudsi ve’l-Kur’an ve’l-Hadisi'n-Nebevi
Adl Risalesi”, thk., ¢ev. ve nsr. Hayati Yilmaz, Hadis Tetkikleri Dergisi 1/1 (2003), 167-178.
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Konevi'nin yukarida isaret edilen eserini nesretmis olan Hayati Yilmaz,
Kur’an ile kudsi hadis arasindaki farklari, bagsvurdugu diger kaynaklardaki verileri
de goz oniinde bulundurarak ve tamamimin kudsi hadislerde bulunmayan ozellikler
olarak belirttigi hususlar1 yirmi madde halinde asagida belirtildigi gibi
siralamigtir:7>

. Kur'an m'cizdir ve insanlara meydan okumaktadir.
. Kiyamete kadar siirecek bir mucizedir.

. Tevatiir yoluyla nakledilmistir.

. Méanen rivayet edilmesi haramdr.

. Tebdil, tagyir ve tahriften korunmustur.

. Abdestsiz kimsenin dokunmas: yasaktir.

. Cliniip, hayizli kimselerin okumasi haramdir.

. Namazda sadece Kur’an okunabilir.

O o N o g s~ WD

. Kur’an ismi kendisine hastir.

—_
o

. Okundugunda her harfine on sevap verilir.

—_
—_

. Satis1 yasaktir.

—
N

. Hem lafzi, hem manas1 Allah'indir.

—_
[S8]

. Hz. Peygamber'e (s.a.v.) uyanik iken vahyedilmistir.

—_
S

. Basindan sonuna kadar sadece Cibril vasitasiyla nazil olmustur.

—_
Q1

. Vahiy katiplerine yazdirilmistir.

—_
(o)

. Boliimlerine stire, climlelerine ayet ismi verilir.

—_
N

. Onu okumak ibadet sayilir.

—_
Qo

. Kur'an sadece Allah'a nisbet edilir.

—_
Nel

. Tek bir ayetini inkar eden kafir olur.
20. Uslibu degisiktir.

Konuyla ilgili gerek Heytemi ve Konevi'nin gerekse Yilmaz'in saydigi bu vb.
farklar1 hadis tarihinin, hatta tefsir ve fikih tarihinin nesvii nema buldugu ilk
astrlardaki miielliflerde ve eserlerinde (en azindan su ana kadar) tespit edilememis
olmasi, s6z konusu bu hususlara iligkin yazilanlarin tamamen soyut bir diisiince
iiriinii olduklarim gostermektedir.

75 Y1lmaz, Hadis Ilminde Kudsi Hadisler, 37-38.
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Nitekim Ali Yardim (2006), Kur’an-1 Kerim ile kudsi hadisler arasindaki s6z
konusu karsilastirmanin yersizligine ve yanlishgina (tespit edebildigimiz kadariyla)
isaret eden tek mielliftir. Ali Yardim, bu ayrintiy1 soylece dile getirmektedir:
“Mevcut kaynaklarin bir kismi, meselenin bir bagka yoniine daha agirhik
vermiglerdir. Bu da muhtemel sorulara verilen nazari cevaplardir. Hadis Kudsiler,
Kur’an-1 Kerim yerine gecer mi ge¢mez mi? Ge¢mezse bunlarin getirdigi hiikiim,
Kuranin getirdigi hiikiimlerle ayn1 degerde midir degil midir? gibi sorular esasen
temelden kusurlu ve niianslara dikkat edilmeden ortaya atilmis sorulardir. Farkl
yonleri olan higbir seyin, birbirinin ayni olamayacag: ortadadir.”76

1.3.2. ilahi Kelamin Uclii Tasnifi

ibn Hacer el-Heytemi, el-Fethu'I-Miibin isimli eserindeki yirmi dérdiincii
hadisin” serhinin sonunda agtig1 Jts & 23S aludl 5 Gewddl) Cppl-Y1 g OTAN G 3,400 3 451
bashig1 altinda yiice Allah’a izafe edilen Kelamullah'y; Kur’dn-1 Kerim, Tagyir ve tebdil

edilmeden onceki halleriyle diger enbiydya vahyedilmis olan ildhi kitaplar ve Kuds? hadisler
seklinde ticlii tasnifle sunmaktadir 78

Heytemi'nin bu tiglii tasnifi nereden ve kimden aldigini tam olarak tespit
edemedigimiz gibi ilahi kelam1 boyle bir siniflandirmayla ele almis olan baska bir
ilim adami da goremedik.

Muasir miielliflerden Muhammed Avvame, Heytemi'nin Kelamullah’a dair
yaptigi bu {iglii tasnifini eksik bulmakta ve dordiinciisiiniin el-hadisii’n-nebevi
oldugunu sdylemektedir.”

Son donem miielliflerinden Ziirkani (1367/1948) Suyfti'nin (911/1505)
kelamullahi, Cibril'in Yiice Allah’dan alip nebiye (s.a.v.) inzal ettigi Kur’an-1 Kerim
ile Kur’an gibi inzal ettigi stinnet olarak iki kisma ayirdigini®, yine kendisinin buna
t¢lincli bir gesit olarak kudsi hadisi de ekledigini ifade etmekte; kudsi hadisi,
nebinin (s.a.v.) Allah’dan alip hikdye ettigini, bunun da aynen keldmulladh
oldugunu, ancak Kur’an-1 Kerim’i diger biitiin sdzlerden seckin kilan 6zelliklerin
kudst hadiste bulunmadigini belirtmektedir.s!

Her ne kadar Heytemi, yiice Allah’a izafe edilen ilahi kelamin tiglii tasnifini
kimden aldigini belirtmemisse de, Heytemi'nin boyle bir tasnifi (en azindan fikri
temellerini) Suyfti’den, Suyfiti araciii ile de Ciiveyni'den (478/1085) almig
olabilecegini soyleyebiliriz.

76 Ali Yardim, Hadis I (Izmir: Dokuz Eyliil Universitesi Yaynlari, 1992), 42-46

77 Yirmi dordiincii hadis: & e o[B) cws ) @3l b 1 el-Ma‘mer, el-Cami‘, 11/182-183 (no: 20272);
Miislim, “Birr”, 55; el-Buhari, el-Edebu’l-Miifred (no: 490)

78 fbn Hacer, el-Fethu'lI-Miibin, 432-433.

7 Muhammed Avvame, Min Sihihi’l-Ehddisi’l-Kudsiyye, (Medine: Daru’l-Yiisr, 1432/2011), 21.

80 es-Suyti, el-Itkdn, 1/97-98; a.mlf., Kur'én ilimleri Ansiklopedisi el—ftkﬁnﬁ ‘Ultimi’l-Kur’dn, 1/105-106.

81 ez-Ziirkani, Mendhilii'I-Irfan, 1/43-44.
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M. Tayyip Oki¢, yayima hazirladigini haber verdigi mufassal olan hadis
ilmine girig kitabimin birkag¢ bahsini olusturacak olan®? meshur tetkiklerine 11ani
Hadisler bashg1 altinda, bilindigi vechile, Allah keldmimin cesidleri iictiir... climlesiyle
baslayan bir sayfalik aciklamayla yer vermistir.®® Okig, bu bilgileri Kasimi’den
(1332/1914) nakletmis, Kasimi ise Heytem1’den iktibas etmistir.

Oki¢'in, yiice Allah’a izafe edilen ilahi kelamin {i¢ kisma ayrildigini sdyledigi
ve bilindigi vechile, Allah keldmimin cesidleri iictiir... ifadesiyle basladig1 ciimlesini,
Heytemi’de sdylece gormekteyiz: pludl &35 s ) Slall 258U of Wl

Heytemi’den 6nce Yiice Allah’a izafe edilen ilahi kelamu {iglii bir tasnifle ele
alan bagka bir ilim adami olup olmadigi hususunu arastirirken, Heyteminin
agiklamalari ile Ibn Haldéin"un (808/1406) Kur’an-1 Kerim ve 6nceki ilahi kitaplarin
vahyedilis ve teblig edilis 6zelliklerine dair degerlendirmeleriyle benzestigini tespit
ettik. Heytemi'nin Ibn Hald{in’dan iktibasta bulundugunu sdylemek giic olsa da, en
azindan Heytemi'ye ilham verdigini sdylemek miimkiindiir. Ibn Halddn,
Mukaddime’sinin Vahiy ve Riiya baslhig1 altinda Kur’an-1 Kerim’in vahyedilisi ve
tebligi ile Onceki ilahi kitaplarin vahyedilisleri ve tebliglerini soylece
karsilagtirmaktadir: “Diger ilahi kitaplara nazaran Kur’an; kelime kelime, ctimle
climle aynen tilavet edilerek (metluv bir sekilde) Peygamber (s.a.v.) tarafindan
telakki edilmistir. Halbuki Tevrat, Incil v.dgr. semavi kitaplardaki durum bunun
aksinedir. Nebiler, bu gibi semavi kitaplar1 vahiy halinde birtakim manalar olarak
telakki eder, sonra begeri hallerine dondiikleri zaman kendilerine ait mGitad s6zlerle
bunu ifade ederler. O ylizden mevzii bahis olan semavi kitaplarda i‘caz (lafiz ve
nazim olarak mfcize olma hususiyeti) yoktur. Bunun i¢in de i‘cadz, Kur'an'in bir
hususiyeti olmustur. Diger nebilerin kendilerine verilen ilahi kitaplar:1 telakki
etmeleri, bizim Peygamberimiz’in (s.a.v.) Allah Teald'ya izafe ettigi baz1 manalara
benzer. Nitekim bir¢ok hadiste su ifade sekli ile karsilasilmaktadir; ‘Peygamber
(s.a.v.) Rabb’inden hikdye ederek dedi ki...” Peygamberimiz'in (s.a.v.) Kur'an
vahy-i metluv olarak telakki ettigine Kiyamet 75/16, 17 ve Taha 20/114 ayetleri
delildir.”s

Kur'an-1 Kerim’in kudsi hadislerle karsilastirilmasiyla ilgili miistakil bir
risale kaleme almis olan (11. yy./ 17. yy.) Osmanli miielliflerinden Ntih b. Mustafa
el-Konevi (1070/1660), er-Risdle fi'l-Fark beyne’l-Hadisi’l-Kuds? ve’l-Kur’dn ve’l-

82 M. Tayyip Okig, “Ons6z”, Bazi Hadis Meseleleri Uzerinde Tetkikler (Istanbul: Ankara Universitesi {lahiyat
Fakiiltesi Yaynlari, 1959), 6

85 Okig, Bazi Hadis Meseleleri Uzerinde Tetkikler, 13.

8 Eb(i Zeyd Veliyyiiddin Abdurrahman b. Muhammed b. Muhammed b. Muhammed b. Hasen el-
Hadrami el-Magribi et-Tinisi Ibn Hald{in, el-Mukaddime, thk. Abdiisselam Seddadi (Dariilbeyza: Beytii'l-
Flinun, 2005), 1/151; a.mlf., Mukaddime, gev. Silleyman Uludag (istanbul: Dergah Yayinlari, 2011), 1/282.
tah. Abdiisselam $eddadi, , Dariilbeyza
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Hadisi’n-Nebevi adli risdlesinde,® bu eserin telif sebebi olarak kendisine yoneltilen
kudst hadis, Kur’dn ve nebevi hadis arasindaki farklar sorusu oldugunu ifade eder.

Kudsi hadis ile Kur’an-1 Kerim arasindaki farklar1 ele almis olan muahhar
donem miielliflerinden el-Kasimi'nin Kavd ‘idu’t-Tahdis’des; Muhammed Ebii Zehv,
el-Hadis ve’l-Muhaddisin’da®’; M. Tayyib Okig, Bazi Hadis Meseleleri Uzerinde
Tetkikler'de®s; Subhi es-Salih, ‘Ulfimu’l-Hadis wve Mustalahuh’da®; Hayreddin
Karaman, Hadis Usilii ile Hadise Dair Ilimler ve Hadis Usili’nde®; Talat Kogyigit,
Hadis Istilahlar’nda®!; Ali Yardim, Hadis I'de®”? konunun ele alinis gerekgesine dair
herhangi bir sey sdylememistir.

1.4. Kudsi Hadislerin, Peygamber (s.a.v.) Tarafindan Tefsiren izah Edilmis
Kur’an Ayetleri Olup Olmadig1 Meselesi

Kudsi hadislerin kimi rivayetlerinde, kudsi hadisin metnini tasdikleyici
olarak Kur'an-1 Kerim ayetleriyle istishadta bulunulmaktadir. Bu tiir rivayet
metinlerinde, s6z konusu ayetlerle istishadin ve ayetlerin telaffuzunun bizzat
Peygamber (s.a.v.) tarafindan yapildig1 goriilmektedir. Icerisinde ayetle istishadin
yer aldigi kudsi hadisler ile kimi Kur'an ayetlerindeki anlatilara benzer bilgiler
iceren kudsi hadisler, Kur'an-1 Kerim ayetlerinin nebi (s.a.v.) tarafindan bir tiir
tefsir, meal veya hikdye tarzi bir anlatim iislubuyla yeniden ifadelendirilerek
sOylenmis olabilecegi ihtimalini zihinlere getirmektedir.

M. Hayri Kirbasoglu, Kudsi hadislerin ele aldig1 konularin genelde ahlaki konular
oldugu soylenebilir. Bu tiir hadislerde ele almnan konularmn ilke olarak Kur'dn’da da yer
aldigy,  bir anlamda Kudsi hadislerin  Kur’dn’daki bu mdnalarim acilimi  oldugu
diistiniilebilir. Goriildiigii gibi birtakim Kudsi hadislerle, bazi dyetler arasinda yakin bir
anlam benzerligi bulunmasi, Hz. Peygamber’in Kur'dn’dan aldig: ilhamla bu dyetleri, farkl
bir sekilde, kendi ifadeleriyle sunmus olabilecei -en azindan bir ihtimal olarak-
diisiiniilebilir, der ve d,f: \3; s E/Tj e sAE _,Jo X ¢! Ben kulumun, Bana olan zanni
yamndayim, Beni andi§inda onunla beraberimdir... climlesiyle baslayan kudsi hadis ile
Bakara 2/15'deki 095 Y5 1y 25850 3¢36; Bakara 2/200'deki @1 15536 ve A'raf

8 Yilmaz, “er-Risale fi'l-fark beyne’l-Hadisi’l-Kudsi ve’l-Kur’an ve’l-Hadisi'n-Nebevi Adli Risalesi”,
Hadis Tetkikleri Dergisi 1/1 (2003), 67-178.

86 e]-Kasimi, Kavi ‘idu’t-Tahdis, 64-66.

87 Muhammed EbG Zehv, el-Hadis ve'l-Muhaddisiin (Kahire: Matbaatu Misr, 1358/1958), 11-19; a.mlf.,
Hadis ve Hadisciler, cev. Selman Basaran - M. Ali Sénmez (istanbul: Ensar Nesriyat, 2007), 31-40.

88 Okig, Bazi Hadis Meseleleri Uzerinde Tetkikler, 13.

89 Subhi es-Salih, ‘Ulimu’l-Hadis ve Mustalahuh (Dimagk: Matbaatu Camiati Dimagk, 1379/1959), 11-13;
a.mlf., Hadis Ilimleri ve Hadis Istlahlars, ¢ev. M. Yasar Kandemir (Ankara: DIiB Yayinlari, 1971), 9-11.

% Hayreddin Karaman, Hadis Usiilii (istanbul: Ahmed Said Matbaasi, 1965), 8-12; a.mlf., Hadise Dair
Ilimler ve Hadis Uslii (Istanbul: Ensar Nesriyat, 2010), 23-29.

91 Kogyigit, Hadis Istilahlar1, 123-125.

92 Yardim, Hadis I, 42-45.
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7/205'deki Gl g &5 f’:\j climleler arasindaki benzerliklerden hareketle,

Peygamber'in (s.a.v.) bu ayetleri kendi lafizlariyla yeniden ifadelendirilmis
olabilecegi ihtimali {izerinde durur.”

M. Zeki Duman’a gore ise bu tiir rivayetler, Kur’an ayetlerinin mefhtmunun
Peygamber (s.a.v.) tarafindan yeni bir sdylemle ifade edilmesidir. O'nun; bu,
Allah’tandir seklinde ifade buyurdugu hadisleri (kudsi hadis), Kur'an'dan tam
olarak bir ayet olarak degil, belki de ayetin sadece mefhumunu goéz Oniinde
bulundurarak soylemis oldugu sozleri olmalidir, tipki bizlerin bir ayeti
zihnimizden tam olarak okuma imkdnimiz olmadigi durumlarda mefhumunu,
anlatmak istedigi konunun ana fikrini ifade ettigimiz gibi...” .

Kirbasoglu'nun, Duman ve daha baskalarinin dile getirdikleri bu diisiinceler,
kimi rivayetlerde Restilullah’in (s.a.v.) herhangi bir seyi anlatirken, konu hakkinda
ayet okuduguna dair uygulamalariyla destekleniyor gibi goziikse de, esasinda bu
tarz yorumlar ilgili rivayetlerin biitiiniiyle beraber ele alinmamis olmas1 sebebiyle
eksik ve yanlis bir sonucun ortaya ¢itkmasina neden olmaktadir. Konu bir¢ok hadis
kaynagindan mukayeseli olarak okundugunda, s6z konusu yorumlarin, hadis
ustlii konularinin dikkate alinmadan, biitiinciil yaklasimdan uzak olarak ortaya
kondugunu gosterir.

1.4.1. Kudsi Hadis Rivayetlerinin Idrac ve Miidrec Hadis Yéniiyle Ele
Alinmamis Olmasi

Metninde ayetle istishadin da bulundugu kudsi hadis rivayetlerinin tamam
bir arada degerlendirildiginde s6z konusu bu ihtimalin aslinda, hadiste idric/miidrec
konusuyla dogrudan ilgisinin oldugu goriiliir. Asagida ele aldigimiz kudsi hadis
ornekleri, ilgili rivayetlerdeki ayetle istishad kisimlarinin Peygamber’e (s.a.v.)
nispet edilmesinin hadislerin metinlerine sonradan eklendigini gostermektedir.
Konuyu asagidaki iki kudsi hadis 6rneginde net olarak géormek miimkiindiir:

1 i Gl e s Yy o car 031 Yy« Ofy g Y L gLl ol sl Kudsi
Hadisi:
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% M. Hayri Kirbasoglu, Islam Diisiincesinde Siinnet -Yeni Bir Yaklasim- (Ankara: Fecr Yayinevi, 1993), 288.
9 M. Zeki Duman, Vahiy Gergegi, (Ankara: Fecr Yayinevi, 1997), 117.
9 el-Buhari, “Bed’i’l-halk”, 8.
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¢ Bu kudsi hadisin bir¢ok rivayetinde gecen ve hadisin sonunda Kur’an’dan
istishaden Resftilullah’in (s.a.v.) okudugu belirtilen Secde Stiresi 32/17 ayetindeki >

ol 83 o o4 é‘s:'-f L & ok ilahi hitap, Hemmam b. Miinebbih, Ma‘mer b. Rasid ve
Abdullah b. el-Miibarek’in rivayetlerinde bulunmamaktadir:
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¢ Bu kudsi hadisin kimi rivayetlerinde ise ayeti okuyanin Restilullah (s.a.v.)
degil de ravi sahabi/tabii/tebe-i tabii oldugu dikkat cekmektedir.

e Buhari, Sahih’inde bu hadisi dort ayr isnadla ti¢ boliimde rivayet etmistir.
Buhéri’nin bu rivayetlerinden, Hemmam b. Miinebbih ile Ma‘mer b. Réasid’in
isnadinda yer aldig1 rivayette s6z konusu ayet bulunmamakta,'%! diger {i¢ tarikden
gelen rivayetlerinde ise bulunmaktadir:

% EbGi Ukbe Hemmam b. Miinebbih b. Kamil es-San‘ani, es-Sahifetii’s-Sahtha, thk. Rifat Fevzi
Abdiilmuttalib (Kahire: Mektebetii'l-Hanci, 1406/1985) (no: 30).

9 Ma’'mer, el-Cimi’, 11/416 (no: 20874).

% Ebti Abdirrahman Abdullah b. Miibarek b. Vazih el-Hanzali el-Mervezi, el-Miisned, thk. Subhi es-
Samerral (Riyad: Mektebetu'l-Mearif, 1407/1987 ), 73 (no: 121).

% Abdullah b. el-Miibarek, ez-Ziihd, thk. Habiburrahman el-A’zami (Beyrut: Daru’l-Kiitiibi’l-llmiyye, ts.)
(no: 1435).

100 Abdullah b. el-Miibarek, ez-Ziihd, (no: 1885).

101 e]-Buhari, “Tevhid “, 35.
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e Buhadri'de, so6z konusu ayetin yer aldigi {i¢ rivayetin ikisinde!®® ayeti
okuyan kisi tasrih edilmemekle beraber, hadisin metnine bitisik oldugundan
okuyanin Resfilullah (s.a.v.) oldugu sanilmaktadir:

- & Jsns J6 Jo - wﬂ\y)—@gjﬁ&\fcfy’f:bjj\y'b Sk Bis Gusdy s
c,w;gJJL;&ij)cMUA\Y)cu\JU&YLAu\;LLaJ\LQALJUA 5’3@—&34&;&\&
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e Buhari'nin diger rivayetinde ise ayeti okuyan kisinin EbG Hureyre oldugu
actkca belirtilmektedir.'% Buhari bu rivayetin ardindan okuyan kisinin tasrih
edilmedigi diger rivayeti nakletmektedir:

—fmd’/y—w&\y)—é;;sjg;éﬁw. 6 ol 1 Bk s B e 1 e Ghs
JE}YJLWQJ‘YJLQ‘JJ&YLAJJ‘LAJ‘&)\AJQE:L;TJL\J j \JBJG—V‘LMJ@;&\W
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e Tirmizi bu kudsi hadisi iki defa rivayet etmektedir. Rivayetlerin birinde
kudsi hadis ctimlesi ile s6z konusu bu ayet arasinda J» 5 ;= &4 oS3 &5 5405 ibaresi
yer almakta olup ayete isaret edip onu okuyan kisinin EbG Hureyre oldugunu
gostermektedir. Diger rivayette ise ayeti okuyan kisi tasrih edimedigi, ancak ayeti
okuyanin Peygamber (s.a.v.) oldugu kanaatinin olustugu bir rivayet gormekteyiz:

102 e]-Buhari, “Tevhid”, 35.

103 e]-Buhari, “Bed’ii’l-halk,” 8; a.mlf.,” Tefsir”, 32/1.
104 e]-Buhari, “Bed’ii’l-halk”, 8.

105 e]-Buhari, “Tefsir”, 32/1.

106 e]-Buhari, “Tefsir”, 32/1.

107 e]-Buhari, “Tefsir”, 32/1.
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oIbn Mace’de de ayeti okuyan kisinin EbG Hureyre oldugu tasrih
edilmektedir: 110

S|4 2 PR
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e Ahmed b. Hanbel'in Miisned’inde de, hadisin sonundaki ayeti okuyan kisi

tasrih edilmedigi, ancak kudsi hadise bitisik olarak zikredilen edilen dyeti okuyanin
Restilullah (s.a.v.) oldugu kanaati de olustugu bir rivayetle karsilasmaktayiz:

Esaj\fsjjjmk}"fwyfgsjduj}a&dMﬁwdw&éuqf@b&’wub
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e Darimi'de ise ayeti okuyamin kim oldugu tasrih edilmediginden, onun

Restilullah (s.a.v.) oldugu hissi uyanmaktadir:!'3

b g ade ) Lo &l Jomy JB JB 30 o o B (4 5 gee e UL Ogla o iy B
W azs O lgs By 2y B Je las Vo o 031 Yy ol e Yl b lall (ool wsael s 5o Al sk
0 hens 1515716 el nel 83 n b s T Lo ks (s

108 Ebi fs4 Muhammed b. Is4 b. Sevre el-Tirmizi, “Tefsir”( istanbul: Cagr1 Yayinlari, 1992/1413), 33.
109 e]-Tirmizi, “Tefsir”, 56.

110 fbn Mace, “Ziihd”, 39.

11 fbn Mace, “Ziihd”, 39.

112 Ahmed b. Hanbel, el-Miisned, 2/438 (no: 9647).

113 ed-Darimi, “Rikak”, 105.
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Bu kudsi hadisin rivayetlerinde gecen ve hadisin sonunda Kur'an'dan
istishaden Restlulldh’'in (s.a.v.) okudugu belirtilen Muhammed Stresi 47/22
ayetindeki Vﬁ»b-)\ VS N SN 3 Iy R (.MJ O} s ¢ ilahi hitap, bazi rivayetlerde

sahabi ravi Ebi Hureyre tarafindan okunmus olarak karsimiza ¢ikmaktadir.

e Abdullah b. Vehb yukaridaki kudsi hadisi el-Cimi‘sinde, hadisin sonundaki
ayeti okuyan kisi olarak Eb(it Hureyre'yi tasrih ederek rivayet etmektedir:
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e Buhari, yukaridaki kudsi hadisi Sahil’inde tefsir, edeb ve tevhid olmak tizere
i¢ ayr1 boliimde dort ayr isnadla bes kez; el-Edebii’l-Miifred’inde ise Sahih’teki bir
rivayetiyle ayni isnad ve metinle bir kez rivayet etmektedir. Bu rivayetlerin iiglinde
hadisin sonundaki ayeti okuyan kisi Ebi Hureyre iken, (el-Edebii’l-Miifred’ dekiyle
beraber) diger tiglinde Restilullah’'tir. Ancak Buhari, Sahih’teki iki yerde hadisin
metnini vermeden fakt]* suretiyle, sadece sonundaki ayeti okuyan kisi olarak
Peygamber’i (s.a.v.) isaretle rivayet etmistir.

Ayeti okuyanin Restilullh (s.a.v.) oldugu rivayetler soyledir:
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114 ed-Darimi, “Rikak”, 105.
115 Eb(t Muhammed Abdullah b. Vehb b. Miislim el-Fihri el-Misri, el-Cami’ fi'l-Hadis, thk. Mustafa H.
Hiiseyn M. Ebu’l-Hayr (Demmam: Daru Ibni’l-Cevzi, 1416/1996) (no: 147).
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Ayeti okuyanin Ebti Hureyre oldugu rivayetler ise su sekildir:
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e Miislim’in ve Ahmed b. Hanbelin rivayetlerinde ise so6z konusu okuyan
kisinin Peygamber (s.a.v.) oldugunu gormekteyiz:
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116 e]-Buhari, “Tefsir”, 47/1.

117 e]-Buhari, “Tevhid”, 35.

118 e]-Buhari, el-Edebii’l-Miifred, (no: 50).
119 Miislim, “Birr”, 16.
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1.4.2. Kudsi Hadis Rivayetlerinin Rivayet-Dirayet Biitiinliigiiyle Ele
Alinmamig Olmasi

Metninde ayetle istishadin bulundugu kudsi hadis rivayetlerinin, Kur’an-1
Kerim ayetlerinin bir tiir tefsiri veya ayetlerin Peygamber (s.a.v.) tarafindan yeni bir
ifadeyle sdylenmis oldugu/olabilecegi yorumu; konunun rivayet-dirayet biitiinliigii
yaklasimiyla ele alimadigimi gostermektedir. $oyleki ayetle istishad, kudsi
hadislerin tamaminda degil, sadece ¢ok az sayidaki kudsi hadiste yer almaktadur.

S6z konusu bu yorumun; tiim kudsi hadislerde ayetle istishadin
bulunmamasi, aksine ¢ok az sayida kudsi hadisde bununla karsilasiliyor olunmas:
gercekligi nedeniyle tutarli/dogru bir yorum olmadig: goriilmektedir.

Ayrica ayetlerde gegen kelime ve climlelerle birebir ayn1 olan ve/veya aym
konunun miiteradif kelimelerle anlatildigi ¢ok sayidaki hadisde, (yukarida
bahsedilen yorum geregi) hadis metninin Peygamber (s.a.v.) tarafindan kudsi hadis
olarak Yiice Allah’a nispet edilmesi ve bitiminde de kudsi hadis metnine benzeyen
ayetle istishadin bulunmasi gerektigi halde s6z konusu hadislerde bu tiir anlatim
ve metinler bulunmamasi, mezk{ir yorumun zorlama ve rivayetlerin de fiill
gercekligine uygun olmadigini ortaya koymaktadir.

Konuyu agagidaki {i¢ kudsi hadis 6rneginde net olarak gérmek miimkiindiir:
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Eb(i Daviid ve Ibn Mace'nin ayni isnad ve metinlerle rivayet etmis olduklar:
bu hadis Taberani tarafindan da ayn1 isnad ve metinle rivayet edilmistir.12?

120 Ahmed b. Hanbel, el-Miisned, 2/330 (no: 8349)

121 Ebi Daviid, “Vitr”, 26; Ibn Mace, “Edeb “, 57.

122 Ebii'l-Kasim Miisnidii’d-diinya Siileyman b. Ahmed b. Eyylb et-Taberani, el-Mu cemii’l-Evsat, thk.
Mahmiid et-Tahhan (Riyad: Mektebetii'l-Maarif, 1407/1987), 6/240. (no: 6291); a.mlf., el- Mu’cemii’l-Kebir,
thk. Ebu Muhammed el-Esyuti (Beyrut: Darii'l-Kiitiibi'l-Ilmiyye, 2007/1428), 9/150 (no: 10517)
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Bu hadisin metnini ¢agristiran ayetler Talak Stiresi'nin 2 ve 3. ayetlerindeki
su ilahi ifadelerdir: Lwif ¥ E3 2o 85 52 0 WE &1 55 3

Konunun basinda ifade edilmeye calisilan yorum isabetli olsaydi, Talak
Strresi'ndeki ayetleri hatirlatan bu hadisi Peygamber’in (s.a.v.) kudsi hadis olarak
Yiice Allah’a nispet etmesi ve sonunda da kudsi hadis metnine benzeyen ayetle
istishadda bulunmasi gerekirdi. Ancak goriildiigii iizere bu hadiste (isaret edilen
ayet metinlerine olan benzerlige ragmen) kudsi hadis olarak yiice Allah’a bir izafe
ve ayetle istishad s6z konusu degildir.

2. Wb&;rwlwf-k}lg;\.,.cg

wlarmy i o MBI o 3] o3k bl JB B 3 T e 236 G e Cpl e jane by

L AUy e Ogdll oSO a6l 3 39 aanals ledly LU Ogtlad (SO (o3bie b slall Iedlis D6 Loz (Sle
OF Sy et Ko oo oy (Sl LB s 15157 (S35 STy (Seasly (S (S5T5 (Sl 0F ) (sols
Lot tis 1 a3 i el pgie oy IS0 oolasls il (5585 (St (Sl oSty (15355 (S
25 o & iy Lol S

Bir¢ok hadis kaynaginda rivayet edilmis olan bu kudsi hadis su ayetleri
cagristirmaktadir:
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“Rahmetim, gazabimi gecmistir” anlamindaki kudsi hadis, A’raf Stresi'nin
7/156. ayetindeki ¢ & [ cawy 24 5 oWl o & ool ylie climlesine benzedigi halde,
Peygamberimizin (s.a.v.), hadisin sonunda bu ayete isaret etmemesi, yukarida

bahsedilen yorumun isabetli olmadigini gostermektedir. Cok sayida rivayetiyle
karsilastigimiz bu kudsi hadisin Buhari’deki rivayetleri sunlardir:

123 Ma‘mer, el-Cimi‘, 11/182-183 (no: 20272)
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Sonuc¢

Kudsi hadis 6zet olarak; manas1 yiice Allah’a, lafz1 ise Peygamber’e (s.a.v.)
ait olan hadis seklinde tanimlanmaktaysa da kudsi hadisin terim olarak, hadis
1stilahlar1 arasinda yerinin bulunup bulunmadig1 net bicimde ortaya konmamustir.
Kudsi hadis olarak adlandirilan rivayetlerin vahyin hangi tiirtine dahil oldugu,
Kur'an-1 Kerim’den ve diger nebevi hadislerden farkli ne gibi 6zelliklere sahip
oldugu, kudsi hadis-Kitab-1 Mukaddes-israiliyyat iligkilerinin tartisiimaya devam
ettigi sdylenebilir.

Kudsi/ilahi/rabbani hadis s @) cpidl = Y cpudl - L) eyudd kavrami, hadis

tarihinin ilk dort asrinda, ne rivdyetii’l-hadis ne de dirdyetii’l-hadis kitaplarinda tespit
edilememistir. igeriginde ylice Allah’a izafe edilen sozler ve fiiller yer aldigindan
kudsi hadis diye isimlendirilen rivayetler, miitekaddim@in ve miiteahhirin donem
hadis ustlii kitaplarinda, bir hadis ¢esidi olarak ele alinmamistir. Bundan dolay1
kuds? hadis tabiri; galat-1 meshiir, liigat-1 fasihden evlddir deyiminin yerinde bir 6rnegi
olarak degerlendirilebilir.

124 e]-Buhari, “Bed’ti'l-halk”, 1
125 e]-Buhari,” Tevhid”, 15.
126 e]-Buhari “Tevhid”, 28.
127 e]-Buhari, “Tevhid”, 28.
128 e]-Buhari, “Tevhid”, 55.
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Kudsi hadis ve onunla baglantili diisiiniilen kudsi hadis-vahiy iliskisi, kudsi
hadisin Kur’an-1 Kerim ve diger nebevi hadislerden farklar1 gibi tartismalar, soyut
zihni fikr1 bir ¢abanin {iriinii olmalar1 disinda kuds? hadis diye bir kavramin, hadis
ustlii edebiyatinda yerinin olup olmadigina bakilmaksizin ileri siiriildiigiinden,
hadis ilmi agisindan herhangi bir zemine oturmamaktadir. Hadis tarihinde bir
hadis ustlii 1stilahi olarak ele alinmadig1 halde, ¢ok ge¢ donemlerde ve hadis ustlii
kitaplar1 disinda yapilmis tanimlardan yola ¢ikarak vahiy-hadis, vahiy-kudsi hadis
iliskisinin kurgulanmaya ve hadisgilerin zihninde problem olarak bulunmamis bir
konunun tartismali bir hadis meselesi gibi sunulmaya, degerlendirilmeye
calisilmasi, kudsi hadis ile ilgili lehte ve aleyhte olan tartismalarin hadis
metodolojisi agisindan yerinde tartismalar olmadigini gostermektedir. Buhari'nin
(256/870), Sahil’inde, rivayet lafizlarim tahlil ettigi kiftdbu’l-ilm bolimiiniin 4. bdb
baglhiginda, aralarinda fark bulunmadigini belirttigi rivayet lafizlar1 arasinda kudsi
hadis rivayet lafizlarin1 da ozellikle zikretmesi, kudsi hadis diye tanimlanan
rivayetler ile nebevi hadisler arasinda fark bulunmadigini ortaya koymaktadir. Bu
degerlendirme, basta Buhari olmak {izere biitiin hadiscilerin ¢ok sonraki
donemlerde kudsi/ildhi/rabbini hadis olarak nitelendirilen rivayetlere bakis agisini

ortaya koymaktadir. Buhari, soz konusu terceme’de yer verdigi Wis - Gl — CLGT —

G 1E i e phoy e B o oI 08 - 5 B 5 0wl phey wle B o U 02 -
Y3 5= ria) 0w ooy &l & Lo L9¢J\ oF bu rivayet lafizlariyla, merf(i’ nebevi hadisler
ile daha sonraki donemlerde kudsi/ilahi/rabbini olarak adlandirilmis olan her iki tiir
hadislerin de kaynaginin ilahi oldugunu ima etmis olmalidur.

Buhéari’nin mezkiir degerlendirmesi, hadis edebiyatinin altin ¢ag1 olarak da
adlandirilan hicri III. yy. ve sonraki donemlerdeki hadiscilerin, kudsi/ildhi/rabbini
hadis diye nitelendirilen rivayetleri ayr1 bir hadis gesiti olarak ele almamalarinda
temel etken olmustur. Buhari’nin ¢ok ge¢ donemlerde kudsi hadis diye tanimlanan
bu tiir hadislere bakis acisi, diger hadiscilerce de benimsenmistir. Bundan dolayidir
ki kudsi hadis diye nitelenen hadisler, ayr: bir hadis cesiti olarak ele alinmamais ve
hadis edebiyatinin gerek rivdyetii’l-hadis ve gerekse dirdyetii’l-hadis kitaplarinda
nebevi hadislerle birlikte rivayet edilmistir.

Kudsi/ilahi/rabbani hadis kavramina 1stilah olarak olmasa da, ilk
kullanimiyla en erken hicrfi V. ve VI. yy./da karsilasmaktayiz. Hadis ustlii
kitaplarinda kudsi/ilahi/rabbani hadis kavraminin yerini almasi, yirminci ytiizyilin
baglarina tesadiif etmektedir. Cemaliidin el-Kasimi'nin (1332/1914), bu kavramla
ilgili derledigi bilgileri Kavi‘idu’t-Tahdis min Fiinini Mustalahi’l-Hadis'ine
almasindan itibaren kudsi hadis, hadis ustilii kavramlarina sonradan eklenmis bir
1stilah olarak hadis ustilii kitaplarinda yerini almaya baslamistir. Hadis ustlii kitab:
telif etmis olan hadiscilerin, hadis usfilii kitaplarinda kudsi/ildhi/rabbani hadis
kavramini bir hadis ¢esidi olarak ele almamis olmalarina ragmen bu kavramin
tanimina hadis serhi kitaplarinda yer vermis olmalar1 dikkat ¢ekicidir.
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Kudsi/ilahi/rabbani hadis olarak isimlendirilen rivayetlerin Kur'an-1 Kerim’le
karsilagtirllmas1 ameliyesinin ilk olarak ne zaman ve kim tarafindan, hangi
ihtiyactan yapildig1 tespit edilememekle beraber bu karsilastirma ameliyesinin
(hadis serhi kitaplarinda tespit ettigimiz bilgilerden hareketle) muahhar dénem
hadis serh edebiyati doneminde basladig1 soylenebilir. Kudsi hadislerin Kur’an-1
Kerim’le karsilagtirilmasi ameliyesinin, bir ihtiya¢ sonucu degil, fikri/zihni/soyut
bir degerlendirme olarak ortaya ¢iktig1 anlasilmaktadir.

Kudsi/ilahi/rabbiani hadis kavramini ilk defa tarif eden miiellif olarak
gosterilen Tibil (743/1342), bu tanimini hadis usfilciilerinin gelenegini takiben el-
Hulasa i Usili’l-Hadis adli hadis ustlii kitabinda vermemis olup aksine el-Kdsif an
Hakdiki’s-Siinen Serhu’t-Tibi ald Miskdti’l-Mesdbih adli hadis serhi kitabinda yer
vermistir. Tibi’'nin kudsi hadise dair el-Kasif'te yazdigi metin bir paragraftan
olusmakta olup kudsi hadisin kisa bir tanimini, Kur’an-1 Kerim’le arasindaki iki
farki ve ilahi nass olarak ikinci mertebede olduguna iligkin bir degerlendirmeyi
icermektedir. Hadis tarihinde bir hadis usfilii 1stilahi olarak ele alinmamis olan
kudsi hadisle ilgili lehte ve aleyhte yazilip ¢izilenlerin aslinda Tibi'nin bu kisa bir
paragraflik metninden hareketle yapildigr disiiniildiigiinde, s6z konusu
degerlendirmelerin ve tartismalarin saglikli bir zeminde yapilmadigi, hatta
(yukarida da ifade edildigi gibi) hadis ilmi agisindan herhangi bir temele
dayanmadig1 sdylenebilir.

Son ylizyil iginde telif edilmis olanlardan incelemis oldugumuz biitiin
hadis ustlii kitaplari, bir hadis gesidi olarak kudsi hadisin tanimina dair el-
Kasimi'nin (1332/1914) hadis usfilii kitaplarindan basarili bir hazirlamis oldugu
Kavd‘idu’t-Tahdis min Fiiniini Mustalahi’l-Hadis'ine, liigat olarak da Ebu’l-Beka’nin
(1094/1683) el-Kiilliyyat't ile et-Tehanevi'nin (1158/1745) Kessifu Istildhdti’l-
Fiiniin’una atifta bulunmaktadir. Ad1 gegen ti¢ miiellifin de kudsi hadis kavrami
konusunda ortak kaynagi Ibn Hacer el-Heytemi'dir. Tespitlerimize gore Kudsi
hadisin, bir hadis 1stilahi gibi telakki edilmesine ve son dénemdeki hadis ustlii
kitaplarina girmesine sebep olan miiellif Cemaliiddin el-Kasimi'dir.

Miitevatir ve ilahi bir metin olan Kur’an-1 Kerim ile dhad haber olan kudsi
hadisler karsilastirilirken, Kur’an okumanin ibadet oldugu ve namazda okunmasi
yonlerine vurgu yapilip kudsl hadisler ig¢in bodyle durumun s6z konusu
olamayacagina deginmenin fikri/zihni/soyut bir degerlendirme olarak ortaya ¢iktig:
ihtimaliyle beraber bu konuyu ele alip tartisan bilginlerin karsilastiklar1 birtakim
0zel durumlar veya yanlis sorular/anlayislar nedeniyle bu konuyu irdelemek
zorunda kalmig olmalar1 ihtimali de s6z konusu edilebilirse de, bunu
kesinlestirebilecek bilgilere ne yazik ki ulagilamamaistir. Kudsi hadislerin Kur’an-1
Kerim'le karsilastirilmasi ameliyesi, s6z konusu mukayeselerin serh kitaplarinda
yer almasinin ardindan yakin donem derleme hadis us@lii kitaplarinda ve
neredeyse artik telif/terciime tiim hadis uslii kitaplarinda kudsi hadis meselesinin
onemli bir boyutu gibi ele alinmaya baslanmistir.
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Ciiveyni (478/1085) ilahi kelami, Cibril’in hicbir degisiklik yapmaksizin lafiz
ve mana olarak Peygamber’e (s.a.v.) getirdigi Kur’an ile Cibril'in yiice Allah’tan
mana olarak getirdigi ve Peygamber’in de (s.a.v.) melekten mefhim halinde telakki
edip lafizlandirdig: seklinde iki kisma ayirir. Ciiveyni, ildhi kelamin cesitlerini bir
hiikiimdarin yazdig1 mektuba ve hiikiimdarin sozlii emirlerinin iletildigi elginin
s0z konusu sozlii emirleri lafizlandirmasina benzetmektedir. Ciiveyni, bu ikinci
cesit ilah1 kelam igin herhangi bir isimlendirmede bulunmamaktadir. Ciiveyni'nin
yukarida bahsedilen tasnifine el-Itkdn’inda deginen SuyGti (911/1505), Ciiveyni'nin
isimlendirmedigi ilahi kelam ¢esidinin “Siinnet” oldugunu belirtir.

Suyti'nin, Ciiveyni’den naklettigi metni Mendhilii’l-Irfin adli tefsir ustlii
kitabinda iktibas etmis olan muéasir miiellif M. Abdiilazim ez-Ziirkani (1367/1948),
kelamulldhin s6z konusu ikili tasnifine, bir tiglincii gesit olarak kudsi hadisi
eklemekte ve kudsi hadisin nebinin (s.a.v.) Allah’tan alip hikaye ettigi bir
kelamullah ¢esidi oldugunu, ancak Kur'ant biitiin sozlerden seckin kilan
ozelliklerin kudsi hadiste bulunmadigini belirtmektedir.

Kudsi hadislerin, Kur’an ayetlerinin Peygamber Efendimiz (s.a.v.) tarafindan
bir tiir tefsiri, meali oldugu iddiasinin, 6rnek verilen hadislerin tiim rivayetleri
dikkate alinmadan pargaci bir yaklasimla ortaya atilmis bir iddia oldugundan
isabetli bir yorum degildir.
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Hadith Qudsi is defined as the hadith, the meaning of which is related to God
Almighty, and the expression of which is related to the Prophet (p.b.u.h.). The issue
regarding the type of revelations covering the narratives called Hadith Qudsi and regarding
the sorts of different features Hadith Qudsi have compared to other prose hadiths has been
controversial. Discussions regarding Hadith Qudsi and its relation to revelation do not have
any ground in terms of the hadith method as these discussions continue regardless of
whether the term “Hadith Qudsi” has a place in the hadith method.
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Vahiy Cesitleri Tartismalarinda Kudsi Hadis Meselesi

Oz

Kudst hadis, manasi yiice Allah’a, lafz1 ise Peygamber’e (s.a.v.) ait olan hadis olarak
tanimlanmaktadir. Kudsi hadis olarak adlandirilan rivayetlerin, vahyin hangi tiirtine dahil
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The Issue of Hadith Qudsi in the Discussion on the Types of Revelation

Introduction

As Hadith Qudsi were associated with God, efforts were made by certain
authors in the periods following the hadith classification era to assess Hadith Qudsi
in a category different than other prophetic hadiths believing that they were close
to the verses in the Quran. Moreover, based on this classification, revelation-Hadith
Qudsi relationship, the issue regarding the type of Hadith Qudsi as revelations, and
comparison of these hadiths with the Quran and other prophetic hadiths were
reviewed, and certain discussions were conducted in this regard.

Evidence indicates that the definition of Hadith Qudsi as the hadith with a
meaning related to God Almighty and wordings related to the Prophet (p.b.u.h.) has
caused a meaning-related and conceptual confusion in the institutions where
hadith education program is conducted at undergraduate and graduate levels, and
in places where hadith education is conducted informally. Besides, field studies
indicate that the afore-noted confusions are even present in the secondary
education institutions where hadiths are taught.!

Hadith terms and relevant topics of discussion have been assessed in the
hadith methodology works since the formation of the literature regarding hadith
methodology. Another interesting point is that these discussions have been
maintained as if there were a terminology on this topic although there is no such
terminology under the name of hadith qudsi/ildhi/rabbini in hadith methodology
works. According to evidence in this regard, discussions based on the revelation-
Hadith Qudsi relationships regarded as an integral part of the efforts to present
Hadith Qudsi as the hadith terminology and comparisons between Hadith Qudsi
and the Quran and other prophetic hadiths have been considered as imaginary
issues with no grounds in regard to the hadith sciences and with no relation to the
hadith methodology works and hadith history.

1. Concept of Hadith Qudsi and Its Emergence

The narratives called Hadith Qudsi due to consisting of statements and actions
attributed to God Almighty have not been regarded as a hadith type in the early
period and more recent hadith methodology works, which indicates that a new
terminology (in other words, innovation was the case) was added to the hadith
methodology concepts in this regard. Therefore, the concept of Hadith Qudsi is a
suitable example regarding the phrase a well-known false word is better than the
unused correct word. Accordingly, this study used the concept of Hadith Qudsi as is.

Unfortunately, the details regarding when and by whom this concept was
formed and used are not exact. The information on this topic in the studies of

1 See: Recep Ertugay, “Imam Hatip Liseleri Hadis Ders Kitabinin Hadis ilmi Agisindan
Degerlendirilmesi”, Kafkas Universitesi Ilahiyat Fakiiltesi Dergisi 4/ 8 (2017): 167 et al.
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Hadith Qudsi and introductory sections of the compilation works containing
hadiths is, unfortunately, a repetition of one another.

Sayyid Sharif al-Jurjani (816/1413) defines Hadith Qudsi in at-Ta'ifat as
follows:2 “Meaning of Hadith Qudsi is related to God Almighty while its meaning
is associated with the Prophet (p.b.u.h.). Hadith Qudsi is conveyed from God to the
Prophet through inspiration or dreams and expressed by the Prophet (p.b.u.h.) in
his own words. However, the Quran is superior to Hadith Qudsi because the
Quran’s wording was also revealed.”

al-Munawi (1031/1622), at-Tawqif ‘ala Muhimmati at-Ta‘arif as follows:3
“Hadith Qudsi is conveyed from God to the Prophet through inspiration or dreams
and expressed by the Prophet (p.b.u.h.) in his own words. However, the Quran is
superior to Hadith Qudsi as it was revealed with its wording.”

Abdullah Aydinli explains Hadith Qudsi as follows: “Hadith Qudsi reflects
the words and actions, other than the Quran, which are attributed to God
Almighty, and its wording is associated with the Prophet (p.b.u.h.). Hadith Qudsi
can be true, less true, weak or false based on the document and text. This hadith is
called al-hadis al-ilahi and al-hadis ar-rabbani, or al-Hadis al-Qudsiyya, al-hadis al-ilahi
or al-hadis ar-rabbani” 4

To reflect the concept of Hadith Qudsi/ &) coud\ in Taju al-Arus, Zabidi

(1205/1791) used al-kalimatu al-qudsiyyah/ .33 <L\S Although Taju al-Arus is the
annotation of al-Qamusu al-Muhit by Firuzabadi (817/1415), the concept of al-
kalimatu al-qudsiyyah used by Zabidi and relevant hadith examples are not present
in al-Qamusu al-Muhit. The concept of al-kalimat al-qudsiyyah can be found in two
cases: as an example to the article j2.¢ and the present participle /=« in this
article, Hadith Qudsi «Wfs £ 556 ol 3501 o bs P CR S WES N PRt &;ng/\‘ L3 )
s L e B2, 0y mloW o) 5 Y 0 ¢ Lass 01 3200 ¢ is mentioned without
reflecting the imputations and sources. Moreover, as an example to the , article

and the present participle “@’ in this article, the Hadith Qudsi C";“ oLl Cﬁﬂ\ )CJ‘“‘J‘ Y

2 Hadith Qudsi is defined by Abu al-Hasan Ali ibn Muhammad ibn Ali as-Sayyid ash-Sharif al-Jurjani al-
Hanafi in at-Ta'rifat (Beirut: Daru al-Qutubi al-Ilmiyya, 1403/1983), 8.

3 Muhammad Abd ar-Rauf al-Munawi, at-Tawgqif ‘ala Muhimmati at-Ta‘arif, ed. M. Ridwan ad-Dayah
(Beirut: Daru al-Fiqri al-Muasir-Daru al-Fiqr, 1410), 271.

4 Abdullah Aydinli, Hadis Istilahlar: Sozliigii (Istanbul: TFAV Yayinlari, 2009), 152-251.

5 An example to the use of al-kalimatu al-qudsiyyah to reflect the concept of the Hadith Qudsi in certain
sources: Abu al-Fayz Muhammad al-Murtaza ibn Muhammad ibn Muhammad ibn Abd ar-Razzaq al-

Bilgrami al-Husseini az-Zabidi, “ _2«fand 5", Taju al-Arus, ed. Ibrahim Terzi (Beirut: Daru Ihyai at-
Turasi al-Arabi, 1975), 18/465, 21/60.
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o U v.i.xc &) @’J\ ~ldly is mentioned without reflecting the imputations and

sources.

“Hadith Qudsi is conveyed to the Prophet (p.b.u.h.) by God and narrated by
him in his wording.”¢

The reason why this hadith form is named “Qudsi” is that it is attributed to
the concept of al-quds, meaning clean and related to God Almighty, who is free from
any malevolence and deficiencies. Hadith Qudsi were revealed from the divine
authority while its wordings are related to the Prophet (p.b.u.h.).” 7

Perspectives of all hadith scholars, particularly al-Bukhari, toward the
narratives called Hadith Qudsi in the following terms are reflected in the explanation
regarding the hadith narrative wording in the translation of the fourth part within the

section named Kitab al-Ilm. With the narrative wording sz Les ol 5 2 & o ) e

5ade B Lo e Bun pl JBy U g e ay o8 g oo s e B o ) e ol U8 ) o
J= 5 52 o5y o= sz (o8, the purpose must be to reflect that the source of authentic

prophetic hadiths and the hadiths called Hadith Qudsi in the upcoming periods is
divine.

The name of Shahhami’s work (533/1138), which was considered as the first
work on the emergence and initial use of the concept “Hadith Qudsi”, or the
definition by Tibi (743/1342), who is believed to be the first to define the concept of
the Hadith Qudsi, can be found in the academic works and hadith reviews on the
concept of Hadith Qudsi, in the introductory sections of the compilation works
containing the Hadith Qudsi, and in the hadith methodology works edited as
course books.

Ibn Taymiyyah (728/1328), one of the authors of the Hijri eighth century,
reflected Hadith Qudsi/ o2 &y.4l through the concept of sahih Hadith Qudsi/ &y

a2l 44l and occasionally without the concept ° of sahih.' Besides, Ibn

¢ Hasan Muhammad Magqbuli al-Ahdal, Mustalahu al-Hadith wa Rijaluh (San‘a’: Makatabatu al-Jili al-
Jadid, 1410/1990), 13.

7 al-Ahdal, Mustalahu al-Hadith wa Rijaluh, 14; Sayyid Abd al-Majid al-Ghawri, Mu jamu al-Mustalahi al-
Hadith (Beirut: Daru ibn Qasir, 1428/2007), 307.

8 Abu Abdallah Muhammad ibn Ismail al-Bukhari, al-Jami‘u’sh- shahih, (Istanbul: Cagri Yayinlar,
1992/1413), “Ilim”, 4.

9 Abu al-Abbas Taqi ad-Din Ahmad ibn Abdilhalim ibn Majd ad-Din Abdissalam al-Harrani Ibn
Taymiyya, Iqtizau as-Sirati al-Mustagim li-Muhalafati Ashabi al-Jahim, ed. Muhammad Hamid al-Faqi
(Beirut: Matbaatu as-Sunnati al-Muhammadiyya, 1369/1950) 409. The hadith starting with the sentence
(o Jo 2l o )i Abu al-Hussein Muslim ibn al-Hajjaj Muslim, al-Jami* as-Sahih (Istanbul: Cagr1
Yayinlari, 1992/1413), “Birr”, 55.

10 Jbn Taymiyyah, Majmu’ al-Fatawa, ed. Anwar Baz Amir Jazzar (Riyadh: Maktabatu al-Ubaikan,
1997/1418), 1/53. The hadith starting with the sentence ( e (us o 32l e Miislim, “Ezan”, 40; Abu

Abdallah Ahmad ibn Muhammad ibn Hanbal as-Saybani Ahmad ibn Hanbal, al-Musnad, ed. Subhi as-
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Taymiyyah used divine concept/ 4y &4+ in singular'! and plural'? forms to indicate

the concept of Hadith Qudsi. However, no definitions by Ibn Taymiyya regarding
the concept of Hadith Qudsi were found despite the use of the afore-noted
concepts.

Abu al-Bawa al-Qafawi (1094/1683) explained the concept of Hadith Qudsi in
three shorts paragraphs under the title Quran, instead of a separate title, in al-
Qulliyyat. Abu al-Baga explains the difference between the Quran and Hadith
Qudsi as follows: “The Quran has clear wording and meanings revealed from the
divine authority. Hadith Qudsi, on the other hand, had wording related to the
Prophet (p.b.u.h.) and meanings revealed by God through the inspiration of
dreams. According to some, the Quran is a laconic work revealed through Gabriel.
Hadith Qudsi, on the other hand, is not laconic and has no means, and it is also
called ilahi and rabbani.

Abu al-Baga conveys the following from at-Tibi (743/1342) in regard to the
difference between the Quran and Hadith Qudsi: “The Quran was revealed to the
Prophet (p.b.u.h.) through Gabriel. Hadith Qudsi, on the other hand, was indicated
through inspiration and dreams with meaning to the Prophet (p.b.u.h.) who
reflected these to his followers. However, the Prophet (p.b.u.h.) did not relate other
hadiths to God Almighty and did not narrate these from the divine authority.”3

Abu al-Baqa states the following in relation to the concept of Hadith Qudsi in
the article ilham: “Inspiration in this context is the spiritual concept inviting to
practice with no deductions and canon documents, and being revealed particularly
through feelings or an angel. Revelations, on the other hand, are conveyed through

angels and cannot be named as Hadith Qudsi even if they have divine statements.”
14

In his work entitled Qashshafu Istilahati al-Funun wa al-‘Ulum, at-Tahanawi
(1158/1745) points out two different classifications of hadiths as prophetic and

Samarrai (Riyadh: Maktabatu al-Maarif, 1407/1987) 2/241, 285, 460; Id., Majmu* al-Fatawa, 2/386. The
hadith starting with the sentence ( le},> 4Jl «u& 1xs 1) )& o al-Bukhari, “Tawhid” 15, 50; Muslim,

“Ziqr”, 2, 21, 22; Abu Abdallah Muhammad ibn Yazid Majah al-Qazwini Ibn Majah, “Adab”, 10, 58;
Ahmad ibn Hanbal, al-Musnad, 2/251, 480, 509; 1d., al-Musnad, 3/122, 127, 130, 272, 5/153, 169); Id., Majmu*
al-Fatawa, 11/358. A part of the Hadith Qudsi starting with the sentence (& s (A2}l <~ 31 (Muslim,
“Birr”, 55)

1 Ibn Taymiyyah, ar-Radd ala al-Mantigiyyin, ed. Rafiq al-Ajam (Beirut: Daru al-Fiqri al-Lubnani, 1993)
157; 1d., Majmu’ al-Fatawa, 1/213, 8/443, 510, 17/110, 2023.

12 Jbn Taymiyyah, Majmu " al-Fatawa, 12/78.

13 Abu al-Baqa al-Kafawi, al-Quiliyyat Mu’ jamun fi al-Mustalahat wa al-Furugi al-Lughawiyya, ed.
Muhammad al-Misri Adnan Darwish, (Beirut: Miiessesetii'r-Risale, 1413/1993) 722. al-Qasimi reflected
the afore-noted information in Qawa‘idu at-Tahdis by directly and exactly narrating from Abu al-Baqa’s
al-Qulliyyat. (Muhammad Jamal ad-Din ibn Muhammad Said ibn Qasim ad-Dimashqi, Qawa‘idu at-
Tahdis, ed. Behget Baytar (Beirut: Daru an-Nafais, 1414/1993), 66.

14 al-Qafawi, al-Qulliyyat, 144.
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divine, and true, less true and weak under the title al-Hadis. Tahanawi shares a long
reference from al-Fathu al-Mubin by Ibn Hajar al-Haytami (974/1567) while citing a
short text from Hashiyatu at-Talwih by Katip Chalabi (1067/1657): “Hadiths are
either prophetic or divine and also called Hadith Qudsi, which is what the Prophet
(p-b.u.h.) narrated from God. However, this is not the case for prophetic hadiths.
The statement by Ibn Hajar al-Haytami regarding the explanation of the twenty-
fourth hadith in al-Fathu al-Mubin'5 also confirms the afore-noted assumption.

Katip Chalabi says in the first part within Hashiyat at-Talwih, where he
explains the meaning of the Quran, that divine hadiths are the sorts of hadiths
revealed by God to the Prophet during Mi‘raj and secrets of revelations (asrar ul-
wahy).

Ibn Hajar al-Haytami continues: “The difference between revelations, which
are basically the Quran, and what Prophet (p.b.u.h.) narrated from God (wahy al-
marwi) is the divine hadiths called the Qudsi hadiths. The number of these hadiths
is higher than 100, and there are hadith scholars collecting these in a large fascicle.”

Ibn Hajar al-Haytami explains that the books attributed to God Almighty are
divided into three as the Quran (with the forms before the alterations), prophetic
books and Hadith Qudsi as follows: “The works attributed to God are divided into
three. The first and most honorable among them is the Quran, which has existed as
a miracle until this day (despite the time) and been protected from major
amendments and alterations. It is now lawful to state that the Quran can be held
without ablution or while being unclean, that the Quran should be narrated
through its meaning, that the narrated meanings should be read during prayers and
called as the Quran, and that each letter of the narrated meanings means good
deed. Besides, buying or selling the Quran is inappropriate for us but unlawful
according to a narrative from Ahmad ibn Hanbal. These are not valid for other
divine books and Hadith Qudsi because holding and reading them without
ablution and conveying their meanings is lawful. However, reading them during
prayers would result in failure with futile religious efforts. They cannot be named
as the Quran and each letter of them does not mean good deed. None of the
sections in these books can be named as the Quran. The second one is the divine
books revealed to the Prophets in their unaltered forms, and the third is the
remaining Hadith Qudsi. These hadiths were narrated from the Prophet, who
received revelation from the divine authority. Moreover, these hadiths are
conveyed with reference to God. The reason why these hadiths are attributed to
God is that they are stated by God. The prophet’s (p.b.u.h.) role here is that he
conveyed these statements. However, the Quran is different compared to Hadith
Qudsi as it is directly related to God. The Quran was directly revealed with the

sentence Ju 4 but Hadith Qudsi were narrated with certain sentences such as _L-
sy JB 4y 8 9 Lad o 9 als A1, Scholars have discussed the issue of whether the

non-Qudsi sunnah was totally revealed. The third verse of Surah an-Najm and the

15 Abu al-Abbas Shihab ad-Din Ahmad ibn Muhammad ibn Muhammad al-Haytami as-Sa’di, al-Fathu al-
Mubin Sharhu al-Arba‘ina an-Nawawiyya (Jiddah: Daru al-Minhaj, 1432/2011), 432-433.
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hadith ‘I was granted the Quran and similar/many more concepts’ 16 confirms that
all sunnah other than Hadith Qudsi were revealed.”!”

Muhammad ibn Ar-Risalatu al-Mustatrafa by Jafar al-Qattani (1345/1927),
introducing works in hadith discipline, used the concepts of qudsi, ilahi, rabbani
under the title qudsi, ilahi, rabbani hadith books and provided the concept of Hadith

Qudsi : s Slme}l ) dals dy Sl 43S o e 0 Jbs A ) 300l (Hadith Qudsi) with
no attribution to any sources or authors, which is also the case for other definitions,

as follows: “hadiths narrated with reference to God Almighty and God’s divine statement
without meaning miracles.”18

Yusuf Ozbek, who translated ar-Risalatu al-Mustatrafa by Qattani to Turkish
under the title Hadis Literatiirii by adding many bibliographic tags and making ar-
Risala four times larger, presented Qattani’s afore-noted the Hadith Qudsi
definition as The narrative is attributed to God Almighty before the Prophet in the hadiths
reflected here’, thus kalam al-marwa is attributed to God(j.j.)'9, but how the translator
produced such a translation or where he got the definition of the Qudsi translation
has been a mystery.

1.1. Perspective of Bukhari and Other Hadith Scholars Toward the Hadith
Qudsi

Hadiths authorities from the Hijri first, second and third centuries, including
al-Bukhari, conveyed the narratives called the Hadith Qudsi from the late periods
along with marfu’, mawquf and maqtu’ narratives, which reflects their perceptions
on the issue of the Qudsi hadiths.

Al-Bukhari (256/870) reflected the basics of hadith methodology reviewed
under the titles tahammu al-ilm, tahammu al-hadis, tahammul wa ada?® in Kitabu al-Ilm?!
in Sahih. His assessment on narrative wording indicate his perspective on the
hadiths that were later named the Hadith Qudsi. Al-Bukhari presents the following
assessment regarding the hadith wordings in the translation of the fourth section in
Kitab al-Ilm:

16 Ahmad ibn Hanbal, al-Musnad, 4/130; Abu Dawud Suleiman ibn al-Ash’as ibn Ishaq as-Sijistani al-
Azdi, Sunenu Abi Dawud (Istanbul: Cagr1 Yaymlari, 1992/1413) “Siinnet”, 6.

17 Muhammad A’la ibn Ali ibn Muhammad Khamid at-Tahanawi al-Faruqi, Kashshafu Istilahati al-Funun
wa al-‘Ulum, ed. Ali Dahruj (Beirut: Maktabatu Lubnan, 1996), 1/629-631.

18 Muhammad ibn Jafar al-Qattani, ar-Risalatu al-Mustatrafa (Istanbul, Daru Kahraman, 1986) 81; Id.,
Hadis Literatiirii ar-Risalatu al-Mustatrafa, trs. Yusuf Ozbek (Istanbul: iz Yaymalik, 1994), 120.

19 al-Qattani, ar-Risalatu al-Mustatrafa, 120.

2 For these concepts of the hadith method, see: Babanzadah Ahmad Naim, “Mukaddima”, Sahih al-
Bukhari Muhtasart Tajrid al-Sarih Tarjamasi wa Sharhi (Ankara: TDV Yayinlari, 1987), 399-449; Talat
Kogyigit, Hadis Usiilii (Ankara: Ankara Universitesi [lahiyat Fakiiltesi Yayinlari, 1993), 59-70; Ismail Liitfi
Cakan, Hadis Usilii (Istanbul: IFAV Yayinlari, 1991), 54-63.

21 al-Bukhari, “Ilm”, 4.



The Issue of Hadith Qudsi in the Discussion on the Types of Revelation

g Gl Gy e A i dle 005 Eosdhi 05 0T Gl 31 e 3 U3

Ehe e o a3 065 Bodiad B 385 ey e ) o ol Jo25 B gk 1) 005 Vi
o op B G106 Gaas ey e d Lo D (2 Bis A3 065 S s ale B Lo 20
B g ey ede & o 5 2 5T 065 5 2R Gyt b ey e B o G 2
Gos 52 355 28wt pheey e B o 53 2 b T UG5 a2

Al-Bukhari provided the following statement of al-Humaydi (219/834) as an
example to the use of the wordings &as G Wis G2 by the hadith scholars: “For
Sufyan ibn Uyayna (198/814), (the afore-noted four wordings) are the same”. Al-Bukhari
presented the use of these wordings in the same meaning by sahabah members and
hadith narration by Abdallah ibn Mas‘ud (32/652) with the wordings &35 and &as,
and by Huzaifa (36/656) with the wording &> (;jfwj e ly ‘}La 415‘ j}Lj 35 as an

example.

He also pointed out the narrative wordings in the Hadith Qudsi narrated by
Ibn Abbas, Anas ibn Maliq and Abu Huraira as follows:

from Anas ibn Maliq (90/709):455 % & 5% s +log £l 40 Lo 200 e 5 J6s

from Ibn Abbas (68/687): & 3% wss b alos e 2y Joo 221 28 e o 22l 41 06

from Abu Huraira (58/676): :|535 ‘._J<») 0F g (;j;'j ey J“ i e A St J6
Al-Bukhari narrated a single hadith under the title of this section:
JB s gl o Jls o dl ds o ine oy hele) s 48 Lo

Coa b 39dsd (el 2 Wl clgdy LS ¥ it 5t e O ey e B o Bl gy U
€ Jyy b o L U5 16 % cEiints LI T B 3 8 00 e J6 ool mt 3 20 53
HESINN Y

After mentioning the wording d):w in Prophet’s (p.b.uwh.) statement

regarding the claim that Muslims resemble to trees as “Then tell me which tree it is!”,
which was narrated by Ibn Omar (73/693), as an example in this regard, al-Bukhari
provided the imperative wording Wu> in the statement directed to the Prophet

(p-b.uh) “O Prophet! We do not know, tell us what it is”, which is the last sentence of
the same hadith, as another example in this sense.

Following his assessment under this section, al-Bukhari stated that there is no
difference between the narratives that were called qudsi/ilahi/rabbani hadith in the

22 al-Bukhari, “Ilim”, 4.
23 al-Bukhari, “Ilim”, 4.
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later periods and prophetic narratives in regard to the narration-based studies and
that both sorts of narratives are subject t the same hadith methodology criteria.

It is fair to state that al-Bukhari aimed to point out his thought, indicating
that the origins of the prophetic hadiths and the Hadith Qudsi are equally valuable
and that the source of the hadiths in both groups is divine.

His assessments on Hadith Qudsi can be found within Kitabu at-Tawhid in
Sahih. Al-Bukhari provided his statements on the topic of Hadith Qudsi under four
separate titles in Kitabu at-Tawhid section:

SO B e y e a2 ST Ol ¢ Bl e el pg g e O eOST
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One of the most concrete pieces of evidence to the claim that all hadiths
scholars (including the ones who published these hadith works) reviewed the topic
in the same manner during Hijri sixth century and later when Hadith Qudsi
compilations were produced is that the compilers of these works did not include
such terminology in their hadith methodology works.

2Tibi (743/1342), accepted as the first hadith authority to define the concept
of Hadith Qudsi, provided his definition in the hadith explanation work entitled al-
Qashif an Hakaiki as-Sunan Sharhu at-Tibi ala Mishqati al-Masabih instead of the hadith
methodology book entitled al-Hulasa fi Usuli al-Hadis,® which is an important
indicator that hadith scholars did not regard Hadith Qudsi as a separate hadith
form.

This is not solely specific to Tibi, meaning other hadith scholars compiled
works in the same understanding and attitude. The fact that Jurjani (816/1413) did
not provide the definition of Hadith Qudsi in Muhtasar fi Usuli al-Hadis®* while
reflecting in the terminological work entitled at-Ta‘rifat*', which is an indication of
the afore-noted attitudes by the hadith scholars.

24 al-Bukhari, “Tevhid”, 33.

25 al-Bukhari, “Tevhid”, 36.

26 al-Bukhari, “Tevhid”, 50.

%7 al-Bukhari, “Tevhid”, 38.

28 Hayati Yilmaz, “Kudsi Hadis”, TDV Islim Ansiklopedisi (Istanbul: Tiirkiye Diyanet Vakfi Yayinlari,
2002), 26/318.

2 Husein ibn Muhammad at-Tibi, al-Qashif an Haqaiqi as-Sunan Sharhu at-Tibi ala Mishqati al-Masabih, ed.
al-Mufti Abd al-Gaffar et al. (Karachi: Idaratu al-Qur’an wa al-Ulumi al-Islamiyya, 1413/1992), 1/148-149.
3 Sayyid Sharif al-Jurjani, Fannu Usuli Mustalahi al-Hadis, ed. Ahmad Qasim at-Tahtawi (Cairo: Daru al-
Fazilat, 2003)

31 al-Jurjani, at-Ta ‘rifat (Beirut: Daru al-Qutubi al-Ilmiyya, 1403/1983), 8.
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No titles and information on the Hadith Qudsi were found in hadith
methodology works, from the earlier or later periods®, and classical compilations?.
Hadith authorities who compiled hadith methodology works did not define
qudsi/ilahi/rabbani hadith as a hadith-related term in their works, which is
interesting.

Moreover, the fact that these authors reviewed the concept of Hadith Qudsi
in explanative works instead of hadith methodology works is a missed detail and
significant topic that should be separately reviewed. None of the hadith
methodologies from the earlier and later periods had any assessments why the
topic of Hadith Qudsi was not examined as a separate hadith form under a separate
title.

The hadith methodology works that reviewed Hadith Qudsi as a hadith form
from the last century refer to Qawa‘idu at-Tahdis** by Jamal ad-Din al-Qasimi
(1332/1914) in their classifications. However, authors of these works did not
provide a review on why the concept of the Hadith Qudsiwas not regarded as a
separate hadith form in the previous hadith methodology works.

The hadith authority, who was referred in regard to the definition of Hadith
Qudsi in all studies of Hadith Qudsi, is Tibi (743/1342). However, Tibi's
assessments on Hadith Qudsi are not present in the hadith methodology work
entitled el-Hulasa fi Usuli al-Hadis*. Following the search for the traces regarding the
concept of Hadith Qudsi in hadith explanation books and in al-Qashif an Haqaigqi as-
Sunan (Sharhu at-Tibi ala Mishqati al-Masabih)’¢ by Tibi, assessments of this hadith
form was found in the latter work.?” Although Tibi provided the outlines of hadith
methodology in the Mishgaat explanation entitled al-Qashif, he did not provide any
details or perform any assessments as seen in the work entitled al-Hulasa fi Usuali
al-Hadis.

This detail regarding Tibi, who is regarded as the primary source in relation
to the definition of the Hadith Qudsi, has unfortunately been neglected. Hayati
Yilmaz, regarded as a reference in regard to the Turkish hadith literature [writer of

32 The main criterion in reviewing hadith methodology works as the religious works from the earlier and
later periods is whether the information on hadith methodology was narrated through documents. After
al-Hatib al-Baghdadi (463/1071), the tradition of narrating this information through documents was
abandoned. For more details, see: Ismail Liitfii Cakan, Hadis Edebiyati (Istanbul: IFAV Yayinlari, 1989),
175-192; 1d., Hadis Usilii, 16-20.

33 The “classical compilations” in this regard is the hadith methodology works written under the impact
of Mukaddima (Ulum al-Hadith) by Ibnu as-Salah (643/1245) which regarded all following hadith
methodology works in the basis of compilation/classification/sectioning. See: Cakan, Hadis Edebiyati, 184.
3 Al-Qasimi’s Qawa‘id was formed out of “the selections from the previous works and regarded as a
separate methodology work due to its success in selections despite having such a nature”. See: Cakan,
Hadis Usiilii, 19.

3 at-Tibi, al-Hulasa fi Usuli al-Hadis, ed. Subhi Samarrai (Beirut: Alamu al-Qutub, 1985)

3 at-Tibi, al-Qashif, 1/148-149.

%7 at-Tibi, al-Qashif, 1/148-149.
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the article “Hadith Qudsi” in TDV Isldm Ansiklopedisi (DIA)], refers to al-Qulliyat by
Abu al-Baqga for Hadith Qudsi citations from at-Tibi and states the following: “No
details regarding Hadith Qudsi can be found in al-Hulasa fi Usul al-Hadis by at-Tibi.
His statements in this regard were narrated by Abu al-Baqa.”%

A similar form of Tibi’s conception on Hadith Qudsi and his compilation
style was reflected by Ibn Hajar al-Asqalani (856/1448). Although Ibn Hajar
provided no details or performed no evaluations regarding Hadith Qudsi in
Nuhbatu al-Figar or Nuzhatu an-Nazar, the explanation of the former, he made
explanations at the points of Hadith Qudsi in Bukhari’s explanative work Fathu al-
Bari.®

The fact that Tibi and Ibn Hajar al-Asqalani, authors of hadith methodology
works, defined the concept of Hadith Qudsi in hadith explanation works instead of
methodological works is interesting. The reason why they did so is that Hadith
Qudsi was assessed under the title of prophetic hadith instead of a separate hadith
and that they agree upon this assessment.

1.2. Presence of Revelations in a Work Other Than the Quran and
Revelation-Hadith Qudsi Relationship

As revelations are some sorts of contact between God and Prophet®, topics
such as the form, amount and content of revelations can only be learned from the
Prophet (p.b.u.h.), who is the direct addressee of them, which is also valid for the
Quran revealed to the Prophet (p.b.u.h.) and other revelations. Whether the Prophet
received revelations (p.b.u.h.), the content and amount of the revelations he
received, and whether the content he conveyed to people as the Quran was
revealed can only be learned through his (p.b.u.h.) notification/declaration to

people.

People were able to hear about and grasp the Quran as it was revealed to the
Prophet (p.b.u.h.), or his explanations such as these are from the Quran/directly the
Quran/these or those surahs from the Quran or verses of these-those surahs etc. This
perception process is, in fact, related to the belief/acceptance of the person. Nobody
can test the competency and imputation of the Prophet (p.b.u.h.), who attributed all
the Quran revelations and other revelations to God and reported them to people. If
he (p.b.u.h.) says that he received the Quran revelation and other revelations from
God, this fact is accepted without doubt. The contrary cannot be accepted because

38 Yilmaz, Hadis [Iminde Kudsi Hadisler, 17; Id. “Kudsi Hadis”, TDV Islim Ansiklopedisi (Istanbul: Tiirkiye
Diyanet Vakfi Yayinlar, 2002), 26/ 319.

3 al-Bukhari, “Riqaq”, 31; Id., “Tawhid”, 50; Abu al-Fazl Shihab ad-Din Ahmad ibn Ali ibn Muhammad
al-Asqalani, Fathu al-Bari, ed. Abd al-Aziz ibn Abdallah ibn Baz (Cairo: Dar al-Hadis, 2004), 13/120-128

% Bekir Topaloglu, “Islim’da Peygamber [nanci Sempozyumu’ndaki Teblig Miizakeresi (Istanbul: Ensar
Nesriyat, 2009), 159.
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the condition for truly believing in revelations is based on the true belief in the
Prophet (p.b.u.h.). Regardless of how revelations varied/were received*, we can
know whether these revelations were from God only through the information by
the Prophet (p.b.uwh.) as we were not assigned the duty of reporting these
revelations to people®. There is no other way but to accept how he received revelations
after truly accepting his presence and prophetic role.*3

Although people believe that the methods and rules of praying were
revealed/taught to the Prophet (p.b.u.h.) by God through revelations other than the
Quran, excluding the narratives (Hadith Qudsi, fitan-malahim hadith) that clearly
indicate revelations other than the Quran in other topics, regarding them as
exceptions or approaching them with suspicion, searching for references in the
Quran for the ones with true/proper implications or considering them as false are
all contradictory. The claim that certain religious practices were adopted from Ahl
al-Kitap based on the similarities between Ahl al-Kitap and Muslims in many fields
are reflected by neglecting the messages of the Prophet (p.b.u.h.)* who reminded
people that these groups were the heir of a common cultural heritage by stressing
similar terminology or many common Abrahamic traditions between these groups,
and it does not suit the scientific or historical facts.

Al-Bukhari reflected his thought that the six different narrative wordings
:{ms;}lw&jwﬁ'évfgﬂ'ga‘f}*}f—aﬁij&/‘d;}érbjwwyéﬁgh \;‘L’j‘/}i;-ic Eis
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in the fourth part of the section, Ilim has the same narrative-related value,
and he hinted that prophetic hadiths and certain hadiths which were later named

Hadith Qudsi in the following years have the same value in their roots. In other
words, he stressed that both hadith forms might have a divine source.

Hatib al-Baghdadi (463/1071) stated under the title Jsw) clsl cpudl Cloesl 0587
W oasedy oidl oglaid Loy ale & Lo in his work Sharafu Ashabi al-Hadis that hadiths
were revealed to the Prophet (p.b.u.h.) by God through Gabriel as follows: Jsw; Jsis

Joms 30 B e Sl S 1 ey ade d) Lo 5,

41 ash-Shura, 42/51.

4 Mustafa Geng, Siinnet-Vahiy Iliskisi (Istanbul: Kitabi Yayinlar1,2009), 176.

4 Abu al-A’la Mawdudi, Siinnetin Anayasal Niteligi, trans. Ahmet Asrar (Istanbul: Bengisu Yayinlar,
1997), 105-106.

4 Ali Akytiz, Yasayan Kur’an Hz. Peygamber (Istanbul: Ragbet Yaymlari, 2016), 379.

*> Al-Bukhari, “Ilim”, 4.

4 Abu Bakr Ahmad ibn Ali ibn Sabit al-Baghdadi, Sharafu Ashabi al-Hadis, ed. M. Said Hatiboglu
(Ankara: Ankara Universitesi {lahiyat Fakiiltesi Yayinlari, 1972), 1/96.
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The Quran also clearly reflects at a couple of points that the Prophet (p.b.u.h.)

was also revealed messages other than the Quran:*

1. The verses revealed to the Prophet (p.b.u.h.) in the miracles of Isra
and Mi'raj and the content of the dream were not explained.#

2. Following the Pact of Hudaybiyyah, the content of the dream that
Muslims would enter Mecca was not reflected in the Quran.®

3. God Almighty informed the Prophet (p.b.u.h.) that Hafsa, his wife,
disclosed the secret told by him to another.® However, this information was
not explained in the Quran.

4. The verse revealed after Zaid ibn Harisah divorced Zaynab bint
Jahsh (20/641)5' did not reflect the information hidden by the Prophet
(p-b.u.h.) from others (stepsons can marry ex-wives).

5. The Quran does not reflect the divine statement that God Almighty
would support Muslims in the Battle of Badr with a thousand angels.>

6. The Quran does not reflect the content of the dream seen by the
Prophet (p.b.u.h.) that the number of disbelievers would be much lower in
the battlefield.

7. Based on the hint, the Prophet was revealed that one of two groups
consisting of disbelievers from Mecca would be promised to the Muslims
before the Battle of Badr, but this divine revelation was not explained in the
Quran.>*

8. After the passing of Rugqiyyah (2/624) who married Uthman ibn
Affan (35/656) upon the blessing of the Prophet (p.b.u.h.), the narrative that
Uthman married Ummu Gulsum (9/630), another daughter of the Prophet,
through the revelation of God by Gabriel % indicates that revelations other
than the Quran can actually be for any random events:

de e el oy Olae ol s Wl Ol o et LB 280 g op et Ll
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47 Mustafa Ertiirk, Metin Tenkidi (Gayb ve Fiten Hadisleri Ornegi) (Ankara: Fecr Yaynlari, 2005), 189-204.

48 al-Isra 17/1, 60.

49 al-Fatih 48/27.

50 at-Tahrim 66/3.

51 al-Ahzab 33/37.

52 al-Anfal 8/9.

53 al-Anfal 8/43.

54 g]-Anfal 8/7.

55 Ahmad ibn Hanbal, Fazailu as-Sahaba (Beirut: Muassasatu ar-Risala, 1403/1983), 1/520 (no: 858).
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Whether the information in hadith works (on both Hadith Qudsi and other
narratives) that the Prophet (p.b.u.h.) received revelations other than the Quran can
only be learned from himself. Based on the narration methods, the fact that the
Quran is mutawatir and these narratives are ahad does not terminate the possibility
for both types to be revelations because whether the Quran or information other
than the Quran were based on revelations cannot be learned from anyone other
than the Prophet (p.b.u.h.) or tested in this regard.

If the hadiths that are among the adah khabar texts named Hadith Qudsi and
that were mentioned by the Prophet (p.b.u.h) are true or have true imputations,
attributions to God should be assessed as the revelations the Prophet (p.b.u.h)
received from God Almighty.

Al-Itqan fi “Ulumi al-Qur’an by Suyuti (911/1505) 5 reflects the statement of
Juwayni (478/1085) that divine words have two forms along with his following
approaches: “Divine words have two forms: God orders Gabriel to report to the
Prophet (p.b.u.h.) ‘God orders you to do this and that’ and after receiving such
orders from God, Gabriel visits the Prophet (p.b.u.h.) and reports the divine orders.
This is actually not the expression reflected by Gabriel to the Prophet (p.b.u.h). In
other words, this is similar to the order of a ruler to a trusted person as ‘go and visit
this or that person, and say that the ruler wants him/her to maintain his services
and prepare the army for war’, resulting in a different report to that person as ‘ruler
said that you should be serious, keep your army intact, and encourage the soldiers
to fight’, which does not mean that the messenger lied or acted inaccurately.

The second form of the divine words is the revelations brought to the
Prophet by God, who ordered Gabriel ‘read this book to the Prophet (p.b.u.h.)!’,
through Gabriel who read the revelations without making any changes. This
second form is like the example in which a ruler writes a letter, entrusts this letter to
a trustable person, saying ‘read this letter to him/her/, and witnesses that this
messenger performs his duty without making any changes.”%

Following the narration from Juwayni, Suyuti states that the Quran is the
second form of these divine words, that the first form consists of Sunnah, and that
Gabriel revealed Sunnah to the Prophet (p.b.u.h.) just as how the Quran was
revealed, but as Gabriel reported Sunnah to the Prophet (p.b.u.h.) with meaning, it

% Abu al-Fazl Jalal ad-Din Abd ar-Rahman ibn Abi Bakr ibn Muhammad al-Hudayri as-Suyuti ash-
Shafii, al-Itqan fi ‘Ulumi al-Qur’an (Beirut: Daru al-Qutubi al-imiyya, 1407/1987), 1/97; 1d., Kur’an Ilimleri
Ansiklopedisi al-Itqan fi ‘Ulumi al-Qur’an, trans. Sakip Yildiz - Hiiseyin Avni Celik (Istanbul: Madve
Yayinlari, nd.), 1/104. These translators who translated al-Itqan to Turkish misinterpreted the case or
even mistranslated the texts. Thus, we aimed to perform an authentic translation for the text conveyed
from as-Suyuti without depending too much on the already-existing translations.

57 as-Suyuti, al-Itgan, 1/97-98.
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is accepted that narrating Sunnah with explanations is appropriate while conveying
the Quran with meanings is not so.% In al-Fusul fi Sirati ar-Rasul, Ibn Qasir
(774/1373) explains the Sunnah-revelation relationship as what Prophet (p.b.u.h.)
heard from God Almighty, and he assesses Hadith Qudsi in this regard.>

M. In Manahilu al-Irfan fi Ulumi aTl-Quran, Abd al-Azim Zurqani (1367/1948)
adds Hadith Qudsi as the third form to the classifications by Juwayni and Suyuti,
and he states that Hadith Qudsi was received by the Prophet (p.b.u.h.) from God,
that this hadith type should be accepted divine accordingly, and that the features
setting the Quran from all Hadith Qudsi.®® The discussions of whether Sunnah
narrated by Zurqani from Juwayni and Suyuti is a revelation are still performed.

In his work entitled Vahiy-Akil Dengesi Agisindan Siinnet, Mehmet Erdogan
made an effort to collect the ideas of many scientists and researches in regard to the
relationship between Sunnah and revelations, but due to the disconnection between
the citations and his failure to correctly and clearly explain the results of his study,
he failed to reflect how the position of sunnah is before the revelations to the
readers. Following the citation from the article Vahiy ¢ in Islam Ansiklopedisi by
Arent Jan Wensinsck (1939) under the subheading Niibiivvetin mahiyeti, Mehmet
Erdogan did not mention the concept of guardianship before but citing the
following sentence from Hakikat Nurlar: by Ismail Fenni Ertugrul (1365/1946):
“This guardianship of the Prophet indicates the possibility of receiving direct revelations
other than the ones brought by Gabriel. Hadith Qudsi are relevant in this regard.”®
Following the page consisting this sentence, Mehmet Erdogan states the following
under the subheading Siinnetin okunmayan vahiy olusu and from work entitled Usulu
at-tafsir wa kawaiduhu by Halid Abd ar-Rahman al-Aq: “Based on this idea, revelations
are divided into two as wahy al-matluw and wahy al-gayri matluw. A similar division is
present between wahy al-jali (Quran) and wahy al-harfi (qudsi and prophetic hadiths).

Although the title of Mehmet Erdogan’s work is Vahiy-Akil Dengesi Agisindan
Siinnet, it is clear that he could not achieve ideological or rational clarity in regard
to the definition of a revelation and Hadith Qudsi considering the reference which
he made by briefly explaining the source he indicated in the footnote regarding the
term Qudsi in the afore-noted sentence and which was not assessed scientifically.

% as-Suyuti, al-Itqan, 1/97-98.

% Abu al-Fida’ Imad ad-Din Ismail ibn Shihab ad-Din Umar ibn Qasir ibn Daw’ ibn Qasir al-Qaysi al-
Qurayshi al-Busrawi ad-Dimashqi ash-Shafii, al-Fusul fi Sirati ar-Rasul (p.b.u.h.), ed. Muhyiddin Mistu, M.
al-Id al-Hatrawi (Beirut: Daru’bni Qasir, 1413/1992), 271-275.

® M. Abd al-Azim az-Zurqani, Manahilu al-Irfan fi Ulumi al-Qur’an (Cairo: Daru Ihyai al-Qutubi al-
Arabiyya, 1362/1943), 1/43-44.

1 Arent Jan Wensinsck, “Vahiy”, Islam Ansiklopedisi (Istanbul: MEB Devlet Kitaplari, 1986), 13/145.

62 Ismail Fenni Ertugrul, Hakikat Nurlar (Istanbul: Jamiyat al-Tadrisiya al-Islamiya, 1949), 294

63 Mehmet Erdogan, Vahiy-Akil Dengesi Agisindan Siinnet (Istanbul: IFAV Yayinlari, 1996), 70.
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In Kur’dn-1 Kerim Tarihi®* and under the title Kur'dn ve Hadis (yahut siinnet)
within the explanative work translated to Tuskish as Aziz Kur’an®, Muhammad
Hamidallah (1423/2002) states that Prophet’s (p.b.u.h.) sunnah “is an eternal legal
source and fact for the Islamic society.”

Hamidallah explains two forms of revelations as follows: “Revelations were
divided into two classes by the Prophet (p.b.u.h) himself. In certain cases, he
reported certain revelations as, ‘This is from the divine authority. Note it down,
memorize it, and read during certain parts of prayers.’, which is actually within the
context of the Quran. Besides, in other cases, the Prophet (p.b.u.h.) said, ‘Do it
this/that way’, displayed certain attitudes without mentioning anything, and
ordered others to write these down.

Hamidallah explains the division of matluw and gayri matluw revelations as
follows: “In this case, we can see a difference between wahy al-matluw (a revelation
that is read in prayers) and wahy al-gayri matluw, the latter of which is related to
the actions and attitudes (or even the private behaviors) of the Prophet (p.b.u.h.)
and named hadith or sunnah which does not have a different meaning in this regard.

Following this explanation on the forms of revelations, Hamidallah provides
the meanings of the concepts of hadith and sunnah and makes a brief explanation
of the concept of Hadith Qudsi (without making any reference to any books or
authors): “There is a particular form of hadiths. In some cases, the Prophet (p.b.u.h.)
said, ‘God orders us to...” but did not want this statement to be added to the Quran
text. This hadith form is called hadis al-qudsi, meaning divine hadiths coming from
God.” %

1.3. Comparison of Hadith Qudsi with the Quran and Triple Classification
of Divine Statement

1.3.1. Comparison of Hadith Qudsi with the Quran

Why and by whom the first comparisons between Hadith Qudsi and the
Quran were performed were not found. However, it is fair to state that these
comparisons (based on the information obtained from works of hadith annotation)
started in the later periods when hadith annotation literature was present.

6 Muhammad Hamidallah, Kur’'dn-1 Kerim Tarihi, trans. Salih Tug (Istanbul: [FAV Yayinlari, 1993) The
citations from Hamidallah in regard to the topics of revelation and Hadith Qudsi were performed by
Salih Tug’s afore-noted translation instead of the translation of Aziz Kuran.

0% Muhammad Hamidallah, Aziz Kur’dn -Ceviri ve Agiklama-, trans. Abdiilaziz Hatip - Mahmut Kanik
(Istanbul: Beyan Yaynlari, 2000)

6 Muhammad Hamidallah, Kur’dn-1 Kerim Tarihi, trans. Salih Tug (Istanbul: [FAV Yayinlari, 1993), 15-16:
The last sentence above was reflected as the “Hadith Qudsi”, or “Sacred statement,” in the translation of
Aziz Kuran. (Id., Aziz Kur’in, 20)
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Have the comparisons between Hadith Qudsi and the Quran arisen from a
need or ideological/rational/abstract assessment? Why and how are the Quran, a
mutawatir and divine text, and Hadith Qudsi, a type of ahad khabar, compared to
one another? While performing such a comparison, what is the purpose of stating
that reading the Quran is prayer while noting that such a case cannot be valid for
Hadith Qudsi? Have the scholars discussing this topic or reviewed this topic due to
particular cases or misconceptions they have faced? Complete and satisfactory
answers for these questions were not found.

After the comparisons between Hadith Qudsi and the Quran were included
in annotation works, they were reviewed as a significant dimension regarding the
topic of Hadith Qudsi in recent hadith methodology books and compilations, and
in almost all compilation/translations works in the topic of hadith methodology.

Tibi (743/1343), Qirmani (786/1384) and Ayni (855/1451) compared the
Quran and Hadith Qudsi within the explanation of Hadith Qudsi
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in the second part of the section Sawm in al-Bukhari’s work.

While assessing the issue of whether the Quran was created under the title
o WSy 0T & 525, & Tbnt® Taymiyyah (728/1328) stresses that the Quran, Kalima al-
Tawhid, the Torah, the Bible and divine hadiths cannot be regarded as a creation
following the statement of Hanbal (241/855) Faith cannot be regarded or mentioned as a
creation and Qalima al-Tawhid is from the Quran. He also mentions that divine
statements can be occasionally revealed within or outside the Quran after
presenting Hadith Qudsi, which starts with the sentence & e Al s> 3], as an

example. Ibn Taymiyyah also states that prayers can only be true and complete
when performed by reading the Quran, and that none of the divine statements can
be a creation: In addition, he adds that anything other than the Quran cannot be
read during prayers.®® Although Ibn Taymiyyah did not clearly mention whether he
meant the Torah, the Bible or anything else (Hadith Qudsi), it is fair to state from
the reflection of the sentence that he meant the Torah and the Bible.

67 For the discussions of whether the Quran was created and for a brief review, see: Yusuf Sevki Yavuz,
“Halku’l-Kur’an”, TDV Isldm Ansiklopedisi (Ankara: Tiirkiye Diyanet Vakf1 Yayinlari, 1997), 5/371-375.
 Ibn Tayrmyyah assesses the discussions of whether the Quran “was created” in the entire twelfth
volume of Majmu al-Fatawa.

® Ibn Taymiyyah, Majmu " al-Fatawa, 12/78.
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Ibn Taymiyyah can be regarded as (at least) one of the sources regarding the
idea that the following authors reviewing the topic under the title of Kur'dn-1 Kerim
ile kuds? hadis arasindaki farklar believe prayers can be true and complete through
reading the Quran and that Hadith Qudsi cannot be read during prayers.

As-Suyuti (911/1505) states that revealed divine statements are laconic in
relation to the differences between the Quran, Hadith Qudsi and prophetic hadiths,
adding that other forms of hadiths can be narrated with their meanings to relieve
the burden of the ummah and regarded as gayr al-mujiz as they can be touched,
read and carried by unclean people. In addition to the differences between the
Quran and the Qudsi and prophetic hadith, he noted that Islamic scholars agree
upon the belief that the Quran was revealed from God’s wording.” Zurqani
(1367/1948) states that wordings of the Hadith Qudsi and prophetic hadith (except
the topics indicated by the Prophet) were revealed by God Almighty, that there is a
common belief that their wordings are associated with the Prophet and that certain
Islamic rules such as reading the Quran in the religious tone is prayer while
protecting the wording is necessary are not valid or present for the Qudsi and
prophetic hadiths. 7

While explaining the differences between the Hadith Qudsi and the Quran,
Ibn Hajar al-Haytami (974/1567) reviewed the topic without indicating the reason
for making such an explanation in the annotation of the hadith” k)l o> 3] sls

4 J#, the twenty-fourth hadith narrated by Abu Zar (32/653), within the work

entitled ak-Fathu al-Mubin, which is the annotation of the well-known compilation
Kirk Hadis by Nawawi (676/1277).73

The differences briefly mentioned by Haytami were provided with more
details in Nuh ibn Mustafa al-Qonawi’s (1070/1660) ar-Risala fi al-farq baina al-Hadisi
al-Qudsi wa al-Qur’an wa al-Hadisi an-Nabawi.

Hayati Yilmaz, who published the afore-noted work by Qonawi, ordered the
difference between the Quran and the Hadith Qudsi and the points he explained as
qualities that are not possessed by the Hadith Qudsi as 24 items considering the data in
other sources:”

1. The Quran is laconic and challenges people.

70 as-Suyuti, al-Itqan, 1/97-98; 1d., Kur'an Ilimleri Ansiklopedisi al-Itqan fi ‘Ulumi al-Qur’an, 1/105-106.

7t az-Zurqani, Manahilu al-Irfan, 1/43-44.

72 Ma‘mar ibn Rashid, al-Jami’, ed. Habib ar-Rahman al-A’zami (Beirut: al-Majlisu al-Ilmi, al-Majlisu al-
Ilmi), 11/182-183 (no: 20272); al-Bukhari, al-Adabu al-Mufrad, ed. M. Fuad Abd al-Bagqi (Beirut: Daru al-
Bashairi al-Islamiyya, 1409/1989) (no: 490); Muslim, “Birr”, 55; Ahmad ibn Hanbal, al-Musnad, 5/172.

73 Ibn Hajar al-Haytami, al-Fathu al-Mubin, 432-433.

74 Nuh ibn Mustafa al-Konawi, “er-Risdle fi'l-fark beyne’l-Hadisi’l-Kudsi ve’l-Kur’an ve’l-Hadisi'n-
Nebevi Adli Risalesi”, ed. and trans. Hayati Yilmaz, Hadis Tetkikleri Dergisi 1/1 (2003), 167-178.

75 Yilmaz, Hadis [lminde Kudsi Hadisler, 37-38.
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2. It is a miracle that will exist until the day of judgment.

3. It was narrated verbally.

4. Narrating the meaning of the Quran is unlawful.

5. The Quran is protected from changes, alteration and manipulations.

6. Unclean people cannot touch the Quran.

7. (Religiously) Unclean people cannot read the Quran.

8. Only the Quran can be read in prayers.

9. The name the Quran is specific to itself.

10.
11.
12.
13.
14.

end.

15.
16.

verse.

17.
18.
19.
20.

Each letter of the Quran means good deed.

The Quran cannot be sold.

Both the wording and meaning of the Quran are related to God.

The Quran was revealed to the Prophet (p.b.u.h.) when he was awake.

The Quran was revealed only through Gabriel from the beginning to the

The Quran was written down by clerks.

The Quran’s sections are called surah, while the sentences are named

Reading the Quran is prayer.
The Quran is only attributed to God.
Those who reject even a single verse becomes a disbeliever.

The Quran has a different style.

The fact that these differences mentioned by Haytami, Qonawi and Yilmaz
could not be found in the works of the authors from the first centuries (at least until
now) when hadith history or even tafsir and figh history began to grow indicates
that what has been written on this topic is a product of an abstract approach.

In addition, Ali Yardim (2006) is the only author reflecting the insufficiency
and falsehood of the comparison between the Quran and the Hadith Qudsi (as
much as we could see). Ali Yardim mentions this detail as follows: “Some of the
existing resources focused on another aspect of the issue more. These are probably
the theoretical answers to possible questions. Do the Hadith Qudsi replace the
Quran? If no, are the provisions from these hadiths the same as the provisions from
the Quran? These questions are problematic in their essence and have been directed
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without considering the nuances. It is clear that two concepts with different aspects
cannot be the same.”7

1.3.2. Triple Classification of the Divine Statements

Ibn Hajar al-Haytami presents Kalamatallah in three classes as the Quran,
divine books revealed to the other religious people without any changes or alterations, and
the Hadith Qudsi under the”” title Jls & DS aludl y ddl)l Cppl= Y1 5 OTEN G Gl (3 506
at the end of the explanation regarding the twenty-fourth hadith within the work
al-Fathu al-Mubin. 7

It was not clear from where and from whom Haytami obtained this triple
classification, and there were no other scholars who assessed the divine statements
in such a classification.

Muhammad Awwama, one of the contemporary authors, considers this
classification of Haytami as insufficient and adds al-hadisu an-nabawi as the fourth.”

Zurqani (1367/1948), one of the late-period authors, states that Suyuti
(911/1505) divided divine statements in two as the Quran revealed by God for the
Prophet (p.b.u.h) through Gabriel and sunnah revealed like the Quran®, and that he
added the Hadith Qudsi as the third type to this division, noting that the Hadith
Qudsi was revealed as the divine statement by God and narrated by the Prophet
(p-b.uh.) and that the qualities separating the Quran from other statements and
books are not possessed by the Hadith Qudsi.®!

Although Haytami did not mention from whom he cited the triple
classification regarding the divine statement attributed to God Almighty, it is fair to
state that he obtained such a classification (at least its ideological basics) from
Suyuti, who might have narrated from Juwayni (478/1085).

M. Tayyip Oki¢ included his well-known assessments® that constitute a
couple of articles of his detailed work entitled Hadis Ilmine Giris, which is getting
prepared for publication according to him, with a page of explanation starting with
the sentence bilindigi vechile, Allah keldmimin cegidleri iictiir (as known to all, divine

76 Ali Yardim, Hadis I (Izmir: Dokuz Eyliil Universitesi Yayinlari, 1992), 42-46

77 Twenty fourth hadith: & e o2l cop ) ols L @ al-Ma'mar, al-Jami’, 11/182-183 (no: 20272);
Muslim, “Birr”, 55; al-Bukhari, al-Adabu al-Mufrad (no: 490)

78 Ibn Hajar, el-Fethu’l-Miibin, 432-433.

7 Muhammad Awwama, Min Sikhahi al-Ahadisi al-Qudsiyya, (Madinah: Daru al-Yusr, 1432/2011), 21.

80 as-Suyuti, al-Itqan, 1/97-98; 1d., Kur’an ilimleri Ansiklopedisi al-Itqan fi ‘Ulumi al-Qur’an, 1/105-106.

81 az-Zurqani, Manahilu al-Irfan, 1/43-44.

82 M. Tayyip Okig, “Onséz”, Bazi Hadis Meseleleri Uzerinde Tetkikler (Istanbul: Ankara Universitesi lahiyat
Fakiiltesi Yayinlari, 1959), 6
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statements have three types)... under the title Ilahi Hadisler.$> Okig conveyed this
information from Qasimi (1332/1914), who narrated from Haytami.

Oki¢’s sentence, indicating that the divine statements attributed to God
Almighty are divided into three classes and starting with the phrase according to
what is known on this topic, divine statements have three forms..., was also reflected by
Haytami as follows: sl £ (s ) Slall 25801 of sl

While investigating whether there were any other scholars who reviewed the
afore-noted divine statement in a triple classification before Haytami, it was
realized that Haytami’s statements and Ibn Khaldoon’s (808/1406) remarks on the
revelation characteristics regarding the Quran and previous divine books were
found to be similar. Although it is hard to claim that Haytami narrated from Ibn
Khaldoon, it is fair to state that he inspired Haytami. Ibn Khaldoon compares the
revelation of the Quran and previous divine books under the title Vahiy ve Riiya in
his work entitled Mukaddime as follows: “Compared to other divine books, the
Quran was read and narrated by the Prophet (p.b.u.h.) (in a matluw manner) word
by word and sentence by sentence. However, this is not the case for other divine
books such as the Torah or the Bible. Prophets read these books as meanings in the
form of verses, and they reflect these in their own wordings during their social
interactions. Thus, there is no laconic or miracle (in regard to wording and syntax)
expression in these divine books. Such quality is specific to the Quran. The fact that
other Prophets read the books assigned to them is similar to certain meanings
attributed by the Prophet (p.b.u.h) to God Almighty. Besides, the following relevant
statement can be found in many hadiths: “The Prophet (p.b.u.h.) narrated from God
and said... ‘Al-Qiyamah 75/16, 17 and at-Taha 20/114 is evidence to the fact that the
Prophet (p.b.u.h.) read the Quran as wahy al-matluw.”8

Nuh ibn Mustafa al-Qonawi (11th century/17th century), who wrote a
separate booklet on comparing the Quran with Hadith Qudsi, states in his work
entitled ar-Risala fi al-Farq bayna al-Hadisi al-Qudsi wa al-Quran wa al-Hadisi an-
Nabawi#> that the reason for compiling this work is the following question directed
to him: “What are the differences between the Hadith Qudsi, the Quran and prophetic
hadiths?”

83 Okig, Bazi Hadis Meseleleri Uzerinde Tetkikler, 13.

84 Abu Zaid Wali ad-Din Abd ar-Rahman ibn Muhammad ibn Muhammad ibn Muhammad ibn Hasan
al-Hadrami al-Maghribi at-Tunisi ibn Khaldoon, al-Mugaddima, ed. Abd as-Salam Shaddadi (Dar al-
Bayza: Baytu al-Funun, 2005), 1/151; 1d., Mukaddima, trans. Siileyman Uludag (Istanbul: Dergah
Yayinlari, 2011), 1/282.

ed. Abd as-Salam Shaddadi, Dar al-Bayza

8 Yilmaz, “er-Risale fi'l-fark beyne’l-Hadisi'l-Kudsi ve’l-Kur’an ve’l-Hadisi'n-Nebevi Adl Risalesi”,
Hadis Tetkikleri Dergisi 1/1 (2003), 67-178.
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Qawa‘idu at-Tahdis by al-Qasimi®s, al-Hadith wa al-Muhaddisun by Muhammad
Abu Zahw¥, Bazi Hadis Meseleleri Uzerinde Tetkikler by M. Tayyib Oki¢®, ‘Ulumu al-
Hadith wa Mustalahuh by Subhi as-Salih®®, Hadis Ustilii ile Hadise Dair [limler ve Hadis
Usillii by Hayreddin Karaman®, Hadis Istilahlar: by Talat Kogyigit”, and Hadis I by
Ali Yardim?®, all of which review the differences between the Hadith Qudsi and the
Quran, do not provide any details on the reason for examining the topic.

1.4. The Issue of Whether the Hadith Qudsi are the Quran Verses
Interpreted and Explained by the Prophet (p.b.u.h.)

Verses of the Quran are used to confirm the text of the Hadith Qudsi within
the narratives of the Hadith Qudsi. These narrative texts indicate that confirmation
and statements regarding these verses were made by the Prophet (p.b.u.h.) himself.
The Hadith Qudsi containing confirmations based on verses and other the Hadith
Qudsi containing the statements that are similar to those in the Quran verses might
indicate that the Quran verses might be reflected by the Prophet (p.b.u.h.) in a
narrative manner by interpreting, explaining or narrating.

M. Hayri Kirbasoglu states the following: “It is fair to state that the Hadith
Qudsi generally review ethical topics. One can believe that the topics in these hadiths are
principally present in the Quran and that the Hadith Qudsi are the explanations of the
meanings in the Quran. As you can see, the fact that there is a semantic similarity between
certain the Hadith Qudsi and verses might indicate (or at least there is such a possibility)
that the Prophet might have presented these verses in his own expressions upon inspiration
from the Quran. Considering the similarities between the Hadith Qudsi starting with
the sentence 53 13 4 6fs « G skE 2% e G L am in the thoughts and quite close to my
servants. When they mention me, I am there..., and the sentences in al-Baqarah 2/15
035 Y5 L gty 15840 5836, 2/200 0 256 and al-A'raf 7/205 AL 3 & S, he
stresses that the Prophet (p.b.u.h.) might have interpreted these verses in his own
wordings.%

M. Zeki Duman states that these narratives are the expressions of the Quran
verses in a new style by the Prophet (p.b.u.h.). The hadiths he referred to as These

86 al-Qasimi, Qawa‘idu at-Tahdis, 64-66.

87 Muhammad Abu Zahw, al-Hadis wa al-Muhaddisun (Cairo: Matbaatu Misr, 1358/1958), 11-19; Id., Hadis
ve Hadisciler, trans. Selman Bagaran - M. Ali Sonmez (Istanbul: Ensar Nesriyat, 2007), 31-40.

88 Okig, Bazi Hadis Meseleleri Uzerinde Tetkikler, 13.

89 Subhi as-Salih, ‘Ulumu al-Hadith wa Mustalahuh (Dimashk: Matbaatu Jamiati Dimashk, 1379/1959), 11-
13; Id., Hadis Ilimleri ve Hadis Istilahlari, trans. M. Yagar Kandemir (Ankara: DIiB Yayinlari, 1971), 9-11.

% Hayreddin Karaman, Hadis Usillii (Istanbul: Ahmed Said Matbaasi, 1965), 8-12; Id., Hadise Dair limler
ve Hadis Usiilii (Istanbul: Ensar Nesgriyat, 2010), 23-29.

9N Kogyigit, Hadis Istilahlar, 123-125.

92 Yardim, Hadis I, 42-45.

% M. Hayri Kirbagsoglu, Islam Diigiincesinde Siinnet -Yeni Bir Yaklasim- (Ankara: Fecr Yaymnevi, 1993), 288.
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are from God (Hadith Qudsi) must be the words stated by considering the
explanation of verses instead of complete verses from the Quran just like we do as
we cannot fully read and understand verses and thus make efforts to grasp the
main message by reading the explanations...” %

These statements by Kirbasoglu, Duman and many more seem to be
supported by the practices of the Prophet while saying something or reading verses
in this regard in certain narratives, but these remarks cause the emergence of
insufficient outcomes or misconceptions as such assessments are not reviewed
along with the complete forms of the relevant verses. When the issue is assessed
from a comparative aspect in many hadith sources, it becomes clear that these
interpretations are reflected without considering hadith methodology topics and
employing a holistic perspective.

1.4.1. The Failure in Assessing the Hadith Qudsi Narratives from the
Perspectives of Idraj and Mudraj Hadith

All Hadith Qudsi narratives with confirmations through verses indicate that
this possibility is actually directly related to the topic of idraj/mudraj in hadith. The
Hadith Qudsi examples below indicate that attributing the verse-based
confirmative parts in the relevant narratives to the Prophet (p.b.u.h.) is an addition
to hadith texts. The issue can be pictured more clearly through the following two
Hadith Qudsi examples:

T e Gl e s Yy o e 03T Y9 Oy e Y b edlall (o3l waisl Hadith
Qudsi:
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e The divine addressing in as-Sajda 32/17 ol 33 o0 ob i1 L &5 ol Sithat is

mentioned in many narratives of this Hadith Qudsi and that is believed to have

been read by the Prophet (p.b.u.h.) as a confirmation from the Quran is not present

in the narratives of Hammam ibn Munabbih, Ma‘mar ibn Rashid and Abdallah ibn
al-Mubaraq:

9 M. Zeki Duman, Vahiy Ger¢egi, (Ankara: Fecr Yaynevi, 1997), 117.
% al-Bukhari, “Bad’u al-halq”, 8.
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e Some of the narratives of this Hadith Qudsi indicate that the verse was read
by narrator sahabah/follower/follower from later periods instead of the Prophet
(p-b.uh)).

e Al-Bukhari narrated this hadith in three sections with four separate
imputations in Sahih. The afore-noted verse is not present in the narratives of al-
Bukhari, Hammam ibn Munabbih and Ma‘mar ibn Rashid with imputations,'*! but
it is present in the narratives from other three passages:

2 M <5
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% Abu Ugba Hammam ibn Munabbah ibn Qamil as-San‘ani, as-Sahifatu as-Sahaha, ed. Rifat Fawzi Abd
al-Muttalib (Cairo: Maktabatu al-Hanji, 1406/1985) (no: 30).

9 Ma’mar, al-Jami’, 11/416 (no: 20874).

% Abu Abd ar-Rahman Abdallah ibn Mubaraq ibn Wazih al-Hanzali al-Marwazi, al-Musnad, ed. Subhi
as-Samarrai (Riyadh: Maktabatu al-Maarif, 1407/1987 ), 73 (no: 121).

9 Abdallah ibn al-Mubarak, az-Zuhd, ed. Habib ar-Rahman al-A’zami (Beirut: Daru al-Qutubi al-Ilmiyya,
nd.) (no: 1435).

100 Abdallah ibn al-Mubarak, az-Zuhd, ed. 1885).

101 a]l-Bukhari, “Tawhid “, 35.

102 a]-Bukhari, “Tawhid”, 35.
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e In Bukhari, the person reading the verse in two of three narratives!®
containing the verse is not mentioned but the reader is believed to be the Prophet
(p-b.u.h.) as the verse is adjacent to the hadith text:
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e The person reading the verse is stated to be Abu Hurayra in the other
narrative.!% Following this narrative, Bukhari conveys the other narrative where the
reader is not mentioned:
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e Tirmidhi narrates this Hadith Qudsi twice. The phrase s ; & b3 &Us iy
J> is present between the Hadith Qudsi and this verse in one of the narratives,

indicating the verse and meaning that Abu Hurayra was the reader. Regarding the
other narrative, the reader is not mentioned, but the Prophet (p.b.u.h.) is believed to
be the person reading the verse
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103 a]-Bukhari, “Bad’u al-halq,” 8; Id.,” Tafsir”, 32/1.

104 3]-Bukhari, “Bad’u al-halq”, 8.

105 g]-Bukhari, “Tafsir”, 32/1.

106 al-Bukhari, “Tafsir”, 32/1.

107 al-Bukhari, “Tafsir”, 32/1.

108 Abu Isa Muhammad ibn Isa ibn Sawra al-Tirmidhi, “Tafsir” (Istanbul: Cagr1 Yayinlari, 1992/1413), 33.
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e Ibn Majah states that the verse was read by Abu Hurayra: 110

e Ahmad ibn Hanbal’s Musnad has a narrative where the person who read
the verse at the end of the hadith was not mentioned and where a belief that this
person who read the verse in relation to the Hadith Qudsi was the Prophet
(p.b.u.h.) is hinted:
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e Darimi indicates that the Prophet (p.b.u.h.) seems to be the person who

read the verse as the reader of the verse was not reflected:!13
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109 a]l-Tirmidhi, “Tafsir”, 56.

110 IJbn Majah, “Zuhd”, 39.

111 Ibn Majah, “Zuhd”, 39.

112 Ahmad ibn Hanbal, al-Musnad, 2/438 (no: 9647).
113 ad-Darimi, “Riqaq”, 105.

114 ad-Darimi, “Riqaq”, 105.
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The divine addressing in Muhammad 47/22:
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that is mentioned in the narratives of this Hadith Qudsi and that is believed
to have been read by the Prophet (p.b.u.h.) as a confirmation from the Quran at the
end of the hadith seems to have been read by Abu Hurayra, a sahabah member and
narrator, in certain narratives.

e Abdallah ibn Wahb narrates the afore-noted Hadith Qudsi in al-Jami
mentioning that the verse at the end of the hadith was read by Abu Hurayra:
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e Bukhari narrates the afore-noted Hadith Qudsi give times with four
different imputations in three different sections as tefsir, edeb and tevhid in Sahih,
and he narrates the same hadith once with the same imputation and text and with a
narrative in Sahih in al-Adabu al-Mufrad. The person who read the verse is Abu
Hurayra in all of these narratives while the Prophet (p.b.u.h.) was the person in the
other three (along with the one in al-Adabu al-Mufrad). However, Bukhari indicates
the Prophet (p.b.u.h.) as the person who read the verse at the end by performing
sectioning in two parts of Sahih without providing the hadith text.

The narratives indicating that the verse was read by the Prophet (p.b.u.h.) are
as follows:
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115 Abu Muhammad Abdallah ibn Wahb ibn Muslim al-Fikhri al-Misri, al-Jami” fi al-Hadith, ed. Mustafa
H. Hussein M. Abu al-Hair (Dammam: Daru Ibni al-Jawzi, 1416/1996) (no: 147).
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The narratives that the verse was read by Abu Hurayra are as follows:
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¢ The narratives by Muslim and Ahmad ibn Hanbal indicate that the reader
is Prophet (p.b.u.h.):
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116 gl-Bukhari, “Tafsir”, 47/1.

117 al-Bukhari, “Tawhid”, 35.

118 a]-Bukhari, al-Adabu al-Mufrad, (no: 50).
119 Muslim, “Birr”, 16.
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1.4.2. The Failure in Assessing the Hadith Qudsi Narratives within the
Relationship of Narrative-Wisdom

The comment that Hadith Qudsi narratives containing verse-based
confirmations could be a form of explanation regarding the Quran verses or
reinterpretation of verses by the Prophet (p.b.u.h) indicates the failure in assessing
the topic within the relationship of narrative-wisdom. In other words, verse-based
confirmations are present in only a few of Hadith Qudsi, rather than all of them.

Such a comment is clearly not consistent/correct due to the fact that only a
limited number of Hadith Qudsi s have such verse-based confirmations.

Moreover, although hadith texts in many hadiths that have the same or
similar words in verses and that are reflected through various terms (based on the
afore-noted interpretation) should be attributed by the Prophet (p.b.u.h.) to God
Almighty as Hadith Qudsis and have verse-based confirmations resembling to
Hadith Qudsi texts, such hadith texts do not have such expressions, indicating that
the afore-noted interpretation is just false and narratives do not suit the ideological
reality.

The topic can be clearly understood in the following three Hadith Qudsi
examples:
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This hadith, narrated by Abu Dawud and Ibn Majah with the same
documents and texts, was also narrated by Tabarani using the same documents and
texts.122

120 Ahmad ibn Hanbal, al-Musnad, 2/330 (no: 8349)

121 Ebfi Daviad, “Vitr”, 26; ibn Mace, “Edeb “, 57.

122 Abu al-Qasim Musnidu ad-dunya Suleiman ibn Ahmad ibn Ayyub at-Tabarani, al-Mu'jamu al-Awsat,
ed. Mahmud at-Tahhan (Riyadh: Maktabatu al-Maarif, 1407/1987), 6/240. (no: 6291); 1d., al- Mu jamu al-
Qabir, ed. Abu Muhammad al-Asyuti (Beirut: Daru al-Qutubi al-Ilmiyya, 2007/1428), 9/150 (no: 10517)
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The verses evoking the text of this hadith are the following divine
expressions in the second and third verses of at-Talaq:

N S e B B D

If the interpretation reflected in the earlier section of the study was correct,
this hadith evoking the verses in Surah at-Talaq would be attributed to God
Almighty by the Prophet (p.b.u.h.) and confirmation would be performed using the
verse that resembles Hadith Qudsi text. However, it is clear that there is no
attribution (of Hadith Qudsi) to God Almighty (despite the similarity to the texts of
verse), and there is no confirmation using the verses.
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This Hadith Qudsi narrated in many hadith sources evoke the following
verses:
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Although the Hadith Qudsi meaning “My mercy is higher than my wrath”
resembles the sentence in al-A'raf 7/156 ¢ & JS camy 52 5 ool o 4 ool lie the
Prophet (p.b.u.h.) did not reflect this verse at the end of the hadith, which indicates

that the afore-noted interpretation is not correct. The following are the narratives of
this Hadith Qudsi by Bukhari:
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123 Ma‘mar, al-Jami‘, 11/182-183 (no: 20272)
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Conclusion

Hadith Qudsi is defined as the form of hadith whose meaning is attributed to
God and wording is attributed to the Prophet (p.b.u.h.), but whether Hadith Qudsi
is included in the terminology of hadith terminology has not been clearly
explained. It is fair to state that discussions on which verse type narratives called
Hadith Qudsi are, what different qualities these hadiths have compared to the
Quran and other prophetic hadiths, and the relationship between Hadith Qudsi-
Quran-Israiliyyah have been still maintained.

The concepts of qudsi/ilahi/rabbani hadith &) &qdd) = YD cpudi- Gl egad
were not found either in riwayatu al-hadis or dirayatu al-hadis works in the first four
centuries of hadith history. Hadith Qudsi, which are called so due to containing
words and actions attributed to God Almighty, were not assessed as a hadith form
in the works from the earlier and later periods. Therefore, the concept of Hadith
Qudsi is a suitable example regarding the phrase a well-known false word is better
than the unused correct word.

As the discussions on the relationship between Hadith Qudsi and
revelations, and differences of Hadith Qudsi from the Quran and other prophetic

124 e]-Bukhari, “Bed’u’l-halq”, 1.
125 e]-Bukhari, “Tawhid”, 15.
126 e]-Bukhari, “Tawhid”, 28.
127 el-Bukhari, “Tawhid”, 28.
128 o]-Bukhari, “Tawhid”, 55.
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hadiths have been conducted without considering whether Hadith Qudsi can have
a place in the literature of hadith methodology or thinking that they are the
products of abstract ideological approaches, these hadiths have no grounds in
regard to the hadith discipline. The efforts to establish a revelation-Hadith Qudsi
relationship based on the definitions from the late periods and works other than
those on the topic of hadith methodology, and to present and assess a topic that
was not in the minds of hadith scholars as a controversial hadith issue indicate that
the discussions benefiting or going against the concept of Hadith Qudsi are not
suitable in terms of hadith methodology. Bukhari’s (256/870) particularly
mentioned Hadith Qudsi narrative wordings among the narrative wordings which
have no difference, according to him, under the title of 4. Bib in the section kitabu al-
ilm, where he analyzed narrative wordings, indicating that there is no difference
between the narratives called Hadith Qudsi and prophetic hadiths. Such an
assessment reflects the perspectives of all hadith authorities, particularly al-
Bukhari, toward the narratives called qudsi/ilahi/rabbani hadith in the upcoming

periods. With the narrative wordings Wi - G20 — G-

653&’96;%@&“5%195‘&’5%3‘3‘ 3%35655539;}1;4@“:*95‘&’&3‘9@

Uas V'}(‘J GE 45 ey arde & Lo gﬂ %, al-Bukhari must have hinted that the
source of prophetic hadiths and other hadiths that were later called
qudsi/ilahi/rabbani hadiths is divine.

The afore-noted assessment by al-Bukhari was the main factor for the hadith
authorities in considering the narratives, which were called Qudsi/ilahi/Rabbani
hadith in the Hijri third century and later periods, as a separate hadith form. Al-
Bukhari’s perspective of these hadiths, which were called Hadith Qudsi much later,
was also adopted by other hadith authorities. Thus, these hadiths were not
regarded as a separate hadith form, and they were narrated with the prophetic
hadiths in riwayatu al-hadith and dirayatu al-hadith works of the hadith literature.

The first use of the concept of Qudsi/ilahi/Rabbani hadith dates to Hijri fifth
and sixth century, despite having been used not as a particular term. Inclusion of
the concept of Qudsi/ilahi/rabbani hadith in hadith methodology works occurred in
the early 20* century. After Jamal ad-Din al-Qasimi (1332/1914) included his
findings in Qawa‘idu at-Tahdis min Fununi Mustalahi al-Hadis, the concept of Hadith
Qudsi began to be included as a specific term in the hadith methodology works.
Hadith scholars who compiled hadith methodology works included the definition
of this concept in hadith explanation works although they did not review the
concept of Qudsi/ilahi/Rabbani hadith as a form of hadith in hadith methodology
works, which is interesting.

It was not found by whom, when and why the first comparison between the
afore-noted narratives and the Quran was performed, but it is fair to state (based on
the information obtained from hadith explanation works) that the process of
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comparison started in the period of hadith explanation literature from the later eras.
It is clear that such a comparison emerged as an ideological/rational/abstract
assessment, not because of a requirement.

Tibi (743/1342), regarded as the first author defining the concept of
Qudsi/ilahi/Rabbani hadith, did not include his definition in the hadith methodology
work entitled al-Hulasa fi Usuli al-Hadis following the tradition of hadith
methodology scholars. Instead, he reflected these in the hadith explanation work
entitled al-Qashif an Haqaiqi as-Sunan Sharhu at-Tibi ala Mishqati al-Masabih. The text
written by Tibi in regard to Hadith Qudsi in al-Qashif consists of a paragraph and
includes a brief definition of Hadith Qudsi, two differences compared to the Quran,
Hadith Qudsi second grade as a divine statement. Considering the claim that the
works supporting or criticizing the concept of Hadith Qudsi, which has not been
reviewed as a hadith methodology term in the history of hadiths, arose from the
afore-noted brief paragraph written by Tibi, it is fair to state that these discussions
are not based on sound and true grounds, and that (as noted before) they are not
based on any grounds in regard to the discipline of hadith.

All hadith methodology works that have been compiled in the last century
and reviewed in the present study refer to Qawa‘idu at-Tahdis min Fununi Mustalahi
al-Hadis by al-Qasimi (1332/1914) who successfully prepared his work using the
hadith methodology works in regard to the definition of Hadith Qudsi as a hadith
form, to al-Qulliyyat by Abu al-Baqa (1094/1683) and to Qashshafu Istilahati al-Funun
by at-Tahanawi (1158/1745). Regarding the concept of Hadith Qudsi, the common
reference point for all three authors is Ibn Hajar al-Haytami. According to the
results of this study, the author ensuring that Hadith Qudsi has been regarded as a
hadith term and included in hadith methodology works is Jamal ad-Din al-Qasimi.

Along with the possibility regarding the statement that reading the Quran
during salah acts is prayer but this is not the case for Hadith Qudsi, which might
have emerged as an ideological/rational/abstract assessment while comparing the
Quran, a mutawatir and divine text, with Hadith Qudsi, a form of ahad khabar; the
possibility for the relevant scholars to be obliged to review this topic due to certain
cases or wrong questions/conceptions could be observed, which still resulted in no
concrete results for confirming such result. Comparison of Hadith Qudsi with the
Quran was first included as a significant dimension of Hadith Qudsi concept in the
explanative works, and in recent hadith methodology compilation works and
almost all compilation/translation-based hadith methodology works.

Juwayni (478/1085) divides the divine statement into two as the Quran,
revealed by Gabriel to the Prophet (p.b.u.h.) as verses and wordings without
making any changes), and as the hadiths in the form of meanings brought by
Gabriel from God Almighty and read and delivered by the Prophet (p.b.u.h.).
Juwayni compares the forms of divine statement to the letter of a ruler and
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wordings of the messenger who conveyed the verbal orders of the ruler. Juwayni
provides no names for this second type of divine statement. Mentioning Juwayni’s
afore-noted classification in al-Itqan, as-Suyuti (911/1505) states that the form of
divine statement disregarded by Juwayni is “Sunnah”.

M. Abd al-Azim az-Zurqani (1367/1948), a modern author who reflected the
text narrated by as-Suyuti from Juwayni in the tafsir methodology work entitled
Manahilu al-Irfan, adds Hadith Qudsi as the third type to the dual classification
regarding the divine statement, indicating that Hadith Qudsi are a sort of divine
statement revealed by God Almighty to the Prophet (p.b.u.h.), and that all qualities
separating the Quran from other words are not possessed by Hadith Qudsi.

The claim that Hadith Qudsi are some sorts of the Quran explanations made
by the Prophet (p.b.u.h.) is not accurate, as the narratives provided as examples
were approached without considering all narratives of the hadiths.
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Vahiy Cesitleri Tartismalarinda Kudsi Hadis Meselesi
isa AKALIN
OZET

Kudsi hadis, manas: yiice Allah’a, lafz1 ise Peygamber’e (s.a.v.) ait olan hadis
olarak tanimlanmaktadir. Kudsi hadis olarak adlandirilan rivayetlerin, vahyin hangi
tiirtine dahil oldugu, Kur’an-1 Kerim’den ve diger nebevi hadislerden farklh olarak
ne gibi ozelliklere sahip oldugu tartisilagelmistir. Kudsi hadis ve onunla baglantili
diisiiniilen kudsi hadis-vahiy iliskisi vb. tartismalar; kudsi hadis teriminin, hadis
ustiliinde yerinin olup olmadigina bakilmaksizin siirdiiriilmesi nedeniyle, hadis
ustili agisindan herhangi bir zemine oturmamaktadr.

Anahtar Kelimeler: Kudsi hadis, hadis usflii, vahiy, Kur’an-1 Kerim
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The Issue of Qudsi Hadith in the Discussion of the Types
of Revelation

Abstract

Kudsi hadith is defined as the hadith the meaning of which belongs to Allah
Almighty, and the expression of which belongs to the Prophet (s.a.v.). It has been
discussed what kind of revelation the narrations called Kudsi hadith belong to, and
what features they have different from Qur'an and other prose hadiths. Discussions,
such as Kudsi hadith and its relation to revelation, do not have any ground in terms
of the hadith method as they do not take whether the term Kudsi hadith have a place
in hadith method into consideration.

Keywords: Qudsi hadith, hadith technique, revelation, Qur’an
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